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THE DALAl LAMA 

FOREWORD 

With the growth ofinterest in Tibetan Buddhism in recent 
years, the practice ofT antra has attracted particular attention. 
Traditionally Tantra is supposed to be kept secret. However, this 
unique path is often subject to severe misunderstandings, which 
are more harmful than the partial lifting of secrecy. Therefore, it is 
important that books containing authentic explanations be made 
available. Moreover, there is an increasing number of people, who 
even though they do not understand the Tibetan language, have 
received complete initiation from qualified masters of the lineage 
and sincerely engage in the requisite practices. Such people are 
dependent on good translations of the nece.ssary texts. 

In addition to generally maintaining th~ proper behaviour and 
commitments, it is a common tantric practice to perform the 
retreat of a particular deity which is concluded with a ritual fire 
offering for peace to compensate for any errors that may have 
occurred. Although a retreat may be done alone or in company, 
the ritual fire offering is generally performed with the aid of 
qualified assistants. It is, therefore, possible for a practitioner to 
fulfil the ritual procedures merely by following their instructions. 
However, it is more effective and satisfactory if the practitioner 
also understands the meaning and conduct of the ritual. I am, 
therefore, very happy that Sharpa Tulku and Michael Perrott have 
compiled.and translated this manual of the ritual fire offerings in 
consultation with qualified people. By studying the ritual of the 
Thirteen Deity Vajrabhairava the reader can come to understand 
the basic principles of the ritual fire offering, and reading the 
various supplements he or she can become acquainted with the 
particular features of the rituals associated with a number of major 
deity practices followed today. 

I offer my prayers that the good intentions of the translators and 
those who use this book to enhance their practice may be fulfilled. 

June7, 1988 A C rl ~ \.___/ 
l ~ 





INTRODUCTION 

Buddha Vajradhara, the teacher of tantras, has explained many 
methods of doing the approaching retreats (bsnyen-pa) of medita­
tional deities (yidam) in accordance with the four classes of tantra. 
In the past many great accomplished masters oflndia and Tibet re­
lied on these practices and were thereby able to accomplish their 
own and others' purposes. 

Anyone desiring to engage in the practice of the Anuttarayoga­
tantra should first train well in the theory and practice of the three 
principal paths-renunciation, bodhicitta and emptiness, which 
form the framework of the Mahayana's profound and vast tradition. 
On the basis of those one should properly receive the complete 
four empowerments into the mandala of an Anuttarayoga-tantra 
deity, after which it is necessary ·to uphold well the vows "and 
commitments accepted at the time of that initiation. Thereafter, 
should the common and supreme attainments be desired, the 
approaching retreat of the deity should be undertaken. This means 
the proper recitation of the appropriate number of that deity's 
mantras. Having completed the mantra count it is necessary to per­
form the compensating Ritual Fire Offering for Peace to pacify 
errors of excess and omission that may have occurred during the 
retreat. 

Completing such a retreat also qualifies one to perform the 
activities (las rung) so, it is possible to perform the Ritual Fire 
Offering for Peace to pacify sicknesses, demons, hindrances and 
everything disharmonious for the benefit of others. The Ritual Fire 
Offering for Increase can also be performed for the welfare of 
sentient beings. Its benefits include increasing merit, life-span, in­
sight, knowledge of the scriptures and so forth. 

Bodhisattvas, in reliance upon the practice of the tantras, engage 
in the boundless activities of peace and so forth in order to work 
for the benefit of sentient beings, which is their primary aim. 
Although they can gain these accomplishments by meditation and 
the recitation of the mantras of the deities, nevertheless, in order to 
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evoke the wisdom of those deities the Ritual Fire Offering plays a 
significant part. It is because of this that on many occasions the 
Buddhist tantras extol the Ritual Fire Offerings as being the 
foundation for higher accomplishments. 

The Ritual Fire Offerings are of three basic types: the external, 
internal and the peerless. This manual deals with the external fire 
offering of which there are four types: for peace, increase, power 
and wrath. In order to perform such a Ritual Fire Offering it is 
necessary to generate oneself clearly as a deity, having abandoned 
ordinary attitudes and perceptions by cultivating the pride and 
clear appearance of the deity. 

During the ritual it is important to visualise all the offerings as 
being of the nature of the wisdom of great bliss. The mundane fire 
deity is generated and the offerings are made, then at the heart of 
the fire deity are generated the supramundane deities to whom the 
bulk of the offerings are made. This is elaborately covered in the 
rituals presented here. 

All those who assist the practitioner in these rituals should have 
successfully completed the approaching retreat of the respective 
Anuttarayoga-tantra meditational deity and concluded it with the 
Ritual Fire Offering of compensation, in accordance with the 
taptric tradition. 

Briefly the purpose of each of the substances to be offered is as 
follows: 

Offering sticks are for perfection and brillance 
Clarified butter is for the endowment of wealth 
Firewood bestows courage 
Kusa grass gives protection 
Mustard seed pacifies all hindrances 
Rice brings about increase 
Sesame seeds eliminate wrongdoings 
Coarse barley is for obtairiing prosperity and abundant harvests 
Husked barley brings about quick strength 
Pulses increase might 
Wheat eliminates sickness. 
Durva grass increases the life-span 
Milk and curd increase wisdom 
The rTzampa based dairy mix brings about every happiness. 

Prior to the ritual all these materials should be cleaned, the grains 
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washed and dried, and mixed with clarified butter and so forth. 
The firewood should be free ofliving beings. 

In any event the principal substances are offering sticks and 
clarified butter. During these rituals it is essential to recollect that 
the giver, the recipient and the offering all lack even an atom of 
inherent existence in terms of ultimate truth. The hearth, the sub­
stances to be offered and burned, the ladle (Sruva) and funnel (patri) 
and so forth, should also be recognised as mere illusions operating 
on the level of conventional truth. 

When the Ritual Fire Offering for Peace is performed in com­
pensation at the conclusion of an approaching retreat it is customary 
for the site of the hearth to be close to the place of retreat, but this 
is not essential if it is inconvenient. Similarly, when the Ritual Fire 
Offering for Increase is conducted in conjunction with the Ritual 
of Consecration it is performed in the same vicinity. In ancient 
India the Ritual Fire Offering was often performed in a building 
set aside for the purpose, while in Tibet it was more often performed 
in the open, for example, on a roof. 

Those qualified by motivation and empowerment as deities of 
the Anuttarayoga-tantra should consult The Ocean of Accomplish­
ment of the Ritual Fire Offering of Sri Vajrabhairava (Tib. rDo rje 'jigs 
Byed Kyi sByin Sreg dNgos Grub rGya m Tso) in the collected 
works ofje Tzong Khapa (1357-1419) for further elaboration. 

The brackets which occur throughout the present work indicate 
additional notes by the translators or are sections of the ritual 
which are omitted from the actual text of the Ritual Fire Offering, 
as they are normally recited from memory. Here they have been 
included for the convenience of the practitioner. However, no 
attempt has1 been made by the translators to elaborate on the in­
structions given by the authors of the various texts. The reason for 
this is to make it necessary for the practitioner to seek the advice 
and instructions of a qualified and experienced person, who can 
give an authentic explanation of how to perform the ritual, how 
to make the mudras and so forth. It is most important for the pros­
pective practitioner to study the ritual thoroughly before it is 
performed and to choose one of the various systems of adding the 
appended lines. The chosen system should then be applied 
throughout the ritual for both the mundane fire deity as well as the 
supramundane deity and the retinue. 
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For convenience some minor differences have been ignored in 
order to standardise the words to some degree. For example, the 
words, "hindrances to the increase of brilliance", which occur in 
the Vajrayogin'i ritual, have been changed to, "hindrances to the 
perfection of brilliance", which is common to all the other rituals. 

This work is intended for the growing number of non-Tibetan 
speaking practitioners who have had the rare opportunity of 
receiving initiations and commentaries from highly realised and 
qualified lamas and who have undertaken the retreat commit­
ments. Our aim has been to offer the words of the ritual in English 
in order to render the performance of the ritual both meaningful 
and convenient. Regarding the qualification and motivation of the 
practitioners we quote from The Second Drop of Mahamudra: 

First teach for a time 
Then bestow the full empowerments once. 
At that time, by the explanation of the Great Secret 
Check that one certainly is a suitable vessel. 
Without empowerment, no attainment, 
As butter is not pressed from sand, 
If one with pride explains the Tantra 
Or lacking empowerment gives transmission, 
Both teacher and disciple at the instant after death 
Will go to hell-
Despite gaining the accomplishments. 
Therefore, by all endeavours learn the meaning 
Of empowerment from the lama. 

And from the Root Tantra of Supreme Bliss: 
The Mantrin, who aspires to be a Yogin, 
Not having seen the mandala, 
By gesturing at the sky 
Is like a drinker of mirage water. 

On the basis of the translation of the six rituals presented here, it 
should be possible, if necessary, for the practitioner to adapt the 
basic form of the Ritual Fire Offering for Peace to suit any deity 
included in the four classes of tantra. In addition, by making some 
minor changes correctly the Ritual for Peace can be converted into 
the Ritual for Increase as is indicated in Part Nine. However it can­
not be used for the Ritual for Power or the Ritual for Wrath. It 
must be emphasised again that qualified assistance and instruction 
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should be sought until one has become competent. 
Whilst attempting to be as accurate as possible there are no doubt 

many errors in this work due to our ignorance and lack of ability 
and we therefore ask the reader to thoroughly verify our work 
rather than take anything for granted. 
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PART ONE 

THE FIRST ROUND OF OFFERINGS 
TO THE MUNDANE FIRE DEITY 

This part; which is a translation of The Ritual Fire Offering for 
Peace of the Thirteen Deity Vajrabhairava, includes notes on the 
preliminary procedures, the preliminary rituals and the generation 
of the mundane fire deity. 

Additional items not found in the above mentioned text are: 
1. The ritual cake (bali; gtor-ma) offering to the Lord of the Site. 
2. The way to generate the wisdom hearth in accordance with 

the rituals of various supramundane deities. 
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PRELIMINARY PROCEDURES 

Taken from the Ritual Fire O.fferingfor Peace of the Thirteen Deity 
Sri Vajrabhairava 

I bow with great devotion to the holy feet of the lama inseparable 
from Sri Vajrabhairava. 

(Here are presented six Ritual Fire Offerings for Peace. In these 
rituals the introductory words, the initial round of offerings and 
the final round made to the mundane fire deity follow a common 
sequence and employ the same words, subject to certain minor 
variations, so for the ease of the practitioner these common sections 
have been taken from the Ritual of the Thirteen Deity Vajrabhairava. 
As the middle part of the ritual requires the generation of and offering 
to a specific deity-or groups of deities those parts have been tran­
slated from the Ritual Fire Offerings of six such deities and 
supplemented from their sadhanas and other relevant texts.) 

Herein are contained the instructions for the Ritual Fire Offering 
for Peace of the Bhagawan Sri Vajrabhairava. 

The Self Generation and Blessing of the Site 

If the site for the practice of the ritual has not previously been 
blessed, it must be purified. If you have time, do the long sadhana 
of the meditational deity and the elaborate purification of the site. 
If there is not much time then do as follows: 

Instantly I arise as Sri Vajrabhairava, with one face and two 
hands holding a curved knife and skull, standing with left leg 
extended. (Or whatever is the appropriate deity.) 

Bearing this in mind place the right hand holding the vajra on the 
ground and say, 

OMAHHOM 
o¥ HANA HANA VAJRAKRODHA HO¥ PHAT 

then, 
By the Vajra Fury all hindrances are destroyed. 
By the three vajras all the faults of the earth become purified. 

Imagine this or alternatively recite the action mantra a hundred 
times. This is the_: relative purification of the earth. 

All the faults of the earth are transformed into emptiness, empty 
of natural existence. 

With this thought the ground is purified in absolute terms. 



4 Ritual Fire Q_{{critzgfor Peace 

Making the Design of the Hea{th 

The hearth should be white or coloured white. (A slightly raised 
square area should be prepared, slightly larger than the size of the 
completed design, the surface of which should be very smooth, 
preferably consisting of a very fine layer of white sand. The sides 
of the square should be perpendicular to the cardinal directions. 
The unit of measurement employed here is the finger-width of the 
deity, i.e. the practitioner. There are twenty-four such units in the 
distance between the tip of the middle finger and the elbow, which 
is termed a khru (pronounced tru). In drawing the design a thread 
is used, which serves as a set of compasses or as a ruler, depending 
on the need. If it is to serve as a ruler then the two ends are held 
down, the centre is lightly lifted and allowed to snap back into 
position. Where the surface is soft a light impression is left, where 
the surface is hard the thread can be lightly dusted with coloured 
chalk. Apart from the inner design the outer parts of the hearth are 
uniform for all the peaceful rituals, in the case ofVajrayogini the 
inner design differs. The term 'brahma line' refers to the lines of 
the east/west and north/south axes, which spreading out from the 
centre are unlimited. The 'root lines' are the four lines of the outer 
square.) 

Find the centre and draw the brahma and diagonal lines. 
(Draw the east/west axis, take the midpoint of this and construct 

a line perpendicular to it. This can be done as follows: 
From the centre take a point along the axis equidistant on each side; 
mark these points. Increase the length of the measuring thread and 
place one end on the point on the western half of the line; mark an 
arc to the right and left of the line, towards the centre. Place the 
end of the thread on the eastern half of the line and intersect the 
previous arcs to the right and left of the east/west axis. Lay the 
thread across the two intersecting arcs on the right and left sides 
and make the line. It should pass exactly through the centre of the 
east/west axis and form the north/south axis. The diagonal lines 
will be explained later.) 

Take a roll of thread and draw a circle with a radius ofhalf a khru. 
Then increase the radius by four finger-widths and make another 
circle. (This forms the inner rim, muren, upon which the fire wood 
will be laid.) Again increase the radius by four finger-widths and 
draw another circle. (This forms the outer rim, kha khyer.) Then in 
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each direction take the point on the brahma lines two finger­
widths beyond where the outer circle intersects it. From this take 
the measure back to the centre. That distance is then measured off 
from the point two finger-widths beyond the outer circle to the 
diagonal lines on eithe·r side. By joining these points on the 
diagonal lines the square shape of the hearth is drawn. 

(Mark a point on the brahma lines two finger-widths beyond the 
outer ring. From this point take the measuring thread to the centre. 
Then, taking that point as the centre draw an arc on either side of 
each of the brahma lines, thereby constructing four intersections 
of arcs to form the four corners of the square. Placing the thread on 
the intersecting arcs and through the points on the brahma lines, 
draw the four sides, the root lines. Make a line connecting opposite 
corners of the outer square, which will intersect the centre point of 
the design; these are the diagonal lines.) 

Within the outermost rim (kha khyer), draw a ring of vajras or 
wheels. (In practice eight vajras are drawn in such a way that the 
hub of a vajra is on either a brahma or diagonal line. Between the 
vajras are heaps of coloured sand, usually five or seven such heaps, 
of which the middle one is the largest, the two on either side of that 
smaller and the outer ones smallest. The colour of the vajras and 
heaps of sand is yellow. It is customary to make a card stencil for 
standard designs such as this vajra and also the following moon and 
half vajra.) 

At the outside of the four corners draw a half moon and upon 
that a three pointed half vajra. 

(The original hearth would more aptly be described as a firepit, 
which had ledges inside. Upon the topmost ledge, at each of the 
four corners, there would stand a semispherical moon, with the 
flat side uppermost, upon which stood the half-vajra. Nowadays, 
with the use of a flat hearth, there are a variety of ways of repre­
senting this. The present diagram follows the system of the Lower 
Tantric College and places the corner design within the square. 

This completes the creation of the outer parts of the hearth of 
peace which is a common feature of all such hearths. 

The colours employed in the present system are: pale blue for 
the actual lines of the design; yellow for the vajras of the vajra ring 
and the halfvajras of the corners; and white for the half moons. 
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The centre has a design common to all, apart from Vajrayogini, 
which will be explained below.) 

THE EIGHT-PETALLED LOTUS OF THE HEARTH FOR PEACE 

In the centre of the hearth draw a white eight petalled lotus, at 
the hub of which is a five point vajra, eight finger-widths long and 
one wide. (At the intersections of the brahma lines and the inner 
circle draw connecting lines to form an inscribed square, so that 
the corners lie on the axes .. 

At the points where the diagonal lines intersect the inner circle 
draw connecting lines to create a second inscribed square whose 
sides are parallel with the sides of the outer square. 

From the central point draw a circle with a radius of four finger­
widths, this is the hub of the lotus. 

The eight points where the sides of the inscribed squares cross 
the axes and the diagonals should be taken as the centre of a 
semicircle, whose radius is equal to the distance from that point to 
the intersection of the inscribed square, and is also equal to the 
distance out towards the inner rim. This gives the curves of the 
outer edges of the eight lotus petals. By taking the line from the 
intersection of the two inscribed squares, which passes through the 
centre to the opposite intersection, draw a line from those points 
to the place where they reach the hub. This completes the sides of 
the petals. 

Inscribed in the hub along the east/west axis is a five-point vajra, 
eight finger-widths long and one wide. This vajra should be white 
to correspond to the fire deity of peace, or can be dark blue to 
correspond with the meditational deity. These are the commonest 
forms though other systems ofhand implements and seed syllables 
are used. Again the petals and the hub of the lotus are left white and 
pale blue outlines are made by sprinkling a thin trail of sand in the 
required places. 

This completes the common design of the hearth for peace as 
drawn by the Lower Tantric College.) 
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The bare lines of the hearth for peace 

The complete design of the hearth for peace 
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The Design for the Inner Circle of the Hearth for 
the Vajrayogini Ritual 

Taking the two points on the east/west axis which cross the 
inner circle as a reference, mark off two points each on the circle to 
the right and left, at the same distance as the radius. 

Join the point on the eastern side with the two points to the right 
and left of the western side to form an equilateral triangle. Do the 
same from the western side making a second equilateral triangle. 
These two form a hexagram. Within each of the triangles draw 
lines running parallel with the lines of those original equilateral 
triangles, about one finger-width apart or less, thus forming inner 
. triangles. As the triangle whose vertex is on the west is deemed to 
be the lower one its lines are broken by the lines of the triangle 
whose vertex is on the eastern side, and which is considered to be 

The hearth for the Vajrayogini ritual 
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the upper one. This means that none of the lines of the upper 
triangle are broken. 

A moon disc is inscribed within the hexagon forme;d by the 
triangles of the hexagram, its radius is equal to the distance from 
the centre point, where the inner line of the base of either triangle 
crosses the east/west axis. 

At the centre of the moon disc is the white five point vajra as 
before, or preferably draw the syllable BAl'y1, as shown in the dia­
gram. The syllable should be red. A third option is to place a small 
heap of red powder at the centre of the moon. The moon should be 
white, but an indication of its reddish lustre should be given by 
sprinkling a little red colour on the inner portion, though not at the 
edge. The remaining six corners within the inner hexagon should 
be red. The lines of the two major triangles are white, but it should 
be made apparent which is the upper triangle. By the intersecting 
of the two triangles are formed six small equilateral triangles, 
which are the points of the hexagram. The basic colour of these is 
red, but within four of them, excluding the two which lie on the 
east/west axis, are placed a joy swirl (dga' dkyil) each of which turns 
to the left. They are all pink and can be seen in the diagram. (This 
completes the description of the way·to make the exclusive design 
ofVajrayoginl's hearth.) 

On the inner rim place fragrant dry firewood, free of living 
creatures, in a circle. The wood should be coated with white, in 
addition cow dung, white nectar and white perfume should be 
applied. White flowers should be scattered all around. 

Arranging the Offerings and Ritual Implements, and 
Consecrating the Cleansing Water 

Then the four waters, the three receptacles, and the stems of 
kusa grass in the cleansing water are placed to one's left upon a mat 
of maiiji, a type ofbrocade. Place the cleansing water or action vase 
(karma-kaliisa) on the left. 

(The system ofboth the Upper and Lower Tantric Colleges is to 
have an action vase for the cleansing water and three receptacles 
for the other three waters. In addition to the three receptacles, 
upon the same mat and placed between the practitioner and the 
empty receptacles, are three waterbowls, which are filled with 
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flowers, represented by a mixture of real flowers and grains of rice, 
upon each of which is a conch shell. At the commencement of the 
ritual these shells are empty, but will be filled and decanted into the 
receptacles whenever that particular water is being offered. Some 
traditions do not have the action vase placed together with the 
other three waters. In general the four waters contain honey and 
milk. If so desired, one can include the ingredients listed in The 
Ritual Fire Offeringfor Peace of the Solitary Hero Vajrabhairava by the 
fifth Ling Rinpoche.) 

If you have previously blessed the water in the action vase it is 
not necessary to bless it again. If not, it should be consecrated. (The 
method for doing this in a very simple form is to place a small vajra 
upon the action vase with a thread attached to it. This thread is then 
held at the heart and the action mantra is recited one hundred and 
eight times. If one does not have such a thread and vajra then it is 
acceptable to use one's rosary.) This action vase will remain near 
the practitioner throughout the ritual, unlike the four waters, 
which after having been blessed will be employed by one of the 
ritual assistants. The method of consecrating the cleansing water is 
as follows: in a clean vessel place clean water with saffron added 
(or if it is the cleansing water of the four, waters, for peace add milk 
and honey) and fumigate it with incense. It should be blessed with 
HRIH STRIH either a hundred and eight or seven times. (This 
would accord with the Vajrabhairava ritual. In fact one should take 
two sticks of burning incense and while circling them around the 
water vessel recite the appropriate action mantra with SW AHA 
added at the end. Though it is sufficient to recite the mantra seven 
times more would be better. During this blessing of the four .waters 
the thread and vajra are not employed, just the incense and the 
addition of SW AHA to the action mantra. The consecration of 
the vase and the blessing of the four waters can be done either at the 
end of the sadhana recitation or at the start of the fire ritual.) 

At one's right side place the materials to be burned, in the order 
in which they are offered. (These substances should all have been 
cleaned, washed, dried and anointed with various substances 
according to the oral· tradition and it is suggested that these pre­
paratory activities be carefully studied.) In front of these, arrange 
the materials to be offered to the mundane fire deity, placing the 
ritual cake (gtor rna) at the end of the row. (There are a number of 
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ritual cakes to be prepared, including the one for the Lord of the 
Site and the toothpaste. The ingredients, the shapes, the ornaments 
and the way they are made should be done according to the tradition 
handed down by one's Lama.) Behind the mundane fire deity's 
offerings are the offeiings for the supramundane deity. The four 
waters are not placed with the other offerings. (After being blessed 
by the practitioner, they are placed on a small table in front of the 
ritual assistant who will accompany the practitioner in chanting 
the words of the ritual.) Then the clarified butter, (which should 
be melted before the start of the fire ritual), the ladle (sruva) and the 
funnel (patri), the vajra, bell and inner offering (also the damaru 
and action vase) should be placed in front of oneself. The fire­
source and the kusa to be placed around the hearth should be 
prepared. All the materials to be offered should be sprinkled with 
inner offering containing nectar pills. The seat of the master of the 
ritual (the practitioner) should be decorated with an eight p~talled 
lotus. 

The Prerequisite Ritual and the Manner of Sitting 

Having made all the preparations for the ritual in this way, one 
can do the full ma~4ala ritual, offerings and so forth, or the 
sadhana. It is adequate if the sadhana has already been done, other­
wise from the blessing of the inner offering up to the stage of the 
close absorption should be meditated on in full. (In the Ritual Fire 
Offering of the Heruka Body Ma~4ala it is suggested that the 
practitioner should be dressed in white, be pleasantly perfumed 
and wearing the ritual ornaments.) 

(The practitioner should then take the seat in front of the hearth, 
the state of mind should be compassionate and loving with a full 
awareness that the giver, the recipient and the act of giving are by 
nature empty and without inherent existence.) On a smooth, 
comfortable seat, which is not too high, sit with the legs slightly 
extended, the soles touching, in the fashion of the lotus posture, 
facing east (but in the Vajrayogin:i ritual face west.) Refrain from 
uttering anything other than the words of the ritual. From the time 
of the blessing of the vajra and bell until the completion of the ritual 
fire offering one should not let go of the vajra or bell. 
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THE ACTUAL RITUAL-THE PRELIMINARIES 

The actual ritual begins: 

The Ritual Cake Offering to the Lord of the Site 

Oty1 VAJRA-AM~TA-KU~:QALI HANA HANA H0ty1 PHAT 
OM SWABHAVA SUDDHAH SARVA DHARMAH SWABHAV A 
SUDDHO 'HAty1 . . 

From within emptiness arises (a syllable) BHR0ty1, from that 
arises a jewel vessel vast and wide, inside of which from 0¥ 
comes a ritual cake, a great ocean of uncontaminated wisdom 
nectar. 

Oty1 AI:I H0ty1 (x3) 
NAMAH SARVA TATHAGATA AVALOKITE OM 
SAMBHARA SAMBHARA H0ty1 (x3 or x7) . 

Then offer the verse of the four Buddhas 
To the Tathagata]inaratnabahulya I bow down, 
To the Tathagata Sarupaiittam I bow down, 
To the Tathagata Rupaparyanta I bow down, 
To. the Tathagata Sarkayavimuktasena I bow down. 

This uncontaminated ritual cake possessing the five qualities 
of the senses I dedicate to the assemblies oflocal deities, Lords of 
the Site and Karmic residers. 

Accept it and without being jealous of my activities, befriend 
me by creating circumstances conducive to the accomplishment 
ofDharma. 

Having made this request, recite The Power ~f Truth, 
By the power ofmy concentration, 
The power of the Tathagatas' blessings, 
And the power of the Dharmadhatu 
May all needs and all thoughts 
That are in accordance with Dharma 
Be fulfilled without let or hindrance. 

This concludes the offering to the Lord of the Site. 

Blessing the Vajra and Bell 

Then taking up the vajra and bell, think: 
The vajra is method and the bell is wisdom. These two are also 
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of the nature of ultimate bodhicitta. 
Saying, 

OM SARVA TATHAGATA SIDDHI VAJRA SAMAYE TI$THA A'$A 
STWA!y1 DHARAYAMI HI HI HI HI HI H0!y1 H0!y1 H0!y1 PHAT 
SWAHA, 

hold the vajra at the heart with the thumb and ring-finger of the 
right hand. 
Saying, 

O!y1 VAJRAGHANTA H0!y1 

hold the bell at the hip with the left hand thumb and right finger, 
its mouth upturned. Say, 

One should please V ajrasattva and so forth, 
and contemplate the meaning. 
Then saying, 

H0!y1 The vajra separates sentient beings from ignorance, 
Its graceful circling thoroughly liberates. 
This is the Dharma activity, 
Therefore hold the vajra with delight. 

H0!y1 H0!y1 H0!y1 HO HO HO, 

circle the vajra. Then, holding the vajra at the hip or circling it, say, 

O!y1 VAJRA DHARMA RA.t:-JITA BHARANITA SAMPRARA.t:-JITA 
SARVA BUDDHAK'$ETRA PRACALINE PRAJNA-PARAMITA 
NADA-SWABHAWE VAJRASATTVA H~DAYA SANTO'$ANI H0!y1 
H0!y1 H0!y1 HO HO HO SWAHA 

and ring the bell, moving the striker inside in the eight directions. 

Cleansing and Blessing the Hearth, Offerings and 
Practitioner 

Next take the ornamental sprinkler, or the kusa stems, in the 
right hand and having dipped it in the action vase water or the 
cleansing water, starting from the left and circling to the right 
sprinkle the cleansing water and utter the action mantra three times 
over the hearth, the materials to be offered and so forth, and then 
over oneself. After that, having taken up the inner offering with 
the thumb and ring-finger of the left hand also circling to the right 
sprinkle it three times and say the action mantra. (The following 
applies to the Yamantaka rite, if desired use the usual wording that 
accords with the individual deity.) 
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Generating and Blessing the Offerings 

Then again sprinkle the materials to be offered to the fire deity 
with inner offering and recite the action mantra. 

0¥ SONYATAJNANA VAJRA SWABHAVA ATMAKO 'HA¥ 

Everything becomes emptiness. From within emptiness, 
from AI:Is arise skulls vast and wide, inside of which are HOryis. 
From the melting of the H01'y1s arise cleansing water, face cooler, 
libation, foot bathing water, flowers, incense, butter-lamps, 
perfume, food, music and so forth. All of the nature of bliss and 
emptiness, appearing as offering substances, with the function 
of generating extraordinary uncontaminated great bliss as 
objects of enjoyment for the six senses. 

0¥ PROKSAN'AI'y1 AI:I HOryi, 0¥ ANCAMAN'A¥ AI:I HOryi, Olyl. 
ARGHAM AH HOM, OM PADYAM AH HOM, OM PUSPAM AH 
HOM, OM DHUPAM AH HOM,. OM ALOKE AH HOM: OM 
GANDHE .. AI:I H0Iyl.,. Olyl.. NAI"WITE AI:I H01'y1, OM SAPTA A~ 
HOM, OM ROPA AH HOM, OM SAPTA AH HOM, OM GANDHE 
AI:I i-:rolyl.: olyl. RAsA. AI:I 1-iolyl.: olyl. sPARsA. AI:I i-Ioryi. 

Bless these with the mudra. 

Purifying and Blessing the Materials to be Burned 

Then make the vajra-fist, with the middle fingers extended 
touching at the tips. Touch the offering sticks, clarified butter, the 
substances to be burned and so forth, saying, 

Olyl. Olyl. SW AHA 

think that all those materials are purified; saying, 

Ol'y1 Al;l SW AHA 

think that the offering sticks are purified; saying, 

Olyl. SRi SW AHA 

think that the clarified butter is purified; saying, 

0Iyi.JRHy1 SWAHA 

think that the grains are purified; and saying, 

Olyl. KURU KURU SW AHA 
think, 

All the substances other than these, having been purified of all 
the faults oflacking qualities, actually become the five nectars. 
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Lighting the Fire 

Then ignite the torch from a vessel containing fire obtained from 
wood with much white sap or rough wood, or from a common 
fire or a monastery fire, whatever, saying, 

0 1'y1 A 1:1 H 0 1'y1 

three times. Then, uttering the action mantra, purify the fire with 
cleansing water and inner offering, circling each clockwise three 
times. Then put the torch together with a bundle of clean, very dry 
straw into the hearth and saying, 

Ol'yl V AJRA JV ALA JV ALA H01'yl, 

light the fire. Say, 

HOl'yl, 

and fan the flame with a fan. Reciting the action mantra revive the 
fire with seven scoops.of clarified butter. 

Making the Kusa Grass Seat for the Deity 

Then, holding the kusa stems, bless them by saying, 

0]\-1 V AJRASATTV A A !:I, 

seven times. Then: 
OM This kusa grass, clean and good, 
Is the purifier ofBrahma's gods, 
Pleases the supreme Triple Refuge, 
And is the essence of all earth born grass. 
As for all my hindrances-
Please pacify them and make them auspicious. 

Having said that, lay the unbroken, fragrant, blue-green kusa 
stems, which are laden with pollen and not excessively long, in 
pairs with the tips side by side, beginning from the left, around the 
outer rim of the hearth, treating the direction one faces as the east. 
The tips face east, south, west and north. The tips of the former are 
on top of the stems of the latter. Cover the hearth close to with 
stems ofkusa, the tips pointing east held in the shape of an ox's ear. 
After laying the kusa and havingjoined the palms, still holding the 
vajra and bell, say, 

Bhagawan Vajrasattva, please pacify all hindrances and bestow 
auspiciousness. 

With this request, the preparatory rituals are (concluded). 



16 Ritual Fire O.fferingjor Peace 

THE MAIN RITUAL 

Generating the Hearth and the Mundane Fire Deity 
for the Vajrabhairava Ritual 

(The hearth of the Vajrabhairava rite can be used for all rituals 
excepting that of Vajrayoginl. However, .if one wishes one can 
generate the specific hearths, which are described on the following 
pages.) 
Having cleansed the hearth with cleansing water say the action 
mantra. 

OM SWABHA VA SUDDHAH SARVA DHARMAH SWABHAV A 
SUDI:>HO 'HAiy1 . 

The hearth becomes emptiness. From within emptiness arises 
a moon, upon which from SAiy1 and a vajra comes a white 
Vajradhara with three faces, white, dark blue and red, and six 
arms, the first pair of which embrace a consort similar to him­
self. The lower right two hold a vajra and sword, and the lower 
left two hold a jewel and lotus. From their melting arises a white 
circular wisdom hearth, clear and unobstructed, together with 
the inner and outer rims. The outer rim is decorated with a vajra 
garland and the four corners with a half moon and vajra. In the 
hearth, from RAiy1 arises a triangular fire, at the centre of which, 
at the hub of a variegated lotus, from RAiy1 arises a rosary. From 
the complete transformation of that arises a white fire deity with 
three faces, white, black and red and six arms, abiding eternally 
inseparable from his consort. In his first right hand is a rosary, 
the second is in the mudra of Fearlessness and in the third is a 
curved knife. His first left hand holds a triple tipped club, the 
second a holy water vessel, and the third a skull. He stands with 
left leg e~tended, adorned with all the wrathful ornaments. At 
his heart is a triangular fire marked by RAiy1. From the seed 
syllable at the commitment being's heait light rays send forth 
the wrathful Takki-raja,who invites from the south-east the fire 
deity and his retinue similar to the one meditated on. 

Generating the Hearth etc., for the Vajrayogini Ritual 

OM KHANDAROHI HUM HOM PHAT 
oM. swABHAVA suDDHAH ·sARVA DHARMAH swABHAVA 
SUDDHO'HAiy1 . . 
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From within emptiness arises a white HOM, from the melting 
of which arises a white circular wisdom hearth with an inner and 
an outer rim. The outer rim is encircled by a vajra garland within 
which from E and E arises a double red tetrahedral reality source. 
The four corners are marked by half moons and vajras. (All is) 
clear and unobstructed. . 

If the inner rim has curved knives placed on it, then insert: 
The inner rim has a garland of curved knives and the outer rim ... 

In the hearth, generated from RAM, at the centre of a blazing 
triangular fire, is a variegated lotus, sun and moon. Upon this 
from RAM, arises a rosary marked by RAM. From the complete 
transformation of that arises a red fire deity upon a gelded goat. 
he has one face and four hands, the first right in the Supreme 
Bestowing mudra, in the second a rosary, in the first left a triple 
tipped club and in the second a holy water vessel filled with nectar. 
His hair is piled up in a top-knot, he is beautified by a brahma 
thread, and he has an upper garment of black antelope skin and a 
lower robe of red silk. The lustre of his body and the triangular 
fire marked by RAM have a radiance of white light. 

Light rays radiating from the heart of the commitment being 
invite the wrathful Takki-raja, identical with the visualised fire 
deity, surrounded by his retinue, from the south-east. 

Generating the Hearth etc., for the Guhyasamaja Ritual 

OM VIGHNANTAKRITA HOM HOM 
OM SWABHAVA SUDDHAH SARVA DHARMAH SWABHAVA 
SUDDHO'HAM . . 

The hearth becomes emptiness. From within emptiness arises 
a white HOM, from the melting of which arises a white circular 
wisdom hearth with an inner and an outer rim. The outer rim is 
encircled by a vajra garland. The four corners are marked by half 
moons and vajras. (All is) clear and unobstructed. In the hearth, 
generated from RAM, is a triangular fire at the centre of which 
upon a variegated lotus and sun, from RAM arises a rosary. From 
the complete transformation of that arises a fire deity, with a 
white body, three faces, white, black and red, and six arms, 
abiding eternally inseparable from his cons< •rt, who is similar to 
himself. The first pair of hands embrace the consort; of the two 
remaining right hands, one is in the mudra ofFearlessness and 
the other holds a rosary; the left hands hold a club and a recepta-
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de. He has Vairocana as a crown ornament, his eyebrows and 
bound-up hair-knot blaze and his belly sags. Stout and short he 
is very magnificent, standing with his left leg extended. The 
triangular fire at his heart is marked by RAJy1; 

or alternatively H0Jy1 
Light radiating from the seed syllable at the commitment 

being's heart invites the wrathful Takki-raja from the south­
east, identical with the visualised one, surrounded by his entour­
age. 

Generating the Hearth etc., for the Heruka Ritual 

OM KHANDAROHI HUM HOM PHAT 
OM SWABHAVA SUDDHAH SARVA DHARMAH SWABHAVA 
SUDDHO 'HAM . . 

The hearth becomes emptiness. From within emptiness arises 
white HUM, from the melting of which arises a white circular 
wisdom hearth with an inner and an outer rim. The outer rim is 
encircled by a vajra garland. The four corners are marked with 
half moons and vajras. (All is) clear and unobstructed. In the 
hearth, generated from RAJy1, is a triangular fire at the centre of 
which, upon a variegated lotus and sun, from RAJy1, arises a ros­
ary. From the complete transformation of that arises a fire deity, 
with a white body, a very peaceful expression and one face. Of 
his four arms, the right two hold a white lotus and a crystal ros­
ary, the left two a receptacle and a conch. He is dressed in white 
silk and adorned with jewel ornaments. The triangular fire at his 
heart is marked by RAJy1. 

Imagine this, then, 
Light radiating from the seed at the commitment being's heart 

invites the wrathful Takki-raja from the south-east, identical 
with the visualised one, surrounded by his entourage. 

Generating the Hearth etc., for the Cittamani Tara Ritual: 

0Jy1 VAJRA AMI_{TA KUI:-l:t;:>ALI HANA HANA H0Jy1 PHAT 
OMSWABHAVASUDDHAHSARVADHARMAHSWABHAVA 
SUDDHO 'HAM . . 

The hearth becomes emptiness. From within emptiness arises 
white H0Jy1, from the melting of which arises the hearth of 
peace, white coloured and circular, with an inner and an outer 
rim. The outer rim is encircled by a vajra garland. The four 
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corners are marked by half moons and vajras. All is clear and 
unobstructed. In the hearth from PAiyl arises a lotus and from 
RAiy1 a sun mandala, upon which from RAiyl arises a rosary 
marked by RAiyl. From the complete transformation of that 
arises a fire deity with a white coloured body, mounted upon a 
gelded goat. He has one face, and of his two hands, the right 
holds a rosary, the left a holy water pot. He has a large belly and 
his hair is bound up in a knot. He has white silk garments, wears 
a white cotton brahma thread, is stout, short and has a peaceful 
expression. At his crown is Oiyl, throat AI:I and heart HOiyl. 

Light radiating from the HOiyl at his ·heart invites the fire 
deity, identical with the one visualised, from the south-east, 
surrounded by his entourage. 

Inviting the Wisdom Beings of the Fire Deity 

Having visualized this, holding the right hand in the mudra of 
Fearlessness, wave the thumb and say, 

Oiyl Come here, come here Great Element, 
Highest brahmin, sage of the gods, 
In order to partake of the food to be offered 
Please approach here perfectly. 

Oiyl TAKKI H0Iy1 JAI:l 

Rest upon the kusa seat on the outer rim of the fire quarter of the 
hearth. 

Saying the action mantra and sprinkling the cleansing water expel 
the hindrances drawn from outside. 
Offer the four waters: as will be explained below, saying, 

OM AH HRIH PRA WARASADKARAM PROKSANAM PRATICCHA 
HlJiyl sw AHA . . . . 

OM AH HRIH PRA W ARASADKARAM ANCAMA:NAiyl 
PRATICCHA HOM SWAHA . 
OM AH HRIH PRA W ARASADKARAM ARGHAM PRATiCCHA 
HUiyl SWAHA. . . 

OM AH HRIH PRA W ARASADKARAiyl P ADY Aiyl PRATICCHA 
H{Jl'y1 SWAHA. 

Then saying: 

Ol'y1 MUDGARA JAI:J 

(The wisdom. being) draws close to the commitment being, 

Oiyl DA:t:-l:QA H0l'y1 
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he enters the commitment being, 

Oryl.PADMABAryi 

they are bound inseparably, 

Oryi KHADGA HOJ:I 

bring them under control. Make the mudra of embracing, holding 
the vajra and bell, then snap the fingers. 

~ 
Making Offerings and Praises to the Fire Deity 

Next, saying, 

Oryi AI:I HRIJ:I PRA W ARASADKARAryi PROK~A~Aly1 PRATICCHA 
H0Iy1 SWAHA take the kusa stems from the vessel of the face cooler 
and offer the cleansing water three times to the fil.'st receptacle. 
Then, having taken up flowers with the index fingers make the 
mudra of a down-turned fist, release it from the little fingers in 
succession and offer the face cooler from the same container to the 
first receptacle; in place of the previous PROK$Ar;.fAiy1 insert 
ANCAMA~Aly1. With the mudd of open vajra-palms and sub­
stituting ARGHAiy1 offer. the libation to the second receptacle. 
Having taken flowers from the water, made a mudra like a fist, 
and circled it three times, release the upturned fist beginning from 
the index fingers and, substituting PADYAiy1, offer the foot 
bathing water to the third receptacle. 
Then, offer the five sensory offerings and music, saying, 

Oryi AGNA YE ADIVY A ADIVY A A VISA A VISA MAHASRIYE 
HAVYA-KAVYA-VAHANAYA VAJRA PU$PE AJ:I H0Iy1 
0Iy1 AGNAYE ....... VAHANAYA VAJRA DHUPE AJ:I H0Iy1 
Oryi AGNAYE ....... VAHANAYA VAJRA ALOKE AJ:I HOryi 
0Iy1 AGN~ YE ....... V AHANA Y A V AJRA GANDHE AJ:I HOryi 
0Iy1 AGNAYE ....... VAHANAYA VAJRA NAIWITE AI:I HOryi 
0Iy1 AGNA YE ....... V AHANA Y A VAJRA $APT A AJ:I HOryi 

and the inner offering with, 

Oryi AGNAYE ....... VAHANAYA Oryi AJ:I HOryi 
Recite the following praise while ringing the bell: 
(In the Vajrayogini rite there is an option to recite only the first four 
lines.) 

Son ofBrahma, Lord of the World, 
King of fire gods empowered by Takki (desire), 
Whose supreme wisdom burns all delusion. 
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I completely bow down to the holder fire god. 
Son ofBrahnia, Lord of the World, 
The supreme seer, the fire gods' king, 
Who, in order to give protection to all Bhutas, 
By the power of compassion emanated a body 
In the manner of seer accomplishing the knowledge mantra. 
The light ofhis wisdom, which consumes delusion, 
Blazes brilliantly like the fire at the aeon's end. 
Possessing clairvoyance and magical power, 
Mounted on the emanation of skillful means, 
Uttering the mantra arid holding a rosary, 
He holds the khul).~i possessing the essence of nectar. 
Cooling with the nectar ofDharma, 
Brahmin conduct, free from the errors of the downfalls, 
He is transcendent although residing in the world, 
Though having attained peace has great compassion, 
Therefore he is praised and also prostrated to. 

The Commitment 

Voice the commitment three times, 

Ol'y1 VAJRA-ANALA MAHA-BHUTA JVALA JVALA SARVA­
BHASMI-KURU SARVA-DUSTAN H01'y1 PHAT TRISYAJAI:I H01'y1 
BAI'y1 HOI:l SAMA Y AS TW Al'y1 SAMA Y A HOI:I. 

THE FIRST ROUND OF OFFERINGS 
TO THE FIRE DEITY 

Visualising the Tongue 

Then think, 
The fire deity's tongue appears as a white vajra marked by a 

syllable RAI'y1 arid the spout of the ritual funnel (patri) by the syll­
able YA (H01'y1) together with blazing rays oflight. 

(The text of the Thirteen Deity Vajrabhairava has Y A, but all the 
other rituals use H01'y1.) 

Instructions on Holding the Ladle and Funnel 

Clench the left hand into a fist covered above by the thumb. This 
is the upturned Tathagata fist. With index finger extended hold the 
butter-filled funnel. Also make the right hand into the Tathagata 
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fist, facing-downwards; hold the handle of the ritual ladle placing 
the right fist near the left index finger with the cup of the ritual ladle 
placed upside down over the mouth of the ritual funnel. With both 
hands in the mudra of Supreme Enlightenment, but not extending 
beyond the knees, circle them three times clockwise. 

Offering the Liquid Clarified Butter as an Appetiser 

The fire deity's mouth thus being opened, offer three or seven 
ritual ladles ofliquid clarified butter, saying either the mantra of 
the fire deity, or the mantra of the ritual ladle, or the mantra of the 
butter for burning. 

The System for Joining the Mantras and 
Appended Lines ofRequest 

With the appended lines of request the first mantra is: 

OJyi AGNA YE ADIVY A ADIVY A A VISA A VISA MAHASRiYE 
HAVY A-KAVY A-V AHANA Y A 

For us all, teachers, students and adherents (pacify)* all inter­
ferences to our accomplishment ofliberation and omniscience, 
breaches of the three classes of vows, naturally evil deeds and 
everything inauspicioust 

SANTIJyi* KURUYE SWAHA. 

The second alternative is: 

OJyi NAMAI;I SAMANTA BUDDHANAN AGNAYE SWAHA, 

to this add the appended lines of request. The third is: 

OJyi AGNA YE SWAHA; 

to this add the appended lines of request. 

t These are the appended lines as they appear in the Ritual Fire O.fferingfor Peace of the Thirteen Deity 
Vajrabhairava. If the ritual to be performed is to compensate for errors, omissions and so forth com­
mitted during the approaching retreat then after' ..... inauspicious' the phrase, 'and unclear samadhi, 
impure mantras and all faults of excess and omission in the ritual,' should be added. Then comes 
SANTI1y1 KURUYE SW AHA. Alternatively join the mantras as is done in the ritual of the Solitary 
Hero Vajrabhairava. 

Prior to commencing the Ritual Fire Offering it is advisable to have decided upon the appended 
lines to be used and also to have memorised them. By consulting the supramundane deity sections 
the variations will become apparent. During the performance of the ritual the appended lines should 
be the same for both the mundane and supramundane deities. It would therefore be a fault to simply 
rely on the words as presented here without adjusting the appended lines of Parts One and Eight to 
match those of the relevant supramundane deity in Parts Two to Seven or vice versa. 
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At this time investigate whether there are any hindrances in the 
fire or not. If there are, follow the method of eliminating them as 
stated in The Great Ritual Fire Offering. (A footnote from The Ritual 
Fire Offering for Peace of Vajrayogini): 

Having examined at this point whether there are any hindrances 
in the fire, if there are, sprinkle the cleansing water and then offer 
seven scoops of clarified butter attaching the words,' ...... and all 
hindrances to Kha1_1<;laroha* SANTI¥-KURUYE SWAHA', to the 
appended lines. After again sprinkling the cleansing water offer 
one, three or seven scoops of clarified butter with the mantra 0¥ 
AGNA YE ........ V AHANA YA SW AHA. 

If there are no hindrances this is not necessary. 

The Actual Offering of the Materials to be Burned 

The offering sticks: 
Then fragrant, thornless, sappy sticks, anointed at the ends with 
both butter and honey, having a length of twelve finger-widths 
and the thickness of the little finger, should be offered, either in 
pairs or individually, with the tips towards the deity. They should 
be held between the thumb and ring finger in the mudra of Best 
Bestowing, (while saying), 

All the offering sticks become of the nature ofBodhi-wood. 
OM AGNA YE ADIVY A ADIVYA A VISA A VISA MAHASRIYE­
HAVYA-KAVYA-VAHANAYA 0¥ BODHI V~K$AYA 

For us all, teachers, students and adherents (pacify)* all inter­
ferences to our accomplishment of liberation and omniscience, 
breaches of the three classes of vows, naturally evil deeds, every­
thing inauspicious, and especially hindrances to the perfection 
of brilliance SANTI¥* KURUYE SW AHA. 

Then the clarified butter: 

0¥ AGNA YE ....... VAHANA YA 
0¥AGNAYE 

For us ...... .inauspicious, and hindrances to the perfection of 
wealth SANTI¥ KURUYE SW AHA 

Then the sesame: 

OM AGNAYE ...... VAHANAYA 
OM SARVA PAPA¥ DAHANA VAJRAYE 

*Kha':'~aroha is the name of the action deity of Heruka and Vajrayogini. The Thirteen Deity 
Vajrabhairava has Kha<,lga-Dhrka. The rest should be substituted in the same way. 
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For us ..... .inauspicious, and all misdeeds SANTI.¥ KURUYE 

SWAHA 
Then offer the diirva grass in pairs: 

OM AGNA YE ....... V AHANA Y A 
OM VAJRA AYU~E 

For us ...... inauspicious, and hindrances to completing our life-
spans SANTI.¥ KURUYE SWAHA 

Then the unbroken rice: 

OM AGNA YE ....... VAHANA Y A 
OM V AJRA PUH AYE 

For us ....... inauspicious, and hindrances to the increase of merit 
_SANTI.¥ KURUYE SWAHA 

Then the sho-zen (zho-zan: a sweet rTzampa based dairy mixture): 

OM AGNA YE ....... V AHANA YA 
OM SARVA SA.rytBADE 

For us ...... .inauspicious, and hindrances to supreme bliss 
SANTI.¥ KUR UYE SW AHA 

Then offer the kusa grass in pairs: 

OM AGNAYE ........ VAHANAYA 
OM APRATIHAT A V AJRA YE 

For us ...... .inauspicious, and shadows, uncleanliness and hindr-
ances to supreme protection SANTIIyl KURUYE SWAHA 

Then the mustard seed: 

Olyl AGNA YE ........ V AHANA Y A 
OM SARV A ARTHA SIDJ-IA YE 

For us ........ inauspicious, and all hindrances SANTII'yl KURUYE 
SWAHA 

Then the coarse barley: 

Olyl AGNA YE ........ V AHANA Y A 
Olyl VAJRA-BIJAYA 

For us ....... inauspicious, and hindrances to obtaining treasure 
and good harvest SANTIJ'y1. KURUYE SW AHA 

Then the husked b~rley: 

OM AGNA YE ...... VA HAN A Y A 
OM MAHA-BEGA Y A 

For us ...... inauspicious, and hindrances to the perfection of 
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quick strength SANTI!y1 KURUYE SWAHA 

Then the pulses: 

0Iy1 AGNA YE ..... VA HAN A Y A 
0Iy1 MAHA-BALA Y A 

For us ...... inauspicious, and hindrances to the increase of might 
SANTI!y1 KURUYE SWAHA 

Then the wheat: 

0Iy1 AGNAYE ...... VAHANAYA 
0Iy1 V AJRA GHASMARI 

For us ...... inauspicious, and all ills SANTI!y1 KURUYE SW AHA 
(The Vajrayogini ritual differs here.) Then offer a mixture of curd, 
milk, thick rice, puffed rice, sandalwood, an aromatic medicinal 
herb called Pri Yang Ku, (Dracophalum tanguticum), pine resin and 
fragrant flowers. Offer here with the mantra of the fire deity, and 
at the time of the supramundane deity and retinue by reciting each 
individual's mantra once: 

(0Iy1 AGNAYE ........ VAHANAYA 

For us ........ inauspicious SANTI!y1 KURUYE SWAHA) 

Offering the Face Cooler and Cleansing Water 

Having thus melodiously offered the materials to be burned, offer 
the face cooler, saying, 

0Iy1 Al:l HRlf:l PRA WARASADKARA!y1 ANCAMA~A!y1 
PRATICCHA H0Iy1 SWAHA 

and the cleansing water, 

OM AH HRIH PRAWARASADKARAM PROKSA,NAM PRATICCHA 
HU!y1 sw AH.A. . . . . 

(Proceed to the appropriate supramw1dane deity section as follows.) 





THE SECTIONS CONCERNING 
THE SUPRAMUNDANE DEITIES 

PART TWO 
The Thirteen Deity Vajrabhairava 

PART THREE 
The Solitary Hero Vajrabhairava 

PART FOUR 
The Thirty-two Deity Guhyasamaja 

PART FIVE 
The Heruka Body Mal).gala-in accordance with the 
system ofVajraghal).tapa 

PART SIX 
The Vajrayogini ofNaropa Khecari 

PART SEVEN 
The CittamaiJi Tara 





PART TWO 

THE THIRTEEN DEITY 
V AJRABHAIRA VA 

This part is the translation of the section of the generation of the 
supramundane deities and the making of the Ritual Fire Offering 
to them. This is the middle portion of The Ritua{ Fire Offering For 
Peace of the Thirteen Deity Vajrabhairava composed by the Buddhist 
monk Lobsang Yeshe (dLo bZang Yeshes), the Second Panchen 
Lama. 

The words which were omitted in the original text have been 
ftlled in here for convenient recitation and are taken from The Self 
Generation of the Thirteen Deity Vajrabhairava as contained in the 
collection of ritual texts ofNamgyal (rNam rGyal) Monastery. 
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In order to make offerings to the supramundane fire deity, the 
deity must first be generated. 

(Here there are two systems for building up the mansion and the 
deities. The first of these is in conjunction with the elaborate ritual 
of generating the ma~~ala and offering, the second follows the 
normal recitation of the self-generation. In the context of the 
Ritual Fire Offering for Peace to compensate for omissions and 
excesses during a retreat, the second type of recitation is per­
formed. Therefore, if not doing the generation of the ma~~ala and 
offering proceed to p. 35.) 

IN CONJUNCTION WITH GENERATION OF 
THE MA~QALA AND OFFERING 

GENERATING THE CELESTIAL MANSION 

In the centre of the blazing triangular fire at the heart of the 
fire deity, from BHR0l'y1 arises a square four doored celestial 
mans10n .... 

(From the sadhana: 
... having five layered walls (coloured) from the outside inwards, 
white, yellow, red, green and blue. Upon the walls is a frieze 
beautified by various jewels. Inside the beautifully roofed celestial 
mansion is a round vajra-garland supported on four vajra-joists, 
which are supported by eight pillars. The pinnacle of the jewel 
roof is beautified by a vajra and jewel. The inside in the east is 
white, the south is yellow, the vyest is red, the north is green and 
the centre blue. Upon the frieze are four golden girdles, on the 
outer face of which, hanging from the mouths of Makaras, are 
jewel garlands and pendants, which are decorated with bells, 
yak tail whisks, and so forth. 

On the outside, hanging from the eaves are jewel ornaments 
(shar bu). Above them is a balustrade shaped like halflotus petals, 
embellished by victory banners, plain banners and so forth. At 
the outer foot of the wall, all around a red plinth are goddesses 
bearing offering substances and making offerings. At the out­
side corners-of the doorways, the inner entrances and the four 
lower inside and outside corners are half moons decorated with 
a vajra and jewel. In front of the four doors, four pillars support 
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eleven layered porticos, topped by a Dharma wheel flanked to 
the right and left by a buck and doe. 

Beyond the vajra fence and fire mountains, in the eight charnel 
grounds, Fierce Terror and so forth, are the eight trees 
Nagagesar and so forth. At their roots are Indra and so forth, the 
eight Direction Protectors, and at the tips are the eight Field 
Protectors, Elephant Face and so forth. There are the eight pools 
of compassion in which dwell the eight Nagas, Vasuki and so 
forth. In the sky above those are the eight clouds Roaring and so 
forth. There are also (the eight mountains), the eight wisdom 
fires and the eight stiipas. Furthermore there are skeletons; 
corpses impaled on stakes, hanging from trees, mangled, 
speared and so forth; ravens, vultures, dogs, jackals, lions, tigers 
and so forth; noisy zombi~s, yak~as, rak~asas and so forth; all of 
whom terrify. There are adepts, knowledge holders and commit­
ment holding yogins gazing one pointedly at the Bhagaw~m, 
naked, hair loose, adorned by five mudras, each holding a hand 
drum (cang te'u), a skull and a kha!watp.ga, their crowns adorned 
by skulls, laughing and entering the charnel grounds they do 
wondrous things. 

Inside the celestial mansion, which is encircled by the charnel 
grounds, at the centre of the nine part pattern, from Y Atyl arises 
a black coloured air mal)c;lala with a tinge of red. Upon this and 
at the other three inner cardinal sections and at the doors are a 
variegated lotus and moon seat. Inside in· the east and at the four 
corners and the four outer corners are ... ) 
..... a variegated lotus and sun seat each. 

Escorting the Deities in Procession from the Mat;,l(Jala to the 
Hearth 

At that time a ritual agent prostrates from the eastern door. Holding 
burning incense in the Jeft hand, he recites the mantras of the 
principal deity and retinue up to Gauri. While reciting the mantras 
he takes a flower for each with his right hand. 

Calling the Deities by Their Mantras and Inviting Them to 
Their Seats 

Then, from each of the mal)c;lala deities emanates a second deity, 
as the flame of one butterlamp is lit from another; meditate that 
they are thus invited. Offer the flowers to the hands of the ritual 
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master (the practitioner), who visualises that all the mal_l<;lala deities 
take their seats at the centre of the mal_l<;lala. 

Ol'y1 HRII:i STRil:{ VIKRITANANA H01'y1 PHAT 

(From the sadhana: 

Ol'y1 V AJRA VETT ALI AGACCHA H01'y1 JAI::I SW AHA 
Ol'y1JINAJIKA H01'y1 PHAT 
OM RATNA DHRKAHOM PHAT 
OM AROLIKA HUM PHAT . 
o¥ PRAJNA DHI~.KA HOM PHAT 
OM MUDGARA DHRKA HOM PHAT 
OM DA~.QA DHB.KA H01'y1 PHAT . 
Ol'y1 PADMA DHB.KA H01'y1 PHAT 
Ol'y1 KHA.QGA DHB.KA H01'y1 PHAT 
Ol'y1 MOHARATI H01'y1 PHAT 
Ol'y1 DWESARATI H01'y1 PHAT 
Ol'y1 RAGARATI HOI'y1 PHAT) 
Ol'y1 V AJRARATI H01'y1 PHAT 

As he recites each mantra a flower is thrown into the hearth. 

Seating the Deities 

On the central seat is Sri Vajrabhairava male and consort, 
In the inner east Ignorance Y amantaka male and consort, .. 

(From the siidhana: 
In the south Avarice Y amiintaka male and consort, 
In the west LustY amiintaka male and consort, 
In the northJealousy Yamantaka male and consort, 
At the eastern door Hammer Yamiintaka male and consort, 
At the southern door Truncheon Y amantaka male and consort, 
At the western door Lotus Y a man taka male and consort, 
At the northern door Sword Yamantaka male and consort, 
In the inner south-east Carcika female and consort, 
In the south-west Viiriihi female and consort, 
In the north-west Sarasvati female and consort, 
In the north-east Gauri female and consort.) 
... At the four corners are four nectar filled human sku1ls. 
From the bodies of all the deities radiate masses of white light. 

Offerings and Praises to the Deities 

Then offer the five sensory objects, music, and the five objects of 
desire, 
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OM AH HRiH PRA WARASADKARAM PROKSANAM 
PRATICCHA. HOM sw AHA . . . . 
OM AH HRIH PRA WARASADKARAM ANCAMANAM 
PR.ATICCHA.HOM SWAHA . 
OM AH HRIH PRA WARASADKARAM ARGHAM 
PRATICCHA. HOM sw AHA . . 
OM AH HRIH PRA W ARASADKARAM P ADY AM 
PRATICCHA. H0l'y1 sw AHA . . . 
OM SARVA TATHAGATA PUSPAM PRATICCHA HOM SWAHA 
OM SARVA TATHAGATA DHUPE.PRATICCHA HOM.SWAHA 
OrYt SARVA TATHAGATA ALOKE PRATiCCHA HOM SWAHA 
Ol'yt SAlWA TATHAGATA GHANDE PRATiCCHA H0l'y1 SWAHA 
OM SARVA TATHAGATA NAIWITE PRATiCCHA HOM SWAHA 
OM SARVA TATHAGATA SAPTA PRATICCHA HOM SWAHA 
OM SARVA TATHAGATA ROPA PRATICCHA HOM SWAHA 
OM SARVA TATHAGATA SAPTA PRATICCHA HO.M SWAHA 
OM SARVA TATHAGATA GANDHE PRATiCCHA H.OM SWAHA 
OM SARVA TATHAGATA RASA PRATICCHA HOM SWAHA 
OrYt SARVA TATHAGATA SPARSA PRATiCCHA H0l'y1 SWAHA 

It is the tradition to make the offerings of the five sensory objects, 
music, and the five objects of desire in extensive form, (not given 
here-see pp. 63-5). 
Then make the inner otTcring, 

Olyi HRil:;l $TRI~! VIKRITANANA H0l'y1 PHAT Olyi Al;I H0l'y1 

(From the sadhana: 

Ol'yt V AJRA VETTALi AGACCHA H0l'y1JA.I:;l SWAHA Ol'yt A.l:;l H0l'y1 
O!'y1.JINAJIKA H0l'y1 PHAT Ol'yt Al:;l H0l'y1 
OM RATNA DHRKA HOM PHAT OM AH HOM 
OM AROLIKA HUM PHAT OM AH HOM . 
OM PRAJNA DHB.KA HOM PHAT.Ol'yt Al:;l H0l'y1 
OM MUDGARA DHRKA HOM PHAT OM AH HOM 
OM DANDA DHRKA HOM PHAT OM AH HOM . 
OrYtPAri~ADH~KAH0rYtPHAfOrYtA8HOrYt 
Ol'yt KHAI)GA DH~KA H0l'y1 PHAT Ol'yt A~f HO.Tyl. 
OM MOHARATI HOM PHAT OM AH HOM 
o¥ DWE~ARATI HOM PHA.T oiyt Ai;I HOM 
Ol'yt RAGARATI H0l'y1 PHA T Ol'yt Al;I H0J'y1) 
Ol'yt VAJRARATI H0l'y1 PHAT Oly1 A.l:;l H0l'y1 

Then offer praises: 
Non-dual, exclusive, pervasive body, 
With equanimity to all-the father of all Victors 
Having become the sphere of reality-the mother of all Victnrs 
The wisdom of the heroic mind-the son of all Victors 
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Prostrations to Mafijusri, who is comph:te in glory. 
Though the Truth Body has neither love nor hate, 
For the purpose of taming the malignant ones of the three 
worlds, 
By compassionate method emanates the body of the King of 
Fury. 
Prostrations to Bhairava Yamantaka. 
Yamantaka, the complete destroyer, 
You the essence ofVajra Ignorance, 
The nature of the teacher of all the Buddhas, 
Prostrations and praise to the Vajra Body. 
Yamantaka, the complete destroyer, 
You the essence ofVajra Slander, 
Identical with the Vajra Heart-mind, 
Prostrations and praise to Ratnavajra. 
You the essence ofVajra Lust, 
Yamantaka the complete destroyer, 
Identical with the Vajra Speech, 
Prostrations and praise to the Vajra Speech. 
You the essence ofV?jraJealousy, 
The door ofYamantaka's actions, 
Identical with the Vajra Body, 
Prostrations to the 'Sword in Hand'. 

Visualising the Tongue 

The tongues of all the deities appearing as white vajras are 
marked with the syllable RA.l'y1. 

Having imagined this, proceed to offer the substances to be 
burned. 
(Proceed top. 46). 

NOT IN CONJUNCTION WITH GENERATION 
OF THE MA~QALA AND OFFERING 

Generating the Celestial Mansion 

At the centre of the blazing triangular fire at the heart of the 
fire deity from BHROl'yl arises a square four doored celestial 
mansion ... 
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(Inserted from the sadhana: 
... having five layered walls coloured from the outside 

inwards, white, yellow, red, green and blue. Upon the walls is a 
frieze beautified by various jewels. Inside the beautifully roofed 
celestial mansion is a round vajra-garland supported on the four 
vajra-joists, which are supported by eight pillars. The pinnacle 
of the jewel roof is beautified by a vajra and jewel. The inside in 
the east is white, the south is yellow, the west is red, the north is 
green and the centre blue. Upon the frieze are four golden girdles, 
on the outer face of which, hanging from the mouths of 
Makaras, are jewel garlands and pendants, which are decorated 
with bells, yak tail whisks, and so forth. 

On the outside, hanging from the eaves are jewel ornaments 
(shar bu). Above them is a balustrade shaped like halflotus petals, 
embellished by victory banners, plain banners and so forth. At 
the outer foot of the wall is a red plinth all around which are god­
desses bearing offering substances and making offerings. At the 
outside corners of the doorways and the inner entrances, and the 
four lower inside and outside corners are half moons decorated 
with a vajra and jewel. In front of each of the four doors, four 
pillars support eleven-layered porticos topped by a Dharma­
wheel flanked to the right and left by a buck and doe. 

Beyond the vajra fence and the fire mountains, in the eight 
charnel grounds, Fierce Terror and so forth, are the eight trees 
Nagagesar and so forth. At the roots of those are Indra and so 
forth, the eight Direction Protectors, and at the tips are the eight 
Field Protectors, Elephant Face and so forth. There are eight 
pools of compassion in which dwell the eight Nagas, Vasuki and 
so forth. In the sky above those are the eight clouds, Roaring 
and so forth. There are (the eight mountains), the eight wisdom 
fires and the eight stiipas. Furthermore, there are skeletons; 
corpses impaled on stakes, hanging from trees, mangled, 
speared and so forth; noisy zombies, yak~as, rak~asas and so 
forth, all of whom terrify. There are adepts, knowledge holders 
and commitment holding yogins gazing one pointedly at the 
Bhagawan, naked, hair loose, adorned by five mudras, each 
holding a hand drum (cang te'u), a skull and a khatwarp.ga, their 
crowns adorned by skulls. Laughing and entering the charnel 
grounds they do wondrous things. 

Inside the celestial mansion, which is encircled by the charnel 
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grounds, at the centre of the nine part pattern, from Y A!y1 arises 
a black coloured air mal).<;lala, with a tinge of red. Upon this and 
at the three inner cardinal sections other (than the east) and at the 
doors are variegated lotus and moon seats. Inside in the east 
and at each of the four corners and the four outer corners are ... ) 
.... variegated lotus and sun seats. 

Generating the Hand-implements from Seed Syllables 

On those seats, at the centre, from HUJ'y1 arises a vajra marked by 
HUl\1, 
In the inner east from K~E arises a wheel marked by K~E ... 

(From the sadhana: 
In the south from MA arises a jewel marked by MA, 
In the west from ME arises a lotus marked by ME, 
In the north from DA arises a sword marked by DA, 
At the east door from Y A arises a hammer marked by Y A, 
At the south door from CA arises a truncheon marked by CA, 
At the west door from NI arises a lotus marked by NI, 
At the north door from RA arises a sword marked by RA, 
In the inner south-east from)A arises a wheel marked by ]A, 
In the south-west from SA arises a vajra marked by SA, 
In the north-west from DO arises a lotus marked by DO, 
In the north-east from RU arises a sword marked by RU ... ) 
... together with the letters ~A. YO, NI and RA at the four 
corners, which radiate and collect light rays. 

Generating the Deities in Full 

From the complete transformation of the hand-implements 
together with the seed syllables arise all the bodies of the Thirteen 
Deity Sri Vajrabhairava. On the central seat is the Great Sri 
Vajrabhairava, who has a blue-black coloured body, with nine 
faces ... 

(From the sadhana: 
... thirty-four arms and sixteen legs, who stands with right legs 
bent and left extended; able to devour the three realms; laughing 
HA, HA with tongue darting, fangs bared, having wrathful 
wrinkles, close to which the eyebrows and eyes blaze like the 
(fire at) the destruction of the aeoQ. His pale yellow hair stands 
on end. He makes the threatening mudra at the worldly and 
transcendental deities, and terrifies the terrifiers, loudly roaring 
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PHAIM KARA like a clap of thunder. He devours the blood, 
grease, marrow and fat of human beings. Ornamented with a 
crown of five frightening skulls and a garland of fifty fresh 
human heads, he is decorated with a black serpent brahma 
thread, a human-bone wheel, earrings and so forth, all the bone 
ornaments. He is big bellied, naked and his eyebrows, eyelashes, 
beard and body-hair blaze like the fire at the end of time. 

The main face is that of a buffalo, very furious, with sharp 
horns. Above that between the two horns is a red face, very fear­
some and dripping blood from the mouth. Above that is Maii­
jusri:'s yellow face, slightly fierce adorned with the ornaments of 
youth, his hair arranged in five knots at the crown. The first face 
at the root of the right horn is blue, the face to its right red, to the 
left yellow. The first face at the root of the left horn is white, the 
face to its right is smoky, to the left black. All the faces are very 
wrathful and each has three eyes. 

The first right and left hands hold a fresh elephant skin, with 
its head to the right and the hair facing outwards, which is to say 
stretching the hide by the left fore and hind-legs. In the first of 
the remaining right hands is a curved knife, in the second a dart, 
in the third a pestle, in the fourth a fish knife, in the fifth a har­
poon, in the sixth an axe, in the seventh a spear, in the eighth an 
arrow, in the ninth an iron hook, in the tenth a skull-topped 
club, in the eleventh a kha~wa:rpga, in the twelfth a weapon­
wheel, in the thirteenth a five point vajra, in the fourteenth a 
vajra-hammer, in the fifteenth a sword and in the sixteenth a 
hand drum (cang te'u). 

In the first of the remaining left hands is a skull filled with 
blood, in the second the head ofBrahma, in the third is a buckler, 
in the fourth a leg, in the fifth a snare, in the sixth a bow, in the 
seventh intestines, in the eighth a bell, in the ninth a hand, in the 
tenth a shroud, in the eleventh a man impaled on a stake, in the 
twelfth a brazier, in the thirteenth a scalp, in the fourteenth a 
hand in the threatening muddi, in the fifteenth a three tipped flag 
and in the sixteenth a fan. 

The first of the right legs tramples a man, the second a buffalo, 
the third a bull, the fourth a donkey, the fifth a camel, the sixth 
a dog, the seventh a ram, the eighth a fox; the first of the left legs 
tramples a vulture, the second an owl, the third a raven, the 
fourth a parrot, the fifth a hawk, the sixth a kite, the seventh a 
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mynah bird and the eighth a swan. He treads underfoot Brahma, 
lndra, Vi~l).U, Rudra, the Six-faced Kumara, Gancsa, Candra, 
and Surya, all face down ... ) 
... and stands amidst a swirling mass ofblazing fire. 

At the heart of the commitment being, upon a moon seat is 
the wisdom being, the youthful Maiijusri ... 

(From the sadhana: 
... yellow bodied and slightly fierce. His right hand brandishes a 
sword, his left holds a text at his heart. His legs are crossed in the 
vajra position. Adorned with the thirty-two major marks and 
eighty minor signs, his hair is arranged in five knots and he is 
embellished with all the ornaments. 

At his heart at the centre of a sun mal).9ala arisen from Af:l, the 
concentration being, a dark blue syllable H0Iy1, radiates light 
rays of five colours. 

The consort Vajravettali is blue with one face. Of her two 
hands, the right holds a curved knife, the left holds a skull filled 
with the blood of the malignant and embraces the father. She has 
a crown of five skulls, a garland of fifty dry skulls and is adorned 
by the five mudras. Her right leg is extended and ... ) 
... the left em braces the father. 
Iu the inner east is white Ignorance Y amantaka ... 

(From the sadhana: 
... with three faces white, blue and red. The first pair of his six 
hands, holding a curved knife and skull, embraces the mother 
similar to himself. The two remaining right hands hold a wheel 
and sword and the left two a jewel and lotus. 

In the south is yellow Avarice Yamantaka with three faces, 
yellow, blue and white. The first pair ofhis six hands, holding a 
curved knife and skull, embraces the mother similar to himself. 
The two remaining right hands hold a jewel and sword, and the 
left two a wheel and lotus. 

In the west is red Lust Yamantaka with three faces, red, blue, 
and white. The first pair ofhis six hands, holding a curved knife 
and skull, embraces the mother similar to himself. The two 
remaining right hands hold a lotus and sword, and the left two a 
jewel and wheel. 

In the north is green Jealousy Yamantaka with three faces, 
green, blue and white. The first pair of his six hands, holding a 
curved knife and skull, emb"races the mother similar to himself. 
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The two remaining right hands hold a sword and wheel, and the 
left two a jewel and lotus. 

At the east door is blue Hammer Yamantaka with three faces, 
blue, white and red. The first pair of his six hands, holding a 
curved knife and skull, embraces the mother similar to himself. 
The two remaining right hands hold a blue hammer with twenty 
spikes and a sword, and the left two a jewel and a sword. 

At the south door is white Truncheon Yamantaka with three 
faces, white, blue and red. The first pair of his six hands, holding 
a curved knife and skull, embraces the mother similar to himself. 
The two remaining right hands hold a truncheon and a sword, 
and the left two a lotus and wheel. 

At the west door is red Lotus Yamantaka with three faces, red, 
blue and white. The first pair of his six hands, holding a curved 
knife and skull, embraces the mother similar to himself. The 
two remaining right hands hold a lotus and a sword, and the left 
two a wheel and lotus. 

At the north door is green Sword Y amantaka with three faces, 
green, blue and white. The first pair of his six hands, holding a 
curved knife and skull, embraces the mother. The two remaining 
right hands hold a sword and wheel, and the left two a jewel and 
lotus. 

All the eight fathers have a crown of five dry skulls and a gar­
land of fifty human heads dripping blood. Each face has three 
red round eyes and four blazing bared fangs, the tongues dart 
and light rays radiate vastly. Blue Sankapalaka binds the hair, 
red Tak~aka forms the earrings, Kulika forms the armbands and 
yellow Hulu-hulu the bracelets. White Lotus forms the necklace 
and green Karkotaka the brahma thread. Vasuki, coloured like 
nectar, forms the apron and Mahapadma forms the anklets. 
These eight Nagas make the sound 'Phat' and their forked tongues 
garland their poisonous fangs. 

Inside, in the south-east is white. Carcika, very skinny and 
fiercely angry, with three faces, white, blue and red. The first 
pair ofher six hands, holding a curved knife and skull, embraces 
the father similar to herself. The two remaining right hands hold 
a wheel and a sword, and the left two a jewel and lotus. 

In the south-west is blue Varahi with a sow's face, fat and 
short with a sagging belly and three faces, blue, white and red. 
The first pair of her six hands, holding a curved knife and skull, 
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embraces the father similar to herself. The two remaining right 
hands hold a vajra and sword, and the left two a wheel and lotus. 

In the north-west is red Saraswati, peaceful, with three faces, 
red, blue and white. The first pair of her six hands, holding a 
curved knife. and skull, embraces the father similar to herself. 
The two remaining right hands hold a lotus and a sword, and 
the left two a jewel and a wheel. 

In the north-east is green Gauri, fat and short with a sagging 
belly, three faces, green, blue and white. The first pair ofher six 
hands, holding a curved knife and skull, embraces the father 
simifar to herself. The two remaining right hands hold a sword 
and wheel, and the left two a jewel and a lotus. 

The four mothers also have a crown of five dry skulls and a 
garland of fifty dry skulls, are adorned by the five mudras and 
stand with right leg bent and left extended ... ) 
... At the four outer corners arise four human skulls filled with 
nectar. 

This is as in the sadhana: 
From the bodies of the deities radiates a mass of white light. 

The principal deity and his retinue are all marked at the two eyes 
by KSIM, at the two ears by JRil'y1, at the nose by KHAl'y1, at the 
tongue by RAl'y1, at the forehead by KAl'y1, at the navel by SAl'y1, at 
the crown by Ol'y1, at the throat by AI;:I, and at the heart by H0l'y1. 

Inviting and Uniting with the Wisdom Mal}9ala 

The supporting and supported wisdom maJ).<,lalas of the Thirteen 
Deity Vajrabhairava are invited from their own abodes by light 
radiating from the HU!yl. at my heart. 

It is sufficient to proceed from ' ... at the .heart by HO!yl.' to the 
verse 'JAI;:l Mafi.jusri ... ' because the words of invitation appear to 
be superfluous. 
Then recite the verse: 

JAI;:l, Mafi.jusri, who is the nature of the actuality of all 
phenomena, Having no abode, like space, neither coming or 
gomg. 
Like the sphere of time, compassion is divorced from coming 
and going. 
Like a reflection, the emanation is free of going. 
Not possessing the definition of coming and going, 
It appears anywhere, like the moon in water. 
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The deities who are to be invoked today, 
Maiijusr1, the wisdom of all the Buddhas, 
Bhairava Y a man taka, whose purpose is to tame the malignant, 
Y ama and his retinue, the executant emanations, 
Please come and abide here out of concern for me. 

If abbreviating (by omitting the verse 'JAI:I Maiijusri..'), at this 
juncture, say: 

OI'yi HRII:I HA BHO MAHA KRODHA ... 

(From the sadhana: 

... AGACCHA AGACCHA ASMADA POJA PRATIGRI-HANTU 
PRASADA MEI:i DHI MAN KURU SW AHA,) 

while making the mudra. 
Light radiating from the HUM at my heart invites the support­

ing and supported wisdom mat:u;lala of the Thirteen Deity 
Y amantaka from their natural abode to the space in front of me. 

Saying, 

Otyt HRII:I ~TRII:I VIKRiTANANA HOI'yi PHAT 

and radiating the Furies, all the hindrances drawn from outside are 
banished. 
Make otferings saying: 

OI'yi HRII:I $TRii:I HAI:I 
OI'yi HOI'yi HOI'yi PHAT 
Oryt VIKl.UANANA DU$TAI'y1 SATVA DAMAKA GA!::l GAI:i 
Oryt KUMARA ROPir:-JEJAI:IJAI:I HOryt PHAT 
OM HRiH HAH HAl PHAT 
OM DIPTA . LOCANA. VIKRTANANA MAHA A TAT-TAT 
HASANADINI DIPT AYE SWAHA 
OI'yi V AJRA NAIWITE Al:I HOI'yi SW AHA 
Oryt VAJRA SAPTA Al:I HOryt 

Saying, 

0/yl MUDGARAJAI:i, 

draw the wisdom beings to the crowns of the commitment beings, 

Oryt DA~I)A HOI'yi, 

they enter into the individual commitment beings, 

O!yt PADMA BAryt, 

they become indivisible from the individual commitment beings, 



Ofyl KHADGA HOJ:1 

they empower them. 

Sealing the Empowerment 

Then say, 
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Ofyl HRii:I HA BHO MAHA KRODHA .. 

(From the sadhana: 

... AGACCHA AGACCHA ASMADA POJA PRA TIGRI-HANTU 
PRASADA MEH DHi MAN KURU SW AHA) 

and perform the mudra. 
Light rays again radiating from the HO!yl at my heart invite the 
Buddhas, together with their sons abiding in the ten directions. 

Make offerings saying: 

OM HRiH STRIH HAH 
OM HOM HOM. PHAT 
or0, VIKinANANA D·U~TA!yl SA TVA DAMAKA GAI:I GAI:I 
OM KUMARA ROPINEJAI:IJAI:I HOM PHAT 
OM HRII:I HAI:I HAl PHAT 
OM DIPTA LOCANA VIKRTANANA MAHA AT AT-TAT 
HASANADINI-DiPT AYE s·w AHA 
OM V AJRA NAIWITE AI:I HOM SW AHA 
OM V AJRA SAPT A AI:I H0Iyt 

May I be empowered by all these Tathagatas. 
Thus requested, the goddesses emanated by them, Carcika 

and so forth, precede them uttering auspicious verses and holding 
moonlike white vases filled with the five nectars. 

Saying, 
Just as all the 'Buddhas at birth 
Have received empowerment, 
So shall I bestow empowerment 
With this pure divine water. 
Poured through the crown the waters of empowerment fill 

the body and all stains are purified. From the complete transfor­
mation of the excess water, which remains on his crown, the 
principal deity's main face is crowned by Ak~obhya; the remaining 
deities in the east and south-east are crowned by Vairocana, 
those in the south and south-west by Ratnasarp.bhava, those in 
the west and north-west by Amitabha and those in the north and 
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north-east by Amoghasiddhi. 
Recite this in accordance with the sadhana. 

Offerings and Praises 

Then, as explained before, offer­
The four waters: 

OM AH HRIH PRA W ARASADKARAM PROKSANAM PRA TICCHA 
HUMSWAHA . . .. 

Oly1. AI:I HRIJ:I PRA W ARASADKARA1y1 ANCAMANA1y1 
PRATICCHA H01y1 SW AHA 
OM AH HRIH PRA W ARASADKARAM ARGHA1y1 PRATICCHA 
HUMSWAHA. . 
OM. AH HRIH PRA W ARASADKARAM PADY Aly1 PRA TICCHA 
HU1y1 SWAHA. . 

The five sense offerings and music: 

OM SARVA TATHAGATA PUSPAM PRATICCHA HOM SWAHA 
OM SARV A TATHAGAT A DHUPE. PRATICCHA H0l'y1. SWAHA 
OM SARVA TATHAGATA ALOKE PRATICCHA HOM SWAHA 
OM SARVA TATHAGATA GHANDE PRATICCHA HU1y1 SW.t\HA 
OM SARVA TATHAGATA NAIWITE PRATICCHA HOM SWAHA 
OM SARVA TATHAGATA SAPTA PRATICCHA HOM SWAHA 
OM SARVA TATHAGATA ROPA PRATICCHA HOM SWAHA 
OM SARVATATHAGATA SAPTA PRATICCHA Ho"M SWAHA 
OM SARV A TATHAGATA GANDHE PRATICCHA HOM SW AHA 
OM SARV AT ATHAGATA RASA PRATICCHA HOM SWAHA 
OM SARVA TATHAGATA SPARSA PRATICCHA HUl'y1 SWAHA 

It is the tradition to make offerings of the five sense objects, music, 
and the five desire objects in extensive form. (Not given here-see 
pp. 63-5). 
Next make the inner offering: 

Ol'y1 HRII:I $TRII:I VIKRITANANA H01y1 PHAT Ol'y1 AI:I H01y1 

(From the sadhana: 

01y1 VAJRA VETTALI AGACCHA H01y1JAJ:I SW AHA Oly1 AJ:I H01y1 
Oly1 JINA JIKA H01y1 PHA T Ol'y1 AI:I H01y1 
OM RATNA DHRKA HOM PHAT OM AH HOM 
OM AROLIKA HUM PHAT OM AH HOM . 
OM PRAJNA DH~tKA HOM PHAT.Oly1 AJ:I H01y1 
OM MUDGARA DHRKA HOM PHAT OM AH HOM 
OM DANDA DHRKA HOM PHAT OM AH HUM . 
OM PADMA DHRKA HOM PHA'"f OM AH HOM 
OM KHAQGA DHBKA H(Jly1 PHAT Oly1 AI:I HlJly1 
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OM MOHARATI HOM PHAT OM AH HOM 
OM DWESARATI HOM PHA.T OM AH HOM 
o¥ RAGARA n HO¥.PHA r O¥.AI:I HO¥) 
Otyl. V AJRARATI H0ly1 PHAT Q¥ AI:I H0ly1 

Non-dual, exclusive, pervasive body, 
With equanimity to all-the father of all Victors, 
Having become the sphere of reality-the mother of all Victors, 
The wisdom of the heroic mind-the son of all Victors, 
Prostrations to Mafi.jusri, who is complete in glory. 

Though the Truth Body has neither love nor hate 
For the purpose of taming the malignant ones of the three 
worlds, 
By compassionate method emanates the body of the King of 
Fury. 
Prostrations to Bhairava Yamantaka. 

Yamantaka, the complete destroyer, 
You the essence ofVajra Ignorance, 
The nature of the teacher of all the Buddhas·, 
Prostrations and praise to the Vajra Body. 

Yamantaka, the complete destroyer, 
You the essence ofVajra Slander, 
Identical with the Vajra Heart-mind. 
Prostrations and praise to Ratnavajra. 

You the essence ofVajra Lust, 
Yamantaka the complete destroyer 
Identical with t~e Vajra Speech. 
Prostrations and praise to the Vajra Speech. 

You the essence ofVajraJealousy, 
The doer ofY amantaka 's actions 
Identical with the Vajra Body. 
Prostration to the 'Sword in Hand'. 

Visualising the Tongue 

Prior to offering the substances to be burned, imagine, 
The tongues of all the deities appearing as white vajras are 

marked with the syllable RAly1. 
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THE ACTUAL OFFERING OF MATERIALS TO 
BE BURNED 

The Appetiser and the Way to Join and Count the Mantras 

Then, prior to offering the actual substances to be burned, 
say, 

Ol'y1 HRII:I STRII:I VIKRITANANA H01'y1 PHAT 

For us all, teachers, students and adherents (pacify)* all inter­
ferences tQ our accomplishment of liberation and omniscience, 
breaches of the three classes of vows, naturally evil deeds and 
everything inauspicious SANTUyl * KUR UYE SW AHA. 
(For the Ritual Fire Offering ofPeace to compensate for errors 

and omissions made whilst in retreat add the requisite phrase.) 
Having offered seven scoops of clarified butter, make the request. 

Imagine that the deity promises his enlightened activities. 
Then, in order to offer the substances to be burned, if possible, 

after joining the mantra of the substance and. the appended lines, 
offer each substance to the fire. The offering sticks and the clarified 
butter are the principal substances to be burned; each offering of 
them should be conjoined with the mantra. This is counted as one 
fire offering and each scoop of clarified butter is counted as one 
offering. With each scoop do not count as many mantras as you 
can say, with the thought of deceiving the deity, for you will 
accumulate the cause for lower migrations. 

The total number of fire offerings can be one, three, seven, 
twenty-one, a hundred, a thousand and so forth. As explained by 
Santipa, there is no definite number. 

As the offering-sticks and clarified butter are the principal sub­
stances, offer much of them and less of the others. If your primary 
wish is to pacify negativities then offer much black sesame. If your 
wish is to pacify hindrances to the life span, then offer much diirva 
grass; other aspects of pacification should be understood likewise. 
Some Tibetans count in numerous ways, but these are without 
foundation and are only produced from their own imagination. 

The method of joining the deity's mantra is: 

OM HRIH STRIH VIKRITANANA HOM PHAT o¥ BODH.I-VB.KSAYA · · 
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For us all. ..... SANTI!yl KUR UYE SW AHA. 
and so forth. 

All the offering rituals for the substances to be burned are as above. 

Offering the Thirteen Substances to the Principal Deity 

The offering sticks: 
All the offering sticks have the nature ofBodhi-wood. 

Oryt HRII:I ~TRI.l;f VIKRITANANA HDryt PHAT 
Oryt BODHI-V~KSAYA 

For us all, teachers, students and adherents (pacify)* all inter­
ferences to our accomplishment ofliberation and omniscience, 
breaches of the three classes of vows, naturally evil deeds and 
everything inauspicious and especially hindrances to the perfec­
tion of brilliance SANTIIyt*KURUYE SW AHA 

Then the clarified butter: 

O!yt HRII:l ~TRII:I VIKRIT AN ANA HU!yt PHAT 
Oiyt AGNAYE 

For us ...... .inauspicious and hindrances to the perfection of 
wealth SANTIIyt KURUYE SWAHA 

Then the sesame: 

OM HRIH STRIH VIKRIT AN ANA HOM PHAT 
o¥ sARVA PAP AM DAHANA VAJRAYE · 

For us ...... .inauspicious and all misdeeds SANTIIyt KURUYE 
SWAHA 

Then offer the diirva gra4SS in pairs: 

O!yt HRII:I ~TRil:l VIKRITANANAHDryt PHAT 
Oryt V AJRA A YUSE 

For us ....... inauspicious and hindrances to completing our life 
spans SANTI¥ KURUYE SWAHA 

Then the unbroken rice: 

Oiyt HRII:l STRil;I VIKRITANANA HOryt PHAT 
Oiyt VAJRA PUSTAYE 

For us ...... inauspicious and hindrances to the increase of merit 
SANTI¥ K URUYE SW AHA 
Then the sho-zen (Zho-zart a sweet rTzampa based 'dairy mixture): 

Oiyt HRII:I STRII:I VIKRITANANA HOM PHAT 
OM SARVA SAMBADE 
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For us ..... .inauspicious and hindrances to supreme bliss 
SANTI¥ KURUYE SWAHA 
Then offer the kusa grass in pairs: 

OM HRIH STRIH VIKRIT AN ANA HOM PHAT 
OM APRATIHATA VAJRAYE . . 

For us ...... .inauspicious and shadows, uncleanliness and hind-
rances to supreme protection SANTily1 KURUYE SWAHA 

Then the mustard seed: 

O!yi HRIJ:l ~TRlJ:l VIKRIT AN ANA H0ly1 PHAT 
O!yi SARVA ARTHA SIDHAYE 

For us ...... .inauspicious and all hindrances SANTil'y1 KURUYE 
SWAHA 

Then the coarse barley: 

OM HRIH STRIH VIKRIT AN ANA HOM PHAT 
OM v AJRA BIJAY A . . 

For us ....... .inauspicious and hindrances to obtaining treasure 
and good harvest SANTil'y1 KUR UYE SW AHA 

Then the barley: 

Oty1 HRil:I ~TRIJ:IVIKRITANANA H0ly1 PHAT 
Oty1 MAHA-BEGA Y A 

For us ....... .inauspicious and hindrances to the perfection of 
quick strength SANTil'y1 KURUYE SWAHA 

Then the pulses: 

Oty1 HRIJ:l ~TRII:J VIKRIT AN ANA H0ly1 PHAT 
Oty1 MAHA-BALA Y A 

For us ....... , inauspicious and hindrances to the increase of might 
SANTI¥ KURUYE SWAHA 

Then the wheat: 

Oty1 HRli:J ~TRII:J VIKRIT AN ANA H0ly1 PHAT 
Oty1 V AJRA GHASMARI 

For us ....... inauspicious and all ills SANTI¥ KURUYE SWAHA 
The special mixture (offered only once): 

Oty1 HRli:J ~TRli:J VIKRITANANA H0l'y1 PHAT 

For us ........ inauspicious SANTily1 ~.URUYE SWAHA 
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Offering the Thirteen Substances to the Retinue 

Then offer the substances to be burned to each of the deities of the 
retinue three, seven, twenty-one or as many times as you can, 
while reciting each of their mantras and appended lines. 
The offering sticks: 

Ol'y1 VAJRA VETTALI AGACCHA H0l'y1JAI:l SWAHA 
Ol'y1JINAJIKA H0l'y1 PHAT 
OM RATNA DHRKA HOM PHAT 
OM AROLIKA HUM PHAT . 
o¥ PRAJNA DH~KA HOM PHAT 
OM MUDGARA DH~KA H0l'y1 PHAT 
Ol'y1 DA~QA DH~KA H0l'y1 PHAT 
OM PADMA DHRKA HOM PHAT 
OM KHADGA DHRKA HUM PHAT 
OM MOHARATI HOM PHAT . 
o¥ DWESARATI HOM PHAT 
OM RAGARATI HOM PHAT 
o¥ VAJRARATI HOM PHAT 
Ol'y1 BODHI-VRIKSAYA 

For us ...... .inauspicious and especially hindrances to the perfec-
tion of brilliance SANTIM KURUYE SWAHA 

The clarified butter: 

Ol'y1 VAJRA VETTAIJ ..... VAJRARATI H0l'y1 PHAT 
Ol'y1 AGNA YE 

For us ....... inauspicious and hindrances to the perfection of 
wealth SANTil'y1 KURUYE SWAHA 

Then the sesame: 

Ol'y1 VAJRA VETTALI... ... VAJRARATI HOM PHAT 
Ol'y1 SARVA PAPAl'y1 DAHANA VAJRAYE 

For us ...... .inauspicious and all misdeeds SANTIM KURUYE 
SWAHA 

Then offer the durva grass in pairs: 

Ol'y1 VAJRA VETTALI... ... VAJRARATI HOM PHAT 
Ol'y1 VAJRA AYUSE 

For us ....... inauspicious and hindrances to completing our life 
spans SANTil'y1 KURUYE SW AHA 

Then the unbroken rice: 

Ol'y1 V AJRA VETT ALL ... V AJRARATI H0l'y1 PHAT 
Ol'y1 V AJRA PUST AYE 
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For us ...... .inauspicious and hindrances to the increase of merit 
SANTIIyl. KURUYE SW AHA 

Then the sho-zen (Zho-zan a sweet rTzampa based dairy mixture): 

Oiyl. V AJRA VETT ALL .... V AJRARATI H0Iyl. PHAT 
Oiyl. SARV A SAiyi.BADE 

For us ....... inauspicious and hindrances to supreme bliss 
SANTIIyl. KURUYE SW AHA 

Then offer the kusa in pairs: 

Oiyl. V AJRA VETT ALI... ... V AJRARATI H0Iyl. PHAT 
Oiyl. APRATIHA T A V AJRA YE 

For us ...... .inauspicious and shadows, uncleanliness and hind-
rances to supreme protection SANTIIyl. KURUYE SW AHA 

Then the mustard seed: 

Oiyl. V AJRA VETT ALI... ... V AJRARATI H0Iyl. PHAT 
Oiyl. SARVA ARTHA SIDHA YE 

For us ....... inauspicious and hindrances to obtaining treasure 
and good harvest SANTIIyl. KURUYE SWAHA 

Then the barley: 

Oiyl. VAJRA VETTALI... ... VAJRARATI H0Iyl. PHAT 
Oiyl. MAHA-BEGAY A 

For us ...... .inauspicious and hindrances to the perfection of 
quick strength SANTIIyl. KUR UYE SW AHA 

Then the pulses: 

Oiyl. VAJRA VETTALL .... VAJRARATI H0Iyl. PHAT 
Oiyl. MAHA-BALA Y A 

For us ........ inauspicious and hindrances to the increase of might 
SANTIIyl. KURUYE SW AHA 

Then the wheat: 

Oiyl. VAJRA VETTALT.. ...... VAJRARATI HO.Iyl. PHAT 
Oiyl. V AJRA GHASMARI 

For us ...... .inauspicious and all ills SANTIIyl. KURUYE SW AHA 
The special mixture (offered only once to each deity): 

Oiyl. VAJRA VETTALI... ... VAJRARATI H0Iyl. PHAT 

For us ...... .inauspicious SANTIIyl. KURUYE.SW AHA 



The Thirteen Deity Vajrabhairava 51 

Purifying the One For Whom the Ritual is Being Performed 

Having offered all the substances, think, 
From the hearts of the deities radiate Buddhas bearing white 

vases filled with nectar. They bathe the one for whom the ritual 
is being performed (sadhya), who sits upon a moon maQ<;iala, 
and having purified his stains and defilements, sicknesses and 
demons, and so forth, his body becomes clear like crystal 

CONCLUDING ACTIVITIES 

Offerings, Including Garments and Toothpaste, and Praises 

Then offer three, seven and so forth scoops of clarified butter with 
the mantra of the principal deity, 

(Otyl. HRll:l ~TRll:l VIKRIT AN ANA H0ty1 PHAT). 

Then offer the libation, cleansing water and face cooler, 

OM AH HRIH PRA WARSADKARAM ARGHAM PRATiCCHA HOM 
SWAHA . . . . 

OM AH HRIH PRAWARSADKARAM PROKSANAM PRATICCHA 
HUMSWAHA . . .. 

OM .AH HRIH PRAWARSADKARAM ANCAMANAM PRATiCCHA 
BUtyl sw AHA . . -

Offer new cloth into the fire, thinking you are offering a garment 
to the deity, saying, 

Garments soft, fine and light 
To those possessing unchanging vajra body, 
With steadfast faith I make these offerings, 
So that I too may attain the vajra body 

Otyl. VAJRA WASASYA SWAHA 

Then offer the toothpaste, 

Otyl. VAJRA TAtyl.BULA SWAHA 

Then make the extensive offering of the sense offerings and music, 
merely by reciting their mantras, 

OM YAMANTAKA SAPARIWARA GHANDE PRATiCCHA HOM 
SWAHA . 
OM YAMANTAKA SAPARIWARA PUSPAM PRATICCHA H0ty1 
SWAHA . . 
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OM YAMANTAKA SAPARIWARA DHUPE PRATICCHA HOM 
SWAHA 
OM YAMANTAKA SAPARIWARA ALOKE PRATiCCHA HOM 
SWAHA 
OM YAMANTAKA SAPARIWARA NAIWITE PRATiCCHA HOM 
SWAHA 
OM YAMANTAKA SAPARIWARA SAPTA PRATiCCHA HOM 
SWAHA . 

Then at the end of the individual mantras append OM Al:l HOM to 
offer the inner offering, 

OM HRiH STRiH VIKRITANANA HOM PHAT OM AH HUM 
OM v AJRA vEri ALI AGACCHA HUMjAI:I swAHA o¥ Al;l HOM 
OMJINAJIKA HOM PHAT OM A.l:l HOM 
OM RATNA DH~KA HOM ~HAT oryi A.l:l HOM 
OM AROLIKA HOM PHAT OM AH HOM 
OM PRAJI'lA DH~KA HO¥ PHAT.OM A.l:l HOM 

g~ ~;:~g:~~~~~t~~~!~~L 0.A~ ~~~OM 
OM PADMA DH~KA HO¥ PHAT o¥ AJ:i HO¥ 
OM KHADGA DHRKA HOM PHAT OM AH HOM 
OM MOHARATI HOM PHAT OM AH HUM . 
OM DWESARA TI HOivt PHAT OM Ai;I HOM 
OM RAGARATI HOM PHAT OM AH HOM 
OM VAJRARATI HOM PHATOM Ai;I HUM 

Offer the verses of praise and homage. 
Non-dual, exclusive, pervasive body, 
With equanimity to all-the father of all Victors 
Having become the sphere of reality-the m~ther of all Victors 
The wisdom of the heroic mind-the son of all Victors 
Prostrations to Mafijusri, who is complete in glory. 
Though the Truth Body has neither love nor hate 
For the purpose of taming the malignant ones of the three 
worlds, 
By compassionate method emanates the body of the King of 
Fury. 
Prostrations to Bhairava Y amantaka. 

Yamantaka, the complete destroyer, 
You the essence ofVajra Ignorance, 
The nature of the teacher of all the Buddhas, 
Prostrations and praise to the Vajra Body. 

Yamantaka, the complete destroyer, 
You the essence ofVajra Slander 
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Identical with the Vajra Heart-mind, 
Prostrations and praise to Ratnavajra. 

You the essence ofV ajra Lust, 
Y amantaka the complete destroyer 
Identical with the Vajra Speech, 
Prostrations and praise to the Vajra Speech. 

You the essence ofVajra Jealousy, 
The doer ofYamantaka's actions 
Identical with the V ajra Body, 
Prostration to the 'Sword in Hand'. 

Then offer the libation, saying, 

OM AH HRiH PRAWARASADKARAM ARGHAM PRATiCCHA 
HU¥SWAHA. . . 

Apology for Mistakes and Request for Accomplishments 

Then, in order to eliminate the faults of excess and omission join 
the palms together holding a flower at the heart. 

Whatever even slight faults have been committed 
By me out of ignorance, 
Because you are the refuge of all beings, 
Lord forbear with all these. 
Anything here done incorrectly 
Because of not finding the proper materials, 
Not completely understanding, or lack of ability, 
Please forbear with all of these. 

0¥ V AJRASA TTV A Al;l 

Having said this many times, recite the hundred syllable mantra of 
Yamantaka, 

0¥ YAMANTAK.t\ SAMAYAM ANUPALAYA YAMANTAKA 
TWENOPATiSTHA DRDHO ME BHAVA SUTOSYA ME BHAVA 
SUPOSY A ME BHAV A ANURAKTO ME BHAV A SARV A-SIDDHI 
ME PRAYACCHA SARVA-KARMASU CAME CITTAM SRIYAM 
KURU HOM HA HA HA HA HOH . . 
BHAGAWAN-YAMANTAKA MA ME MUNCA YAMANTAKA 
BHAV A MAHASAMA Y A-SA TTV A AI:I H01y1 PHA T 

Thereafter, 
OM You who fulfil all the needs of sentient beings 
Bestow up·on me the accomplishments accordingly. 
After departing to your Buddha-lands 
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Please return once again. 

OM HRIH STRIH VIKRITANANA HOM PHAT 
OM V AJRA VETT ALI AGACCHA HOtyf JAI:l SW AHA 
O!ylJINAJIKA HO.!yl PHAT 
O!yl RATNA DHB.KA HOM PHAT 
O!yl AROLIKA HO!yl PHAT 
O.!yl PRAJNA DHB.KA HOM PHA T 
O!yl MUDGARA DHB.KA HO.!yl PHAT 
O!yl DAN:QA DHB.KA HOM PHA T 
O.!yl PADMA DHB.KA HOM PHAT 
O!yl KHA:QGA DHB.KA HO.!yl PHA T 
O!yl MOHARATI HO.!yl PHAT 
O!yl DWE~ARATI HO.!yl PHAT 
O.!yl RAGARATI HO.!yl PHAT 
O!yl VAJRARATI HO.!yl PHAT 

THE DEPARTURE 

In Conjunction with the Generation of the Ma:t}#J.ala and 
Offering 

O!y1 V AJRA MOI;l 

The deities emitted from the heart of the fire deity become 
inseparable from the deities of the ma~~ala. 
While saying this the flowers are placed in the ritual agent's 

hands. He gives the flowers to the ritual master (the practitioner). 
Then holding the flowers and incense he goes to' the ma~~ala and if 
it is a coloured powder ma~~ala he visualises the deities being 
invited into it. Then after making a gesture of offering the flowers 
to the centre of the ma~~ala he places them in front of him. 

If it is a ma~~ala drawn on cloth the flowers are thrown onto it. 
Then the ma~~ala is prostrated to. (Now proceed top. 155). 

Not in Conjunction with the Generation of the. Ma:t}cJ,ala and 
Offering 

After reciting, O.!yl VAJRA MOI;l, recite and think, 
The wisdom beings depart to their own abodes 
The commitment beings dissolve into me. 

(Now proceed top. 155 ). 



PART THREE 

THE SOLITARY HERO 
V AJRABHAIRA VA 

This is the translation of supramundane deity portion of the The 
Ritual Fire Offering of Peace of the Solitary Hero Vajrabhairava com­
posed by Lobsang Lungtok Tenzin Trinley (bLo bZang Lung rTogs 
bsTan 'Dzin 'Prin Las) the Fifth Ling (gLing) Rinpoche. 

The supplements to the ritual words are taken from the Self 
Generation of the Solitary Hero Vajrabhairava composed by K yabje 
Phabongkha Dechen Nyingpo. 
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Purifying the Offerings 

To make offerings to the supramundane fire deity first bless the 
offerings. 
Saying, 

Olyi HRIJ:I ~TRll;l VIKRITANANA H0ly1 PHAT, 

expel interferences. 
Saying, 

OM SWABHAVA SUDDHA SARVA DHARMAI;i SWABHAVA 
SUDDHOHAM, 

all becomes emptiness. Within emptiness from Al;is arise skulls 
vast and wide, inside of which are H0ry1s. From the melting of 
the H0ly1s arise cleansing water, face cooler, libation, foot 
bathing water, flowers, incense, butter lamps, perfume, food, 
music and so forth. All have the nature ofbliss and emptiness, 
appearing as offering substances, with the function of generating 
the extraordinary uncontaminated great bliss as objects of 
enjoyment for the six senses. 

While making the mudra bless the offerings, saying, 

Olyi PROK~AI;-1Aly1 AJ:I H0ly1 
Olyi ANCAMAI;-1Aly1 Al;l H0ly1 
OM PADYAM AH HOM 
OM GANDHE AH HOM 
OM PU~PE Al;l H0ly1 . 
Olyi DHUPE Al;l H0ly1 
Olyi ALOKE Al;l H0ly1 
OM NAIWITE AH HOM 
OM SAPT A Al;l H0ly1 . 
OM ROPA AH HOM 
o¥ SAPTA AI:I HO.M 
Olyi GANDHE Al;l H0ry1 
OM RASA AH HOM 
OM SPARSA .AI:l HUry1 

Then make the mudra for purifying substances as was previously 
explained (p. 16). 
By saying, 

Ory1 Olyi SW AHA, 

think that all the materials have been purified; saying, 

Olyi Al;l SW AHA, 
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think that the offering sticks are purified; saying, 

Ol'yl $RI SW AHA, 

think that the clarified butter is purified; saying 

Ol'yl JRil'yl SW AHA, 

think that the grains are purified; and saying, 

Ol'yl KURU KURU SW AHA, 
think, 

All the substances other than these, having been purified of all 
faults of not possessing the qualities, actually become the five 
nectars. 

GENERATINGTHEDEITY AND illS 
CELESTIAL MANSION 

(If not generating the celestial mansion proceed top. 61. If generating 
the celestial mansion as usual, then proceed as follows:) 

In the centre of the blazing triangular fire at the heart of the 
fire deity is a square four doored celestial mansion ... 

(From the sadhana: 
... having five layered walls coloured white, yellow, red, green, 
and blue from the outside inwards. Upon the walls circles a yellow 
frieze beautified by various jewels. Inside the beautifully roofed 
celestial mansion half its dimensions is a circular vajra garland 
supported on the four vajra-joists, which are supported by eight 
pillars. The pinnacle of the jewel roof is beautified by a vajra and 
jewel. The interior in the east is white, in the south yellow, in 
tQ.e west red, in the ·north green and in the centre blue. On the 
frieze are four golden girdles, on the outer face of which, hanging 
from the mouths of Makaras, are jewel garlands and pendants 
which are decorated with bells, yak tail whisks and so forth. On 
the outside hanging from the eaves, are jewel ornaments (shar-bu). 
Above them is a balustrade shaped from halflbtus petals, deco­
rated by ·victory banners, plain banners and so forth. At the 
outer foot of the wall is a red ledge. All around this plinth are 
goddesses bearing offering substances and making offerings. At 
the outside corners of the doorways and the inner entrances and 
the four lower inner and outer corners are half moons decorated 
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with a vajra and jewel. In front of the four doors, four pillars 
support the eleven-layered porticos topped by a Dharma 
wheel.. .. ) 
... flanked to right and left by a buck and a doe. At the centre of 
the celestial mansio·n, from Y A!yl arises a black air mal).~ala 
tinged with red, upon that a variegated lotus, moon and sun 
seat, upon that from a HO!yl, a vajra marked by HOM. From its 
complete transformation arises the great Sri Vajrabhairava .... 

(From. the sadhana: 
... with a blue-black coloured body, nine faces, thirty-four arms 
and sixteen legs, standing with right legs bent and left extended, 
able to devour the three realms, laughing HA-HA and tongue 
darting, fangs bared, having wrathful wrinkles close to which 
the eyebrows and eyes blaze like the age of destruction. His pale 
yellow hair stands on end. Making the threatening mudra at the 
worldly and transcendental deities, he also terrifies the terrifiers, 
roaring PHAI!yl KARA aloud like a clap of thunder. He devours 
the blood, grease, marrow and fat of human beings. He is 
adorned with a crown of five frightening skulls and a garland of 
fifty fresh human heads, he is decorated with a black serpent 
brahma thread, a human-bone wheel, earrings and so forth, all 
the bone ornaments. Big bellied, naked, with penis erect, his 
eyebrows, eyelashes, beard and body hair blaze like the fire at 
the end of time. 

His main face is that of a buffalo, very furious, with sharp 
horns. Above that between the two horns is a red face, very fear­
some and dripping blood from the mouth. Above that is Maii­
jusrl's yellow face, slightly fierce, adorned with the ornaments 
of youth, his hair arranged in five knots at the crown. The first 
face at the root of the right horn is blue, the face to its right red, 
to the left yellow. The first face at the root of the left horn is 
white, the face to its right is smoky, to the left black. All the faces 
are very wrathful and each has three eyes. 

The first right and left hands hold a fresh elephant skin, with 
its head to the right and the hair facing outwards, that is to say 
stretching the hide by the left fore and hind legs. In the first of 
the remaining right hands is a curved knife, in the second a dart, 
in the third a pestle, in the fourth a fish knife, in the fifth a har­
poon, in the sixth an axe, in the seventh a spear, in the eighth an 
arrow, in the ninth an iron hook, in the tenth a skull-topped 
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club, in the eleventh a kha~warpga, in the twelfth a weapon 
wheel, in the thirteenth a five point vajra, in the fourteenth a 
vajra hammer, in the fifteenth a sword and in the sixteenth a 
hand-drum (cang te'u). 

In the first of the remaining left hands is a skull filled with 
blood, in the second Brahma's head, in the third a buckler, in the 
fourth a leg, in the fifth a snare, in the sixth a bow, in the seventh 
intestines, in the eighth a bell, in the ninth a hand, in the tenth a 
shroud, in the eleventh a man impaled on a stake, in the twelfth 
a brazier, in the thirteenth a scalp, in the fourteenth a hand in the 
threatening mudra, in the fifteenth a three tipped flag, and in the 
sixteenth a fan. 

The first of the right legs tramples a man, the second a buffalo, 
the third a bull, the fourth a donkey, the fifth a camel, the sixth 
a dog, the seventh a ram, the eighth a fox; the first of the left legs 
tramples a vulture, the second an owl, the third a raven, the 
fourth a parrot, the fifth a hawk, the sixth a kite, the seventh a 
mynah bird, and the eighth a swan. Pressing underfoot Brahma, 
Indra, Vigm, -Rudra, the· Six-faced Kumara, Gane§a, Candra, 
and Siirya, all face down, whilst standing amidst a swirling mass 
ofblazing fire. 
At the eyes, in the nature ofK~itigarbha, white K$Uy1, 
At the ears, in the nature ofVajrapaJ?.i, blackJRIIyl, 
At the nose, in the nature ofKhagarbha yellow KHA!yl, 
At the tongue, in the nature ofLokesvara, red RA!yl, 
At the forehead, in the nature of SarvanivaraJ?.aviskarpbini, 
green KA!yl, 
At the navel, in the nature ofSamantabhadra, white SA!yl, 
At the crown, in the nature of the vajra body, white 01yl, 

At the throat, in the nature of the vajra speech, red Al:i ... ) 
... At the heart, in the nature ofvajra heart-mind, blue H0l'y1.. 

Say this according to the sadhana, then meditate on the triple 
being: 

At the heart of the commitment being ... 
(From the sadhana: 

... upon a moon seat arises the wisdom being, the youthful 
Maiijusri:, yellow bodied and slightly fierce. His right hand 
brandishes a sword, his left holds a text at his heart. His legs are 
crossed in the vajra posture. Adorned with the thirty-two major 
marks and eighty minor signs, his hair is arranged in five knots 
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and he is t:mbellished with all the ornaments. At his heart, at the 
centre of a sun mal).<;lala arisen from AI:I. the concentration beip.g, 
a dark blue syllable H0!y1, radiates light rays offive colours). 

If the Celestial Mansion Is Not Generated 

In the centre of the blazing triangular fire at the heart of the 
fire deity, from YA!y1 arises a black air mal).<;lala with a tinge of 
red, upon which is a variegated lotus, moon and sun seat. Upon 
that from ... 

And so forth as before, (recite the words for generating the deity as 
on pp. 59-60) . 

... the concentration being, a dark blue syllable H0!y1 radiates 
light rays of five colours. 

Then holding the vajra and incense in the right hand, melodiously 
recite the invitation: 

JAI;I Maiijusri, who is of the nature of the actuality of all 
phenomena, 
Having no abode, like space, neither coming or going, 
Like the sphere of time, compassion is divorced from coming 
and going. 
Like a reflection, the emanation is free of going, 
Not possessing the definition of coming and going, 
Like the moon in water it appears anywhere. · 
The deities who are to be invoked today, 
Maiijusri, the wisdom of all the Buddhas, 
Bhairava Yamantaka, whose purpose is to tame the malignant, 
Yama and his retinue, the executant emanations, 
Please come and abide here out of concern for me. 

and 

OM HRIH HA BHO MAHA KRODHA AGACCHA AGACCHA 
ASMADA .POJA PRATIGRIHANTU PRASADA MEI:I DHI MANKURU 
SWAHA 

Light rays radiate from the H0!y1 at my heart, inviting the sup­
porting and supported mal).<;lala of the Solitary Hero Sri 
Vajrabhairava, identical to the visualised one, from its natural 
abode to the space in front of me. Banish the external hindrances 
b.y saying, 

O!y1 HRII;I ~TRII:I VIKRITANANA H0!y1 PHAT. 
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Make offerings saying, 

O.tyl HRII:I $TRII:I HAI:I 
O.tyl HO.tyl HO.tyl PHAT 
O.tyl VIKI;tTANANA DUSTA.tyl SATVA DAMAKA GAI:I GAI:I 
O.tyl KUMARA ROPINEJAI:IJAI:I HO.tyl PHAT 
O.tyl HRII:I HAI:I HAl PHAT 
OM DIPTA LOCANA VIKRTANANA MAHA-ATAT-TAT 
HASANADINI-DIPTAYE SWAHA. 
O.tyl V AJRA NAIWITE AI:I HO.tyl SW AHA 
O.tyl V AJRA SAPT A AI:I HO.tyl 
O.tyl MUDGARAJAI:I 
O.tyl DAN:QA HO.tyl 
O.tyl P ADMA BA.tyl 
O.tyl KHA:DGA HOI:I 

OM HRIH HA BHO MAHA KRODHA AGACCHA AGACCHA 
ASMADA. POJA PRATIGRIHANTU PRASADA MEI:I DHI MAN 
KURUSWAHA 

Again light radiates from the HO.tyl at my heart, inviting the 
Buddhas of the ten directions and their sons into the space in 
front. 

Make offerings to them saying, 

O.tyl HRII:I STRII:I HAI:I 
O.tyl HO.tyl HO.tyl PHAT 
O.tyl VIKJ;tTANANA DU$TA.Iyl SA TVA DAMAKA GAI:I GAI:I 
O.tyl KUMARA ROPINEJAI:IJAI:I HO.tyl PHAT 
O.tyl HRII:I HAI:I HAl PHAT 
OM DIPTA LOCANA VIKRTANANA MAHA-ATAT-TAT 
HASANADINI DIPTAYE SWAHA. 
O.tyl V AJRA NAIWITE AI:I HO.tyl SW AHA 
O.tyl V AJRA SAPT A AI:I HO.Iyl 

Make a request, 
May I be empowered by all these Tathagatas. 

Then the goddesses emanated by them, Carcika and so forth, 
precede them uttering auspicious verses and holding moon-like 
white vases filled with the five nectars, they say, 

Just as all the Buddhas at birth, 
Have received empowerment, 
So shall I bestow empowerment 
With this pure divine water. 

and poured through the crown of the head the waters of empower­
ment fill the body and purify all stains. The excess water remaining 
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on the crown of the principal deity completely transforms 
and .... ) 
... becomes sealed at the crown of the root face by Ak~obhya. 
The deities of empowerment dissolve into him and a mass of 
white light radiates fr"om his body. 

OFFERINGS AND PRAISES 

Then offer the four waters saying, 
Pure, uncontaminated, and desirable, 
This supreme cleansing water blessed by mantra, 
I offer with devotion, 
Please accept, and bestow on me grace. 

Oly1 AI;I HRII;I PRA W ARASADKARAly1 
PROK~ANA!\1 PRATICCHA H0ly1 SWAHA 

Pure, uncontaminated, and desirable, 
This supreme face cooler blessed by mantra 
I offer with devotion. 
Please accept, and bestow on me grace. 

OM AH HRIH PRA W ARASADKARAM 
ANCAMANA!\1 PRATICCHA H0!\1 SWAHA 

Pure, uncontaminated, and desirable, 
This supreme libation blessed by mantra 
I offer with devotion. 
Please accept, and bestow on me grace. 

OM AH HRIH PRA W ARASADKARAM 
ARGHAM PRATICCHA H0!\1 SWAHA 

Pure, uncontaminated, and desirable, 
This supreme foot-water blessed by mantra 
I offer with devotion. 
Please accept, and bestow on me grace. 

OM AH HRIH PRAWARASADKARAM 
PADYA.M PRATICCHA H0ly1 SWAHA. 

Then make the preliminary offerings, saying, 
The Victors are the embodiment of supreme excdlence 
Possessing the fragrant aroma of morality 
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And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may respectfully serve them 
We offer the pure perfume arranged here. 
May the collection of merit be completed. 

0Iy1 Y AMANT AKA GANDHE PRATICCHA H0Iy1 SWAHA 

The Victors are the embodiment of supreme excellence 
Adorned with the flower of the limbs of enlightenment. 
And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may respectfully serve them 
We offer the pure flowers arranged here. 
May the collection of merit be completed. 

0Iy1 Y AMANT AKA PU~PE PRATICCHA H0Iy1 SW AHA 

The Victors are the embodiment of supreme excellence 
Possessing the pure incense of the wisdom palace's marks 
and signs 
And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may respectfully serve them 
We offer the pure incense arranged here. 
May the collection of merit be completed. 

0Iy1 Y AMANT AKA DHUPE PRA TiCCHA H0Iy1 SW AHA 

The Victors are the embodiment of supreme excellence 
Possessing clear wisdom free of the darkness of ignorance. 
And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may respectfully serve them 
We offer the pure butter lamps arranged here. 
May the collection of merit be completed. 

0Iy1 Y AMANT AKA ALOKE PRATICCHA H0Iy1 SW AHA 

The Victors are the embodiment of supreme excellence 
Possessing ambrosia with the satisfying quality of the seven jewels 
And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may respectfully serve them 
We offer the pure food arranged here. 
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May the collection of merit be completed. 

OM Y AMANT AKA NAIWITE PRATiCCHA HOM SW AHA 

Revealing the essence of the peerless Vajrayana, 
The sound o(music following the melody of wisdom 
Is offered here to destroy the wheel of Mara. 
Please accept it by mastering the actual meaning. 

OM YAMANTAKA SAPTA PRATICCHA HOM SWAHA 

Then offer the five objects of desire: 
Aquamarine, the king ofjewels, 
Blue and so forth, all colours and shapes, 
The three kinds of form made into Riipavajra 
Are offered to the eyes of the ma1;14ala deities 

0¥ YAMANTAKA ROPA PRATiCCHA HOM SWAHA 

Arisen from the collection of the spontaneously produced, 
The collection of sounds of indescribable melodies, 
The three kinds of sound made into Saptavajra 
Are offered to the ears of the ma1,14ala deities 

0¥ Y AMANT AKA SAPT A PRATiCCHA HO!yi SW AHA 

The collection of scents arisen from compounding well 
Camphor, aloe-wood, nutmeg and so forth, 
The three kinds of smell made into Gandhavajra 
Are offered to the noses of the ma1,1c;lala deities 

O!yi Y AMANTA~A GANDHE PRATiCCHA HOM SW AHA 

The tastes, such as sweet, sour, bitter arid astringent, 
Of the ambrosia and so forth which bestow the supreme body; 
The three kinds of taste made into Rasavajra 
Are offered to the palates of the maQQ.ala deities 

OM Y AMANT AKA RASA PRATICCHA HOM SWAHA 

The collection of the tangible, wishfulfilling raiment, 
Causing bliss by merely touching the body; 
The three kinds of tangibles made into Sparsavajra 
Are offered to the holy bodies of the ma1,1c;lala deities 

OM YAMANTAKA SPARSA PRATiCCHA HOM SWAHA 

When making offerings on this occasion the word SAP ARIW ARA is 
ommitted from the mantra. If you wish to do the brief version it is 
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sufficient just to say the mantras. 
Next make the inner offering, saying, 

OM Y AMANT AKA HOM PHA T OM Al:i HOM 

Then say the long praise as in the sadhana: 
HOM Mafijusri, arisen from space, with a golden colour ... up 

to" ... to you Equanimous One I prostrate. 
or the shorter praise: 

Non-dual, exclusive, pervasive body 
With equanimity to all-the father of all Victors, 
Having become the sphere of reality-the mother of all Victors, 
The wisdom of the heroic mind-the son of all Victors. 
Prostrations to Mafijusri, who is complete in glory. 
Though the Truth Body has neither love nor hate 
For the purpose of taming the malignant ones of the three 
worlds , 
By compassionate method emanates the body of the King of 
Fury. 
Prostrations to Bhairava Y amantaka. 

The deity's tongue appearing as a white vajra is marked with the 
syllable RAM. 

THE ACTUAL RITUAL FIRE OFFERING 

(NOTE: In this Solitary Hero Vajrabhairava Ritual Fire Offering 
for Peace, the appended lines compensating for the faults of the 
retreat are included. If it does not suit the occasion then omit the 
words, "and unclear samadhi, impure mantras and all faults of 
omission and excess in the ritual".) 

OM HRIJ:i STRIJ:i VIKRITANANA HOM PHAT 

For us all, teachers, students and adherents (pacify)* all-inter­
ferences to our accomplishment of liberation and omniscience, 
breaches of the three classes of vows, naturally evil deeds and 
everything inauspicious, and all unclear samadhi, impure mantras 
and all faults of omission and excess in the ritual SANTIM* 
KURUYE SWAHA. 

Having thus initially offered seven scoops of clarified butter with 
the appended lines, request the enlightened activity. When offering 
the substances to be burned, if you wish to elaborate, offer them in 
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conjunction with the deity's mantra, the substance mantra and the 
appended lines. Otherwise there are traditions of conjoining these 
at the start and finish. Apart from this, with each offering recite a 
mantra and count it as one fire offering. Be careful and do not bring 
about undesirable consequences by reciting too many mantras to 
increase the total, with the intention of deceiving the deity. The 
total of such offerings is a hundred, a thousand and so forth, what­
ever is suitable, no specific total has been given. 
Then, 

The offering sticks are of the nature ofBodhi-wood: 

OM HRIH STRiH VIKRITANANA HOM PHAT 
or0. BODHI-v~iq;AYA · · 

For us ...... .inauspicious, 
and especially hindrances to the perfection of brilliance and 
unclear samadhi, impure mantras and all faults of omission and 
excess in the ritual SANT!l'yi KURUYE SW AHA. 

The clarified butter: 

Ol'yi HRII:I ~TRii:I VIKRITANANA H0l'y1 PHAT 
Ol'yi AGNA YE 

For us ...... .inauspicious, 
and hindrances to the perfection of wealth, 
and unclear samadhi, impure mantras and all faults of omission and 
excess in the ritual SANTI¥ KUR UYE SW AHA. 
Then the sesame: 

Oly1 HRII:I ~TRII:I VIKRIT AN ANA HOiyl PHA T 
Oly1 SARVA PAPAiyl DAHANA VAJRAYE 

For us ....... inauspicious, 
and all misdeeds, 
and unclear samadhi, impure mantras and all faults of omission and 
excess in the ritual SANTI¥ KURUYE SWAHA 

Then offer the durva grass in pairs: 

Oly1 HRll:l ~TRll:l VIKRITANANA H0ly1 PHAT 
Oiyl V AJRA A YU~E 

For us ........ inauspicious, 
and hindrances to completing our life spans, and unclear 
samadhi, impure mantras and all faults of omission and excess in 
the ritual SANTI¥ KURUYE SW AHA. 
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Then the unbroken rice: 

0Iy1 HRii:I STRii:I VIKRIT AN ANA H0Iy1 PHA T 
0Iy1 VAJRA PUSTAYE 

For us ........ inauspicious, 
and hindrances to the increase of merit, and unclear samadhi, 
impure mantras and all faults of omission and excess in the ritual 
SANTIIy1 KURUYE SWAHA. 

Then the sho-zen (Zho-zan: a sweet rTzampa based dairy mixture): 

0Iy1 HRII:I STRii:I VIKRIT AN ANA H0Iy1 PHAT 
0Iy1 SARV A SAiy1BADE 

For us ...... .inauspicious, 
and hindrances to supreme bliss, 
and unclear samadhi, impure mantras and all faults of omission 
and excess in the ritual SANTIIy1 KURUYE SWAHA. 

Then offer the kusa grass in pairs: 

0Iy1 HRii:I STRii:I VIKRIT AN ANA H0Iy1 PHAT 
0Iy1 APRATIHAT A V AJRA YE 

For us ...... inauspicious, 
and shadows, uncleanliness and hindrances to supreme protection 
and unclear samadhi, impure mantras and all faults of omission 
and excess in the ritual SANTIIy1 KUR UYE SW AHA. 

Then the mustard seed: 

0Iy1 HRil:l STRII:I VIKRIT AN ANA H0Iy1 PHAT 
0Iy1 SARV A ARTHA SIDHA YE 

For us ..... .inauspicious, 
and all hindrances, 
and unclear samadhi, impure mantras and all faults of omission 
and excess in the ritual SANTIIy1 KURUYE SWAHA. 

Then the coarse barley: 

0Iy1 HRII:l STRII:I VIKRITANANA H0Iy1 PHAT 
0Iy1 VAJRA BIJAYA 

For us ...... inauspicious, 
and hindrances to obtaining treasure and good harvest, and 
unclear samadhi, impure mantras and all faults of omission and 
excess in the ritual SANTIIy1 KURUYE SWAHA. 

OM HRiH STRIH VIKRIT AN ANA HOM PHAT 
ol\1 MAHA-BEGAYA · · 
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For us ..... .inauspicious, 
and hindrances to the perfection of quick strength, and unclear 
samadhi, impure mantras and all faults of omission and excess in 
the ritual SANTI¥ KURUYE SW AHA. 

Then the pulses: 

0¥ HRII:I ~TRll:l VIKRITANANA HO¥ PHAT 
0¥ MAHA-BALAYA 

For us ..... .inauspicious, 
and hindrances to the increase of might, and unclear samadhi, 
impure mantras and all faults of omission and excess in the ritual 
SANTI¥ KURUYE SWAHA. 

Then the wheat: 

0¥ HRII:I ~TRll:l VIKRITANANA HO¥ PHAT 
0¥ VAJRA GHASMARI 

For us ..... .inauspicious, and all ills, 
and unclear samadhi, impure mantras and all faults of omission 
and excess in the ritual SANTIIyt KURUYE SWAHA. 

Then the special substance: 

0¥ HRII:I ~TRll:l VIKRITANANA HO¥ PHAT 

For us ....... inauspicious, 
and unclear samadhi, impure mantras and all faults of omission 
and excess in the ritual SANTIIyt KURUYE SWAHA. 

There is a tradition of offering this (special mixture) just once. 
Think, 

From the heart of the deity radiate Buddhas bearing white 
vases filled with nectar. They bathe the one for whom the ritual 
is being performed (sadhya), who sits on a moon maQ.c;lala, and 
having purified his stains and defilements, sicknesses and demons, 
and so forth, his body becomes clear like crystal. 

CONCLUDING ACTIVITIES 

Then offer three or seven and so forth scoops of clarified butter 
with the mantra of the principal deity. 

0¥ HRII:I ~TRII:I VIKRITANANA HO¥ PHAT, 
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Offer the libation, cleansing water and face cooler saying, 

OM AH HRIH PRA W ARASADKARAM ARGHAM PRATICCHA 
HUMSWAHA. . . 

OM AJ:I HRIJ:l PRA W ARASADKARAM PROK~ANAM PRATICCHA 
H0Iy1 SWAHA 
OM AI:I HRIJ:l PRA W ARASADKARAM ANCAMANAM 
PRATICCHA HOM SW AHA 

Saying, 
Garments soft, fine and light 
To those possessing unchanging vajra body 
With steadfast faith I make this offering 
So that I too may attain the vajra body. 

OM V AJRA W ASASY A SW AHA 

As a substitute for the upper and lower garments, offer a pair of 
new cl?ths into the fire and think that the deity has been given 
garments. 
Offer the tooth paste, 

OM VAJRATAMBULA SWAHA 
Offer the sense offerings, 

The Victors are the embodiment of supreme excellence 
Possessing the fragant aroma of morality 
And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may respectfully serve them 
We offer the pure perfume arranged here. 
May the collection of merit be completed. 

OM YAMANTAKA GANDHE PRATICCHA HOM SWAHA 

The Victors are the embodiment of supreme excellence 
Adorned with the flower of the limbs of enlightenment 
And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may respectfully serve them 
We offer the pure flowers arranged here. 
May the collection of merit be completed. 

OM YAMANTAKA PU~PE PRATICCHA HOM SWAHA 

The Victors are the embodiment of supreme excellence 
Possessing the pure incense of the wisdom palace's marks and 
signs 
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And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may serve them 
We offer the pure incense arranged here. 
May the collection of merit be completed. 

0Iy1 YAMANTAKA DHUPE PRATICCHA H0Iy1 SWAHA 

The Victors are the embodiment of supreme excellence 
Possessing clear wisdom free of the darkness of ignorance 
And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may respectfully serve them 
We offer the pure butterlamps arranged here. 
May the collection of merit be completed. 

0Iy1 YAMANTAKA ALOKE PRATICCHA H0Iy1 SWAHA 

The Victors are the embodiment of supreme excellence 
Possessing ambrosia with the satisfying quality of the seven 
jewels 
And the wisdom conquering illusory phenomena. 
Pure in nature they lack even a speck of desire, 
But in order that we may respectfully serve them 
We offer the pure food arranged here. 
May the collection of merit be completed. 

0Iy1 Y AMANT AKA NAIWITE PRATICCHA H0Iy1 SWAHA. 

Revealing the essence of the peerless Vajrayana, 
The sound of music following the melody of wisdom 
Is offered here to destroy the wheel of Mara 
Please accept it by mastering the actual meaning. 

0Iy1 YAMANTAKA SAPTA PRATICCHA H0Iy1 SWAHA. 

Thus, offer the sense offerings and music together with the verses 
and mantras. (In practice, often only the mantras are offered and 
the five desire objects are not offered. If desired recite, E-MA HO, 
peerless offerings and so forth.) 
Then offer the inner offering, 

0Iy1 HRII;I $TRII;I VIKRITANANA H0Iy1 PHAT 0Iy1 AI;I H0Iy1 
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And offer a praise, 
Non-dual, exclusive, pervasive body, 
With equanimity to all-the father of all Victors, 
Haying become the sphere of reality-the mother of all Victors, 
The wisdom of the heroic mind-the son of all Victors. 
Prostrations to Maiijusri', who is complete in glory. 
Though the Truth Body has neither love nor hate 
For the purpose of taming the malignant ones of the three 
worlds 
By compassionate method emanates the body of the King of 
Fury. 
Prostrations to Bhairava Y amantaka. 

Having thus praised and prostrated, offer the libation. 

OM AH HRIH PRA W ARASADKARAM ARGHAM PRATICCHA 
H0¥SWAHA. . . 

Then for the purpose of eliminating the faults of excess and omission, 
havingjoined the palms together at the heart holding a flower, say, 

Whatever even slight faults have been committed 
By me out of ignorance, 
Because you are the refuge of all beings, 
Lord forbear with all of these. 
Anything here done incorrectly 
Because of not finding the proper materials, 
Not completely understanding, or lack of ability, 
Please forbear with all of these. 

0¥ VAJRASATTVA Al;l 

Having said this mantra many times, recite the hundred syllable 
mantra ofY am an taka. 

OM Y AMANT AKA SAMA YAM ANUPALA YA Y AMANT AKA 
TWENOPATISTHA DRDHO ME BHAVA SUTOSYO ME BHAVA 
SUPO$YA ME. BHAVA. ANURAKTO ME BHAVA SARVA-SID­
DHIM ME PRAYACCHA SARVA-KARMASU CA ME CITTAM 
SRIY A¥ KURU HO¥ HA HA HA HA HOI;l BHAGA WAN-YAMAN­
TAKA MA ME MUNCA YAMANTAKA BHAVA MAHASAMAYA­
SATTVA Al;l HO¥ PHAT. 

Then recite and think, 
0¥ You who fulfil all the rieeds of sentient beings, 
Bestow upon me the accomplishments accordingly. 
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After departing to your Buddha-lands 
Please return once again. 

01y1 AI:I V AJRA MOI:I 

The wisdom beings depart to their own abodes, 
The commitment beings dissolve into me. 

(Proceed top. 155). 





PART FOUR 

THE THIRTY-TWO DEITY 
GUHY ASAMAJA 

This is the translation of the supramundane portion of The Ritual 
Fire Offering for Peace composed by the Buddhist monk (Khedrup 
Je) Geleg Pal Zangpo (dGe Legs dPal bZang Po). 

The supplements to the ritual words are taken from 
a) The Self Generation 
b) The Front Generation 
c) The Consecration of the Vase 

Which are all contained in the collection of ritual texts ofNamgyal 
(rNam rGyal) Monastery. 
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Then, in order to make offerings to the supramundane fire deity, 
the initial generation of the deity is as follows: 

(Here there are two systems for building up the mansion and the 
deities. The first of these is in conjunction with the elaborate 
generation of the marj<;lala and offering, the second follows the 
normal recitation of the self-generation. In the context of the 
Ritual Fire Offering for Peace to compensate for omissions and 
excesses during the retreat the second type of recitation is per­
formed. Therefore, if you are not doing the generation of the 
mal).<;iala and offering, proceed top. 84 after reaching" .. crossed vajra 
seats." p. 79). 

GENERATING THE CELESTIAL MANSION 

If the mal).<;iala and offering are being generated, recite as follows: 
In the centre of the blazing triangular fire at the heart of the 

fire deity from BHR0l'y1 arises a square four-doored celestial 
mansion ... 

(From the sadhana: 
... upon a five layered wall, coloured white, yellow, red., green 
and blue from the outside inwards, circles a jewel frieze with a 
red base studded withjewels which are triangular, square and so 
forth. Upon that are four golden girdles from the outer face of 
which protrude Makara heads, from which hang strings and 
pendants of pearls. Beyond those from the eaves hang jewel 
ornaments (shar-bu). Above is a parapet in the shape ofhalflotus 
petals, beautified with eight victory and eight plain banners, 
which stand in golden vases. The outer upper corners are 
adorned by four parasols. Around the foot of the wall run the 
edges of the red plinth on which goddesses of various colours 
perpetually make offerings. The outer corners of the doorway 
and inner entrances, and the inner and outer four corners of the 
wall are decorated by half moons on which are red jewels topped 
by vajras. In front of each of the four doors, upon pedestals, are 
four pot-based pillars. These four support the golden, ornament 
(shar-bu), jewel, horse-hoof, dark, waral).<;ia, dark, ornament 
(shar-bu), jewel, ·hoof and parapet layers, that is, the eleven­
layered portico. At the top is a Dharma wheel with a buck and 
doe to the right and left. 
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To the right and left of the gateways, growing from good 
golden vases, are wishfulfilling trees, with the seven precious 
emblems of royalty. In the spaces between are adepts. Emerging 
from clouds, gods holding flower garlands beautify the whole 
environment. 

The inner mal!<;iala, half the dimensions of the interior of the 
celestial mansion, is encircled by a garland of five different 
coloured light rays, within it is a circle of three-point vajras. 
Pillars marked by wheels in the east, jewels in the south, lotuses 
in the west and swords in the north, support the vajra beams 
of the beautiful roof. The top is adomeg by a jewel and vajra 
pinnacle. 

On both the right and left sides of the second layer are pairs of 
nectar filled jewel vases, that is, it is embellished by eight vases. 
This supremely good palace, whose qualities excel those of gods 
and men, is transparent from the outside and transparent from 
the inside. The interior above and the base below are all white in 
the east, yellow in the south, red in the west, green in the north 
and the centre is blue. 

Within there are thirty-one variegated lotus seats. The principal 
deity and the ten Furies have sun seats. Vairocana and so forth in 
the east side have moon seats. Mamaki has a vajra seat; excluding 
her, those on the south side have jewel seats. Those on the west 
side have red lotus seats ... ) 

The Ritual Fire Offering text continues, 
... those on the north side have crossed-vajra seats. 

Recite and meditate according to the sadhana. 
(If you are not doing the ritual of generating the mal!<;iala and 

offering, go top. 84). 

GENERATING THE DEITIES 

In Conjunction with the MaJ.19ala Ritual 

At this time one ritual assistant should prostrate at the eastern 
door of the ma1,1<;lala, holding incense in his left hand, saying 
the ingividual mantras of the deities from the principal up to 
Sumbharaja in succession. 

Flowers are presented to the Ritual Master. As he takes each 
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flower in his right hand, he meditates that a duplicate of each 
mal)<;iala deity is invited in the way that one butter lamp is lit from 
another. He should imagine that all the deities take their seats 
inside the celestial mansion. 

0Iy1 Al:l V AJRADHRIKA H0l'y1 H0Iy1 

(From the sadhana: 

0Iy1 Al:l SPARSAVAJRA KHAiy1 H0Iy1 
0Iy1 AI:IJINAJIKA 0Iy1 H0Iy1 
OM AH RATNADHRIKA SWA HOM 
OM AH AROLIKA AH HOM . 
OM AB PRAJNADHRIKA HA H0Iy1 
OM AH MOHARATI LAM HOM 
OM AH DWESARATI MAM HUM 
OM AH RAGARATLPAM HOM. 
OM AB VAJRARATI TA.l'y1 HOM 
Ol'y1 Al:l ROPAVAJRAJAI:l H0Iy1 
Ol'y1 AI:I SAPTAVAJRA HO.l'yl HO.l'yl 
Ol'y1 Al:l GANDHEV AJRA BAl'y1 HO.l'yl 
Ol'y1 Al:l RASA V AJRA HOI:l H0ly1 
Oly1 Al:l MAITRI MAily1 H0ly1 
OM AH KSITIGARBHA THLIM HOM 
OM AB VAJRAPANI Oly1 HOM . 
OM AH KHAGARBHA ,OM HOM 
OM AH LOKESVARA OM HOM 
OM AB MANJUSRI HOM HOM 
OM AH SARVANIV ARANA VISKAMBINI OM HOM 
OM AH SAMANT ABHADRA SAM HOM . . 
OM AH YAMANTAKRITA HOM.HOM. 
OM AB PRAJNANTAKRITA HUly1 HU.l'y1 
OM AH PADMANTAKRITA HOM HOM 
OM AH VIGHNANT AKRIT A HOM HOM 
OM AB ACALA H0.l'y1 H0.l'y1 . . 
Ol'y11l:l T~KKIRAJA HO¥ HO¥ 
OM AH NILADANDA HUM HUM 
OM AH MAHABALA HOM HOM 
OM Ati USNISACAKRAVARTI H0l'y1 H0.l'y1) 
O.l'y1 A:f:I SUMBHARAJA H0.l'y1 H0l'y1 

Having recited the individual mantras and at the same time placed 
the flowers into the hearth, recite, 

On the central seat Ak?obhya male and consort .... 
(From The Front Generation of the Vase: 

To the east Vairocana 
To the south Ratnasarpbhava 
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To the west Amitabha 
To the north Amoghasiddhi 
To the south-east Locana 
To the south-west Mamaki 
To the north...:wes~ Pit)<;laravasini 
To the north-east Tara 
On the second level, to the south-east Riipavajra 
To the south-west Saptavajra 
To the north-west Gandhavajra 
To the north-east Rasavajra 
To the right of the east door Maitreya 
To the left K~itigarbha 
To the right of the south door Vajrapal).i 
To the left Akasagarbha 
To the right of the west door Lokesvara 
To the left Manjusri 
To the right of the north door Sarvanivaral).aviska111bini 
To the left Samantabhadra 
At the east door Y amantaka 
At the south door Prajnadrika 
At the west door Hayagriva 
At the north door Vighnantaka 
To the south-east Acala 
To the south-west Takkiraja 
To the north-west Nlladal).<;la 
To the north-east Mahabala 
At the zenith U~I).i~acakravarti) 
At the nadir Sumbharaja 
From all the deities' holy bodies a mass of white light rays 
radiates. 

OFFERINGS AND PRAISES 
Then offer the four waters saying, 

OM Al;l HRII;l PRA W ARASADKARAM PROKSANAM PRATlCCHA 
HOMSWAHA 
Otyi. Al;l HRII;l PRA WARASADKARAM ANCAMANAI\1 
PRAT!CCHA HOM SW AHA 
OM Al;l HRII;l PRA W ARASADKARAM ARGHAM PRATICCHA 
HOMSWAHA 
OM. AH HRIH PRAWARASADKARAM PADYAiyl. PRATICCHA 
HUMSWAHA. 
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(Here it is the custom to offer the mantras conjoined with the verses 
taken from The Front Generation of the Vase. Offer the five sensory 
offerings music and the five desire objects, saying, 

With these supreme divine flowers 
I will engage in offering to the mal).<;iala, 
With a compassionate heart closely care for me. 
Lord, accept this offering.) 

OM SARVA TATHAGATA PU~PAM PRATICCHA HOM SW.AH.A 

With this supreme divine incense 
I will engage in offering to the mal).<;iala, 
With a compassionate heart closely care for me. 
Lord, accept this offering. 

OM SARVA TATHAGATA DHUPE PRATlCCHA H0l'y1 SW.AH.A 

With these supreme divine butterlamps 
I will engage in offering to the mal).<;iala, 
·with a compassionate heart closely care for me. 
Lord, accept this offering. 

Ol'y1 SARVA TATHAGATA ALOKE PRATICCHA HOM SW.AH.A 

With this supreme divine perfume 
I will engage in offering to the mal).<;iala, 
With a compassionate heart closely care for me. 
Lord, accept this offering. 

Ol'y1 SARVA TATHAGATA GANDHE PRATICCHA HOM SW.AH.A 

With this supreme divine food 
I will engage in offering to the mal).<;iala, 
With a compassionate heart closely care for me. 
Lord, accept this offering. 

Ol'y1 SARVA TATHAGATA NAIWITE PRATICCHA HOM SW.AHA 

With this supreme divine music 
I will engage in offering to the mal).<;iala, 
With a compassionate heart closely care for me. 
Lord, accept this offering. 

Ol'y1 SARVA TATH.AGATA SAPTA PRATICCHA HOM SW.AH.A 

Aquamarine, the King ofJewels, 
Blue and so forth, all colours and shapes, 
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The three kinds of form made into Riipavajra 
Are offered to the eyes of the mal).9ala deities 

Ol'y1 SARVA TATHAGATA ROPA PRATICCHA H01'y1 SWAHA 

Arisen from the collection of the spontaneously produced, 
The collection of sounds of indescribable melodies, 
The three kinds of sound made into Saptavajra 
Are offered to the ears of the mal).9ala deities 

Ol'y1 SARVA TATHAGATA SAPTA PRATICCHA HOI'y1 SWAHA 

The collection of scents arisen from compounding well, 
Camphor, aloe-wood, nutmeg and so forth, 
The three kinds of smell made into Gandhavajra 
Are offered to the noses of the mal).9ala deities 

Ol'y1 SARVA TATHAGATA GANDHE PRATICCHA H01'y1 SWAHA 

The tastes, such as sweet, sour, bitter, and astringent, 
Of the ambrosia and so forth which bestow the supreme body, 
The three kinds of taste made into Rasavajra 
Are offered to the palates of the mal).9ala deities 

Ol'y1 SARVA TATHAGATA RASA PRATICCHA H01'y1 SWAHA 

The collection of the touchable, wish fulfilling raiment, 
Causing bliss by merely touching the body, 
The three kinds of tangible object made into Sparsavajra 
Are offered to the holy bodies of the mal).9ala deities 

Ol'y1 SARVA TATHAGATA SPARSA PRATICCHA H01'y1 SWAHA 

Make the inner offering, saying, 

V AJRADHRIKA Ol'y1 AI:I H01'y1 
(SP ARSA V AJRA Ol'y1 AJ:I HOI'y1 
JINAJIKA Ol'y1 AJ:I H01'y1 
RATNADHRIKA Ol'y1 AI:I H01'y1 
AROLIKA OM AH HOM 
PRAJNADHRiKA.O¥ AJ:I H01'y1 
MOHARATI OM AH HOM 
DWESARA TI OM AH HOM 
RAGARATI OM .AH HOM. 
v AJRARATI o¥ Ai;I HOM 
ROPAVAJRA Ol'y1 AJ:I H01'y1 
SAPTAVAJRA Ol'y1 AJ:I H01'y1 
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GANDHEV AJRA 0Iy1 Al;l H0Iy1 
RASA V AJRA 0Iy1 Al;l H0Iy1 
MAITRI 0Iy1 Al;l H0Iy1 
KSITIGARBHA 0Iy1 Atl H0Iy1 
V AJRAPANI 0Iy1 Al;l H0Iy1 
KHAGARBHA OM AH HOM 
LOKESVARA OM AH HOM 
MANJUSRI 0Iy1 Al;l H0Iy1 . 
SARVANIVARANAVISKAiy1BINI 0Iy1 Al;l H0Iy1 
SAMANT ABHADRA 0Iy1 Al;l H0Iy1 
Y AMANTAKRITA OM AH HOM 
PRAJNANTAKRITA 0Iy1 A~;~ HlJiy1 
PADMANTAKRITA OM AH HOM 
VIGHNANTAKRITA OM X~;~ HOM 
ACALA 0Iy1 Al;l H0Iy1 
TAKKIRAJA 0Iy1 Al;l H0Iy1 
NlLADANDA OM AH HOM 
MAHABALA OM AH HOM 
USNISACAKRA VARTI OM Al;l H0Iy1) 
SUMBHARAJA 0Iy1 Al;l H0Iy1 

Offer praises saying, 
Ak~obhayavajra-great wisdom, the Vajradhatu, 

(From the sadhana: 
Greatly wise, the three supreme vajras, 
Three mal).<;lalas, 
Prostration to the secret song. 

Vairocana, great purity, 
Vajra peace, great joy, 
Nature of clear light, supreme of the supreme, 
Prostration to the vajra teacher. 

•,:, 

Ratna king, extremely profound, 
Space-like vajra, stainless, 
Inherently pure, not obscured 
Prostration to the vajra body. 

Boundless vajra, great king, 
Non-conceptual space, vajra holder, 
Finding transcendence over attachment, 
Prostration to the vajra speech. 

Amoghavajra, complete Buddha, 
Accomplishing completely all thought, 
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Arisen from the pure reality) 
Prostration to the Vajrasattva. 

From the HO¥ at the tongues of all the deities is generated a one 
point red* vajra and at the spout of the ritual funnel is syllable 
HOryt, together with blazing light rays. 

Having said and imagined this offer all the substances to be burned. 
(Proceed top. 91). 

GENERATING THE DEITIES 

Not in Conjunction with the MaJ].4ala Ritual 

Upon those seats HOryt, KHAryt, Oryt, SWA, A, HA,LAryt, MAryt, 
PAryt, TAryt, JAryi, HO.tyi, BAryt, HOI;I, MAiryt, THILiryt, Oryt, Oryt, 
HOryt, Oryt, SAryt, and ten HOryts. 

From the complete transformation of these arise, a vajra and a 
vajra, a wheel. 

(From the sadhana, 
... a jewel, a lotus, a crossed vajra, a wheel, a v<~Jra, an utpala, a 
crossed vajra, a red mirror, a blue lute, a conch of scent, a vessel 
of flavours, a flower of the Naga-tree with its stalk marked by a 
wheel, a wheel, two j~wels, two lotuses, two swords, a truncheon, 
a vajra, a lotus, a crossed vajra, a sword, a vajra, a blue trunc­
heon marked by a vajra,) a vajra and a vajra. 

The thirty...:two deities who arise from the complete transfor­
mation of those are: 

On the central seat blue Ak?obhya, crowned by Ak?obhya, 
(with three faces, blue, white and red, and six arms. His right 
hands hold a v<~Jra, a wheel and a lotus, his left hands hold a bell, 
a jewel and a sword. His hair is bound up in a top knot. He is 
adorned with the thirty-two major marks and the eighty minor 
signs. 

His consort blue Sparsavajra, crowned by Ak?obhya, has 
three faces, blue, white and red, and six arms. Her right hands 
hold a vajra, a wheel and a lotus, her left hands hold a bell, a 
jewel and a sword. Halfher hair is bound up. She is very fierce, 
with a smiling face, her appearance is attractive with averted 

*Though the text states "red", it is the practice of some Lamas to't~cite "w~ite", which is the case 
here. 
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gaze and so forth. She is youthful, enjoying the pleasures of the 
five senses. 

The first pair ofhands of both the father and mother embrace 
each other. Both are adorned with a jewel, crown, have jewel 
earrings beautified by utpala blooms with silk tassels behind the 
ears, a jewel necklace and interlaced strings of pearls and strings 
of gems, bracelets, anklets and a jewel apron; that is, they are 
adorned with the eight jewel ornaments. Their upper bodies are 
draped "with silks of divine substances, and below the waist are 
girded with heavenly silks. The father sits, legs crossed in the 
position ofVajrasattva amidst a halo of swirling light. 

In the east is white Vairocana crowned by Ak~obhya. He has 
three faces, white, black and red, and six arms. His right hands 
hold a wheel, a vajra and a white lotus, the left hold a bell, a jewel 
and a sword. 

In the south is yellow Ratnasarpbhava crowned by Ak~obhya. 
He has three faces, yellow, black and white, and six arms. His 
right hands hold a jewel, a vajra and a wheel, the left hold a bell, 
a yellow lotus and a sword. 

In the west is red Amitabha crowned by Ak~obhya. He has 
three faces, red, black and white, and six arms. His first left hand 
holds a bell upside down at the hip and the stalk of a red lotus. 
His first right hand holds a blooming lotus at the heart. The 
remaining two right hands hold a vajra and a wheel and the 
remaining two left a jewel and a sword. 

In the riorth is green Amoghasiddhi crowned by Ak~obhya. 
He has three faces, green, black and white, and six arms. His 
right hands hold a sword, a crossed vajra and a wheel. His left 
hands hold a bell, a green lotus and a jewel. 

In the south-east is white Locana crowned by Vairocana. She 
has three faces, white, black and red, and six arms. Her right 
hands hold a wheel, a vajra and a white utpala, the left hold a 
bell, a jewel and a sword. 

In the south-west is blue Mamaki crowned by Ak~obhya. She 
has three faces, blue, white and red, and six arms. Her right 
hands hold a vajra, a wheel and a purple utpala, the left hold a 
bell, a jewel and a sword. 

In the north-west is red Pal).<;iaravasini crowned by Amitabha. 
She has three faces, red, black and, white, and six arms. Her first 
left hand holds a bell upside down at the hip and the stem of a red 
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utpala. Her first right hand holds a blooming utpala at her heart. 
The remaining right hands hold a vajra and a wheel and the 
remaining left a jewel and a sword. 

In the north-east is green Tara crowned by Amoghasiddhi. 
She has three faces, green, black and white, and six arms. Her 
right hands hold a crossed vajra, a wheel, and an utpala marked 
by a vajra, her left hands hold a bell, a jewel and a sword. 

In the south-east is white Riipavajra crowned by Vairocana. 
She has three faces, white, black and red, and six arms. Her main 
pair of hands hold a red mirror, the remaining right hands hold 
a vajra and a white utpala and the remaining left a jewel and a 
sword. 

In the south-west is yellow Saptavajra crowned by Ratnasarp­
bhava. She has three faces, yellow, black, and white, and six 
arms. Her main pair ofhands holds up a blue lute, the remaining 
right hands hold a wheel and a purple utpala, and the remaining 
left hold a jewel and a sword. 

In the north-west. is red Gandhavajra crowned by Amitabha. 
She has three faces, red, black and white, and six arms. Her main 
pair of hands holds a scent-filled conch, the remaining right 
hands hold a vajra and a wheel, and the remaining left hold a 
jewel and a sword. 

In the north-east is green Rasavajra crowned by Amoghasiddhi. 
She has three' faces, green, black and white, and six arms. Her 
main pair of hands holds a vessel of flavours. The remaining 
right hands hold a wheel and an utpala marked by a vajra and the 
remaining left hold a jewel and a sword. 

All these eight goddesses have half their hair bound up in a 
top-knot. They are crowned withjewelled coronets, have jewel 
earrings and wear lower garments of divine silk. They are very 
fierce, with smiling faces and have attractive features, such as 
averted gaze and so forth. They are youthful and enjoy the 
pleasures of the five senses. Each sits upon her seat in the vajra 
posture amidst a blazing halo oflight. 

In the east are white Maitreya and K~itigarbha crowned by 
Vairocana. They have three faces, white, red and black, and six 
arms. Their right hands hold a wheel, a vajra and a white lotus, 
the left hands hold a bell, a jewel and a sword. In his first right 
hand Maitreya holds a Naga-tree flower marked by a wheel. 

In the south are yellow Vajrapani and Akasagarbha crowned 
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by Ratnasarp.bhava. They have three faces, yellow, black and 
white, and six arms. Their right hands hold a jewel, a vajra and 
a wheel, the left hands hold a bell, a yellow lotus and a sword. 

In the west are red Lokdvara and Maiijusri crowned by 
Amitabha. They have three faces, red, black and white, and six 
arms. Their first left hands hold a bell upside down at the hip and 
the stalk of a red lotus. Their first right hands hold a blooming 
lotus at the heart. Their remaining two right hands hold a vajra 
and a wheel and their remaining left hands hold a jewel and a 
sword. 

In the north are green Sarvanivaral).aviskarp.bini and Samanta­
bhadra crowned by Amoghasiddhi. They have three faces, 
green, black and white, and six arms. Their right hands hold a 
sword, a crossed vajra, and a wheel, and their left hands hold a 
bell, a green lotus and a jewel. 

All the deities from Vairocana to Samantabhadra have their 
hair bound up in a top-knot, are crowned with jewel crowns, 
have jewel earrings embellished with utpala blooms, with silk 
tassels behind the ears, a jewel necklace and interlaced strings of 
pearls and strings of gems, bracelets, anklets, and a jewel apron, 
that is, they are adorned with the eight jewel ornaments. Their 
upper bodies are draped with silks of divine substances, and 
below the waist they are girded with heavenly silks. They pos­
sess the thirty-two major marks and eighty minor signs. Each 
sits upon his seat in the vajra posture amidst a blazing halo of 
peaceful light. 

At the eastern door is black Yamantaka crowned by Vairocana. 
He has three faces, black, white and red, and six arms. His right 
hands hold a club, a wheel and a vajra, the left hold a snare at the 
heart in the threatenit;J.g mudra, a bell and a hatchet. 

At the southern door is white Prajiiantaka crowned by 
Ratnasarp.bhava. He has three faces, white, black and red, and 
six arms. His right hands hold a vajra, a white truncheon marked 
with a vajra and a sword, the left hold a snare at the heart in the 
threatening mudra, a bell and a hatchet. 

At the western door is red Hayagr'iva crowned by Amitabha. 
He has three faces, red, black and white, and six arms. His right 
hands hold a lotus, a sword a?d a pestle, the left haughtily holds 
a bell upside down at the hip, a hatchet and a snare. 

At the northern door is black Vighnantaka crowned by 
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Amoghasiddhi. He has three faces, blue, white and red, and six 
arms. His right hands hold a crossed vajra, a wheel and a pestle, 
the left hold a snare at the heart in the threatening mudra, a bell 
and a hatchet. 

In the south-east is black A cal a crowned by V airocana. He has 
three faces, black, white and red, and six arms. His right hands 
hold a sword, a vajra and a wheel, the left hands hold a threaten­
ing mudra at the heart, a snare and a hatchet. 

In the south-west is blue Takkiraja crowned by Ratnasarp.bhava. 
He has three faces, black, white and red, and six arms. His first pair 
of hands make the vajra-HOJyi-kara mudra, the remaining right 
hands hold a vajra and a sword, the remaining left hold a snare and 
an iron hook. 

In the north-west is blue N"uadal).c;la crowned by Amitabha. He 
has three faces, blue, white and red, and six arms. His right hands 
hold a truncheon marked by a vajra, a sword and a wheel, the left 
hold a snare at the heart in the threatening mudra, a lotus and a 
hatchet. 

In the north-east is blue Mahabala crowned by Amoghasiddhi. 
He has three faces, black, white and red, and six arms. His right 
hands hold a black truncheon marked by a vajra, a vajra, and a 
wheel, the left hold a snare at the heart in the threatening mudra, 
a trident and a hatchet. 

At the zenith is blue U~I:li~acakravarti crowned by Ak~obhya. 
He has three faces, blue, white and red, and six arms. His first 
pair ofhands is in the u~I:li~a-mudra, the remaining right hands 
hold a vajra and a lotus. Of the remaining left hands, one makes 
the threatening mudra and one holds a sword. 

At the nadir is blue Sumbharaja crowned by Ak~obhya. He 
has three faces, black, white and red, and six arms. His right 
hands hold a vajra, a wheel and a jewel, the left hold a snare at 
the heart in the threatening mudra, a lotus and a sword. 

All ten Furies have orange hair standing on end and their· 
orange eyebrows and eyelashes blaze. Each face also has three 
round red eyes and four bared sharp fangs. Laughing loudly, 
they roar, 'HA, HA' (their faces are very distorted with angry 
wrinkles. Their bellies are big and sagging. They are adorned 
with various jewel ornaments and wear a lower garment of 
tiger-skin. The Naga, blue Sankapalaka binds the hair of the 
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head, and red Tak~aka forms the earrings. Striped Kulika adorns 
the shoulders and white Padma forms the necklace. Yell ow 
Huluhulu forms the bracelets and green Karko~aka forms the 
brahma thread. Nectar coloured Vasuki forms a girdle and 
white Mahapadma forms the anklets.) They abide within an 
intensely blazing fire of wisdom generated from their bodies, in 
the posture for annihilating demons. A mass of white light 
radiates from the bodies of all the deities. 

Light rays from the HUI'y1 at my heart in the form of iron 
hooks invite the wisdom mal).<;lala, similar to the one meditated 
on, from its own abode. 

Offer the five desire objects: 

Ol'y1 SARVA TATHAGATA RUPA PUJA-MEGHA-SAMUDRA 
SPHARANA SAMA Y A SRIYE AH HUM 
Ol'y1 SAR.VA TATHAGATA SAPTA. PUJA-MEGHA-SAMUDRA 
SPHARANA SAMA Y A SRIYE AJ::I HUI'y1 
Ol'y1 SARVA TATHAGATA GANDHE PUJA-MEGHA-SAMUDRA 
SPHARANA SAMA Y A SRIYE AH HUM 
Ol'y1 SAR.V A T ATHAGATA RASA. PUJA-MEGHA-SAMUDRA 
SPHARANA SAMA Y A SRIYE AH HUM 
Ol'y1 SAR.VA TATHAGATA SPARSA PUJA-MEGHA-SAMUDRA 
SPHARANA SAMA Y A SRIYE AJ::I HUI'y1 
JAJ::I, HUI'y1, BAI'y1, HOJ::I 

The supporting and suppofted commitment mal).<;lala and the 
supporting and supported wisdom mal).<;lala become inseparable. 

The lord of the family of each of the individual deities has one 
face and two arms. He unites with his consort and a stream of 
Bodhicitta nectar empowers the individual deities. 

Offerings and Praises 

(Then make the extensive offerings and praises as on pp. 80-2, or 
in brief, offer the four waters: 

OM AH HRIH PRA W ARASADKARAM PROKSANAM PRA TICCHA 
HlJMSWAHA . . ... 

OM AH HRIH PRAWARASADKARAM ANCAMANAM 
PR.ATICCHA HUM sw AHA . 
OM AH HRIH PRA W ARASADKARAM ARGHAM PRATICCHA 
HUMSWAHA. . . 

OM AH HRIH PRA W ARASADKARAM P ADY AM PRA TICCHA 
HUMSWAHA. . 
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Offer the sense offerings: 

OM SARVA TATHAGATA PUSPAM PRATiCCHA HOM SWAHA. 
OM SARVA TATHAGATA DHUPE.PRATiCCHA HOM.SWA.HA. 
OM SARVA TATHAGATA ALOKE PRATiCCHA HOM SWA.HA. 
OM SARVA TATHA.GATA GANDHE PRATiCCHA HOM SWA.HA. 
OM SARV AT ATHAGAT A NAIWITE PRATiCCHA HOM SWAHA. 
OM SARVA TATHA.GATA SAPTA PRATiCCHA H0Iy1 SWA.HA. 

Offer the desire objects: 

OM SARVA TATHAGATA ROPA PRATiCCHA HOM SWA.HA. 
OM SARVA TATHA.GATA SAPTA PRATiCCHA Ho'M SWA.HA. 
OM SARVA TATHAGATA GANDHE PRATiCCHA H.OM SWA.HA. 
OM SARVA TATHA.GATA RASA PRATiCCHA HOM SWA.HA 
OM SARVA TATHAGATA SPARSA PRATiCCHA H0Iy1 SWA.HA. 

Then make the inner offering: 

VAJRADHRIKA 0Iy1 A.I;I H0Iy1 
SPARS A V AJRA. 0Iy1 A.I;I H0Iy1 
JINAJIKA O!y1 A.I;I H0Iy1 
RATNADHRIKA Oly1 A.I;I H0.ly1 
A.ROLIKA OM A.H HOM 
PRAJNA.DHRiKA.O!y1 AI;I H0.ly1 
MOHARATI Ol'y1 A.I;I H0l'y1 
DWESARATI OM A.H HOM 
RA.GARATI OM .AH .HOM. 
v AJRARATI OM AB HOM 
ROPAVAJRA. Ol'y1 AI;I H0l'y1 
SAPT A V AJRA. Ol'y1 A.J:I H0l'y1 
GANDHEV AJRA O.ly1 AI;I H0.ly1 
RASAVAJRA. Ol'y1 A.I;I H0l'y1 
MAITRI O.ly1 AJ:I H0.ly1 
KSITIGARBHA OM A.H HOM 
v AJRAP ANI Ol'y1 AI;I H0l'y1 . 
KHAGARBHA OM A.H HOM 
LOKESV ARA OM AH. HOM 
MANJUSRi Ol'y1 AJ:I H0l'y1 . 
SARV ANIV ARA~A VISKA!y1BINI O!y1 AI;I H0l'y1 
SAMANTABHADRA Ol'y1 A.I;I H0l'y1 
YAMANTAKRITA OM A.H HOM 
PRAJNANTAKRITA O!y1 A.I;I m)l'y1 
PADMANTAKRITA OM A.H HOM 
VIGHANANTAKRITA OM .AH HOM 
ACALA O.ly1 A.:I;I H0.ly1 . . . 

TAKKIRAJA. Ol'y1 AI;I H0.ly1 
NiLADA~"QA Ol'y1 A.I;I H0.ly1 
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MAHABALA OM AH HOM 
USNISACAKRAVARTI OM AH HOM 
SUMBHARAJA OM AI:I HUM. . 

Next offer the praise: 
Ak?obhyavajra-great wisdom, the Vajradhatu, 
Greatly wise, the three supreme vajras, 
Three mal)c,ialas, 
Prostration to the secret song. 

Vairocana, great purity, 
Vajra peace, great joy, 
Nature of clear light, supreme of the supreme, 
Prostration to the vajra teacher. 

Ratna king, extremely profound, 
Space-like vajra, stainless, 
Inherently pure, not obscured, 
Prostration to the vajra body. 

Boundless Vajra, great king, 
Non-conceptual space, vajra holder, 
Finding transcendence over attachment, 
Prostration to the vajra speech. 

Amoghavajra, complete Buddha, 
Accomplishing completely all thought, 
Arisen from the pure r:eality 
Prostration to the Vajrasattva.) 

From the HOM at the tongues of all the deities is generated a 
one point white vajra and at the spout of the ritual funnel is a 
syllable HOM, blazing with light. 

THE ACTUAL RITUAL FIRE OFFERING 

At this point the substances to be burned are offered. 

OM AI:I VAJRADHRIKA HOM HOM 

For us all, teachers, students and adherents (pacify)* all inter­
ferences to our accomplishment ofliberation and omniscience, 
breaches of the three classes of vows, naturally evil deeds and 
everything inauspiciqus SANTIM* KURUYE SW AHA 
Having offered seven full scoops of clarified butter with the 
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ritual ladle and made this entreaty think that the enlightened 
activities have been promised. 
Then offer the substances to be burned. 

If possible join the deity's mantra, the mantra of the materials to 
be burned and the appended·lines together, as each substance is 
offered. If you are not able to do that, when the first offering is 
made join the three, from then on make offerings while joining the 
mantra of the individual deity and the individual appended lines. If 
that is not possible join them after every seven offerings. 

If that too is not possible, at both the start and finish join the 
mantra of the deity, the mantra of the substance and the appended 
lines. For the remainder say one mantra of the deity at the same 
time as offering the substance to be burned. 

The principal substances to be burned are offering sticks and 
clarified butter. Each time an offering is conjoined with a mantra it 
is counted as one fire offering. Each individual scoop of clarified 
butter should be counted as one. In counting each scoop do not, 
with the thought of deceiving the deity, recite too many mantras­
do not accumulate the causes to accomplish lower migrations. 

The way to count the offerings of the substances to be burned is 
to offer one, three, seven, twenty-one, a hundred or a thousand 
scoops and so forth. As Santipa said, this is not definite, because 
offering sticks and butter are the principal offerings, much of them 
should be offered and less of the other substances. If the pacifica­
tion of misdeeds is the principal wish, offer much sesame and for 
the purpose of pacifying obstacles to the life span offer much diirva 
grass; other aspects of pacification should be understood likewise. 
Some Tibetans made many ways of counting, these are baseless 
and the product of their own imaginations. The way to join the 
deity's mantra (with that of the substances to be burned) for the 
offering sticks, which are offered in pairs, is as follows: 

All the offering sticks have the nature ofBodhi-wood 

O.tyi. Al;i V AJRADHRIKA HO.tyi. H0l'y1 
Ol'y1 BODHI-VJ.:{K~AYA 

For us all, teachers, students and adherents (pacify)* all inter­
ferences to our accomplishment ofliberation and omniscience, 
breaches of the three classes of vows, naturally evil deeds and 
everything inauspicious and especially hindrances to the perfec­
tion ofbrilliance SANTI!'y1* KURUYE SWAHA 
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All the remaining ritual of the offering of the substances to be 
burned is as before. 
(Then the clarified butter: 

0Iy1 Al:l VAJRADHRIKA H0Iy1 H0Iy1 
0Iy1 AGNAYE 

For us, .... .inauspicious and hindrances to the perfection of 
wealth SANTIIy1 KURUYE SWAHA 

Then the sesame: 

0Iy1 Al:l V AJRADHRIKA H0Iy1 H0Iy1 
0Iy1 SARVA PAPAiy1 DAHANA VAJRAYE 

For us, ..... inauspicious and all misdeeds SANTIIy1 KUR UYE­

SWAHA 
Then offer the dii.rva grass in pairs: 

0Iy1 Al:l V AJRADHRIKA H0Iy1 H0Iy1 
0Iy1 V AJRA A YU~E 

For us, .... .inauspicious and hindrances to completing our life 
spans SANTIIy1 KURUYE SW AHA 

Then the unbroken rice: 

0Iy1 Al:l VAJRADHRIKA H0Iy1 H0Iy1 
0Iy1 V AJRA PUH AYE 

For us, .... .inauspicious and hindrances to the increase of merit 
SANTIIy1 KURUYE SWAHA 

Then the sho-zen (Zho-zan: a sweet rTzampa based dairy mixture): 

0Iy1 Al:l V AJRAQHRIKA H0Iy1 H0Iy1 
0Iy1 SARV A SAiy1BADHE 

For us, .... .inauspicious and hindrances to supreme bliss 
SANTIIy1 KURUYE SWAHA 

Then offer the kusa grass in pairs: 

0Iy1 Al:l VAJRADHRIKA H0Iy1 H0Iy1 
0Iy1 APRATIHATA VAJRAYE 

For us, .... .inauspicious and shadows, uncleanliness and hindr­
ances to supreme protection SANTI¥ KURUYE SW AHA 

Then the mustard seed: 

0Iy1 Al:l V AJRADHRIKA H0Iy1 H0Iy1 
0Iy1 SARV A ARTHA SIDHA YE. 
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For us, ..... inauspicious a,nd all hindrances SANTI¥ KURUYE 
SWAHA 

Then the coarse barley: 

0¥ AI:I V AJRADHRIKA H0l'y1 H0l'y1 
0¥ VAJRA BI]AYA 

For us, .... .inauspicious and hindrances to obtaining treasure and 
good harvest SANTl¥ KURUYE SWAHA 

Then the barley: 

0¥ AI:I V AJRADHRIKA HO¥ HO¥ 
Ol'y1 MAHA-BEGA YA 

For us, .... .inauspicious and hindrances to the perfection of 
quick strength SANTI¥ KURUYE SW AHA 

Then the pulses: 

0¥ AI:I V AJRADHRIKA HO¥ HO¥ 
Ol'y1 MAHA-BELAYA 

For us, .... .inauspicious and hindrances to the increase of might 
SANTI¥ KURUYE SW AHA 

Then the wheat: 

0¥ AI:I V AJRADHRIKA HO¥ HO¥ 
0¥ V AJRA GHASMARI 

For us, .... .inauspicious and all ills SANTI¥ KURUYE SWAHA) 
The special materials, (offered once only): 

0¥ AI:I V AJRADHRIKA HO¥ HO!yl 

For us, .... .inauspicious SANTI!yl KURUYE SWAHA 
(In this way melodiously offer all the materials to be burned.) 

The Offering to the Deities of the Retinue 

Offer to each of the deities from O!yl AI:I SPARSAVAJRA KHA!yl 
H0l'y1 up to O!yl AI:I SUMBHARAJA HO¥ H0l'y1; make offerings to 
each of the. deities three, seven or twenty-one times, and so forth, 
or many as possible. 
(The offering sticks offered in pairs: 

O!yl AI:I SPARSA V AJRA KHA!yl H0l'y1, O!yl AI:IJINAJIKA O!yl H01y1; 
O!yl AI:I RATNADHRIKA SWA H01y1, 01y1 AI:I AROLIKA AI;I H0l'y1, 
0¥ AI:I PRAJN"ADHRIKA HA H0l'y1, 01y1 AI:I MOHARATI LA!y1 
HOM, OM AH DWESARATI MAM HOM, OM AH RAGARATI PAM 
HOM. o¥ Ai:I VAJRARATITAMHOM: O!yl.AI;I.ROPAVAJRAJA~ 
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H0Iy1, 0Iy1 AI::I SAPTAVAJRA H0Iy1 H0Iy1, 0Iy1 AI::I GANDHEVA­
JRA BAiy1 H0Iy1, 0Iy1 AI::I RASA V AJRA HOI::I H0Iy1, 0¥ AI::I 
MAITRI MAIIyl HOiyl, 0¥ AJ:I K~ITIGARBHA THLi¥ H0Iy1, 0Iy1 
AI:i VAJRAPAf:'II 0Iy1 H0Iy1, Ol'y1 AI:i KHAGARBHA 0Iy1 H0Iy1, 0Iy1 AI:i 
LOKESV ARA 0Iy1 H0Iy1, 0Iy1 AI::I MANJUSRI H0Iy1 H0Iy1, 0Iy1 AI::I 
SARVANIV ARAf:'IAVISKAiy1BINI 0Iy1 H0l'y1, 0Iy1 AJ:I SAMAN­
TABHADRA SAiy1 H0Iy1, 0Iy1 A.l;I YAMANTAKRITA H0Iy1 H0Iyl, 
0Iy1 AI::I PRAJNANTAKRITA H0Iy1 H0Iy1, 0¥ Al:l PADMANTAK­
RITA H0l'y1 H0Iyl, 0Iy1 AI::I VIGHNANTAKRITA HO¥ H0Iy1, 0Iy1 
Al:l ACALA HO¥ H0Iy1, 0¥ AI::I TAKKIRAJA H0Iy1 H0Iy1, 0Iy1 AI::I 
NILADA~QA HO¥ H0Iy1, 0¥ AI::I MAHABALA HO¥ H0Iy1, 0¥ 
Al:l U~~~~ACAKRA V ARTI H0Iy1 H0Iyl, Ol'yl Al:l SUMBHARAJA 
H0Iy1 H0Iy1. Ol'yl BODHI-V~K~AYA 

For us all, ..... inauspicious and especially hindrances to the per­
fection ofbrilliance SANTI¥ KURUYE SWAHA 

Then the clarified butter: 

Ol'yl Al:l SPARSAVAJRA ....... SUMBHARAJA H0Iyl HO¥ 
OMAGNAYE 
Fo~ us all, .... .inauspicious and hindrances to the perfection of 
wealth SANTIIyl KURUYE SWAHA 

Then the sesame: 

0Iy1 AJ:I SPARSAVAJRA ....... SUMBHARAJA H0Iy1 H0Iy1 
0Iy1 SARVA PAPA¥ DAHANA VAJRAYE 

FQr us all, ..... inauspicious and all misdeeds SANTI¥ KURUYE 

SWAHA 
Then offer the diirva grass in pairs: 

0Iy1 AI::I SPARSAVAJRA ....... SUMBHARAJA HOiyl H0Iy1 
0¥ V AJRA A YUSE 

For us all, ..... inauspicious and hindrances to completing our life 
spans SANTIIyl KURUYE SWAHA 

Then the unbroken rice: 

0Iy1 Al:l SPARSAVAJRA ....... SUMBHARAJA H0Iy1 H0Iy1 
0Iy1 VAJRA PU~TAYE 

For us all, ..... inauspicious and hindrances to the increase of 
merit SANTIIy1 KURUYE SWAHA 

Then the sho-zen (Zho-zan: a sweet rTzampa based dairy mixture): 

Ol'yl AI::I SPARSAVAJRA ....... SUM.BHARAJA H0Iy1 HO¥ 
0Iy1 SARVA SA~1BADE 
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For us all, ..... inauspicious and hindrances to supreme bliss 
SANTiry1 KURUYE SWAHA 

Then offer the kusa in pairs: 

Ory1 Al:l SPARSAVAJRA ....... SUMBHARAJA H0ry1 H0ry1 
Ol'yl APRATIHATA VAJRAYE 

For us all, .... .inauspicious and shadows, uncleanliness and hin­
drances to supreme protection SANTIIy1 KURUYE SWAHA 

Then the mustard seed: 

0Iy1 Al:l SPARSAVAJRA ....... SUMBHARAJA H0Iy1 H0Iy1 
0Iy1 SARVA ARTHA SIDHAYE 

For us all, .... .inauspicious and all hindrances SANTIIy1 KURUYE 
SWAHA 

Then the coarse barley seed: 

0Iy1 Al:l SPARSAVAJRA ....... SUMBHARAJA H0Iy1 H0Iy1 
O.l'yl VAJRA BIJAYA 

For us all, .... .inauspicious and hindrances to obtaining treasure 
and good harvest SANTI¥ KURUYE SW AHA 

T~en the barley: 

0Iy1 AI:! SPARSAVAJRA ....... SUMBHARAJA H0Iy1 H0Iy1 
Otyl MAHA-BEGAYA 

For us all, ..... inauspicious and hindrances to the perfection of 
quick strength SANTI.l'yl KURUYE SWAHA 

Then the pulses: 

Otyl AI:! SPARSAVAJRA ....... SUMBHARAJA H0Iy1 H0Iy1 
Otyi MAHA-BALA Y A 

For us all, .... .inauspicious and hindrances to the increase of 
might SANTI¥ KURUYE SW AHA 

Then the wheat: 

0Iy1 AI:! SPARSAVAJRA ....... SUMBHARAJA H0Iy1 H0Iy1 
Ory1 VAJRA GHASMARI 

For us all, ..... inauspicious and all ills SANTI.l'yl KUR UYE SW AHA. 
Then the special substance for peace (offered once to each deity): 

0Iy1 AI:! SPARSAVAJRA ....... SUMBHARAJA H0Iy1 HO.l'yl 

For us all, ..... inauspicious SANTI¥ KURUYE SWAHA 
Having offered the substances to be burned in this way, imagine 
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that from the hearts of the deities radiate Buddhas bearing white 
vases filled with nectar. They bathe the one for whom the ritual 
is being performed (sadhya), who sits on a moon mal)<;lala, and 
having purified his stains and defilements, sicknesses and demons, 
and so forth, his body .becomes (clear) like crystal. 

CONCLUDING ACTIVITIES 
Then offer three or seven, and so forth, scoops of clarified 

butter with the mantra of the principal deity, 

OM Al;! V AJRADHRIKA HOM HOM 

Then offer the libation, cleansing water and face cooler, 

OM AH HRiH PRA WARASADKARAM ARGHAM PRATiCCHA 
HUMSWAHA. . . 
OM Al;! HRil;! PRA WARASADKARAM PROKSANAM PRATICCHA 
HOMSWAHA 
OM. Al;! HRil;! PRA WARASADKARAM ANCAMANAM 
PRATiCCHA HOM SW AHA 

Saying, 
Garments soft, fine and light, 
To those possessing unchanging vajra body, 
With steadfast faith I make this offering 
So that I too may attain the vajra body. 

OM V AJRA WASASYA SW AHA 

offer new cloth into the fire and think that a garment is offered to 
the deity. 
Saying, 

OM V AJRATAMBULA SW AHA 

offer the toothpaste. Then make the extensive offering of the sense 
offerings and desire objects conjoined with the verses (as on pp. 
63-6, 80-2). 

(In some traditions only the mantras of the sense offerings are recited 
and the desire objects are not offered at all.) 

OM SARVA TATHAGATA PUSPAM PRATICCHA HOM SWAHA 
OM SARV A T ATHAGAT A DHUPE. PRATiCCHA HOM. SWAHA 
OM SARVA TATHAGATA ALOKE PRATICCHA HOM SWAHA 
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OM SARVA TATHAGATA GHANDE PRATICCHA HOM SWAHA 
OM SARVA TATHAGATA NAIWITE PRATiCCHA HUM SWAHA 
OM SARVA TATHAGATA SAPTA PRATICCHA HUJyl SWAHA 

With V AJRADHRIKA OJyl AJ:I H0ry1 and so forth offer the inner 
offering to each individual deity (as on pp. 82-3 or 90-1) 

Having praised and paid respects with "Ak~obhyavajra, great 
wisdom, the Vajradhatu and so forth" (as on pp. 83-4 or 91), offer 
the libation, saying, 

OM AH HRIH PRA W ARASADKARAM ARGHAM PRA TICCHA 
HlJJyl SWAHA. . . 

Then for the purpose of eliminating the faults of excess and omission, 
havingjoined the palms together at the heart holding a flower, say, 

Whatever even slight faults have been committed 
By me out of ignorance, 
Because you are the refuge of all beings 
Lord forbear with all of these. 
Anything here done incorrectly, 
Because of not finding the proper materials, 
Not completely understanding, or lack of ability, 
Please forbear with all of these. 

OJyl V AJRASA TTY A AJ:I 

Having recited this mantra many times, recite the hundred syllable 
mantra ofVajrasattva, 

OJyl VAJRASATTVA SAMAYAM ANUPALAYA VAJRASATTVA 
TWENOP ATISTHA D~l;)HO ME BHAV A SUTOSYO ME BHAV A 
SUPOSY A ME BHA VA ANURAKTO ME BHAV A SARV A-SIDDHIM 
ME PRAYACCHA SARVA-KARMASU CA ME CITTAM SRIYAM 
KURU HOM HA HA HA HA HOH BHAGA w AN-SARV A­
TATHAGATA-VAJRA MA ME MUNCA VAJRA BHAVA 
MAHASAMA Y A-SATTV A Al:i HOJyl PHA T 

Then, 
Bestow on me the supreme accomplishment, 
Bestow on me the fruits of concentration, 
Whatever sentient beings desire 
Bestow on them the peerless accomplishments. 
For the purpose ofbeing reinvoked 
Return to your own abodes. 

VAJRA MOJ:i 
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In Conjunction with Generation of the Mru,t4ala and Offering 

Saying, 
The deities having again departed from the heart of the fire 

deity, they become inseparable from the individual deities of the 
ma1:u;lala, 
Give the flower to the ritual assistant, who pays respects to the 

Ritual Master. An assistant holding incense and the flower stands 
before the ma~~ala, if it is a coloured powder ma~~ala (Rajo­
ma~~ala) imagine that the deities are invited into it as he gestures 
with the flower to the centre of the ma~c.lala, then places it in front. 
If it is a ma~c.lala painted on cloth (Pata-ma~~ala), throw the flower 
into the ma~c.lala, then prostrate to it. 
(Proceed top. 155). 

Not in Conjunction with Generation of the Ma,.l(Jala and 
Offering: 

The wisdom beings having departed to their own abodes and the 
commitment beings having been placed at one's crown, the (other) 
places, and so forth, the aggregate of form and so forth become 
·inseparable from them. 
At the crown Vairocana 

(From the sadhana: 
At the throat Amitabha 
At the navel Ratnasa:rrxbhava 
At the root of the thighs Amoghasiddhi 
At the navel Locana 
At the heart Mamaki 
At the throat Pa~c.laravasini 
At the crown Tara 
At the eyes K~itigarbha 
At the ears Vajrapa~i 
At the nostrils Akasagarbha 
At the tongue Loke5vara 
At the heart Maiijusri 
At the secret place Sarvanivara~aviska:rrxbini 
At all thejoints Samantabhadra 
At the crown Maitreya 
At the entrances of the eyes Riipavajra 
At the entrances of the ears Saptavajra 
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At the entrances of the nostrils Gandhevajra 
At the entrance of the mouth Rasavajra 
At the entrance of the vajra Spar§avajra 
At the right hand Yamantaka 
At the left hand Aparajita 
At the mouth Hayagriva 
At .the vajra Amrtaku1_l4ali 
At the root of the right shoulder Acala 
At the root of the left shoulder 'fakkira:ja 
At the right knee Nilada1.14a 
At the left knee Mahabala 
At the crown U~1.1i~acakravarti) 
At the soles of the feet Sumbharaja 
The various parts of the ma1_l4ala also absorb into the parts of 
one's own body. 

OM YOGA SUDDHAH SARV A DHARMAH YOGA 
SUDDHO 'HAM . . 

Saying and thinking this make the embracing mudra preceded by 
the circling lotus mudra. (Now proceed top. 155). 

(This completes the section taken from the Guhyasamaja Ritual 
Fire Offering.) 



PART FIVE 

THE HERUKA BODY MA~I!ALA OF 
VAJRAGHANTAPA 

This is a translation of the supramundane section of the The Ritual 
Fire Offering For Peace of the Heruka Body Maf}qala composed by the 
Buddhist Monk, Yeshe Tenpai Dronme (Yeshes bsTan pa'i sGron 
Me), otherwise known·as Chankya Rolpai Dorje (lCang sKya Rol 
pa'i rDo rje) 
All the ritual words are included in this text. 
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The offering to the supramundane fire deity has three parts: 
The generation of the celestial mansion and seats at the heart of 
the fire deity. 
Generating the deities there. 
The stages of offering to them. 

First, having expelled (hindrances), purified and generated all 
the substances to be offered to the transcendental deity, bless them. 

Purifying the Offerings 

OM KHANDAROHI HOM HOM PHAT 
oM. swABHAvA sunriHAH ·sARVA DHARMAH swABHAvA 
SUDDHO'HAM . . 

All becomes emptiness. Within emptiness from KA!y!.s arise 
skulls vast and wide, inside which are HUMs, from which arise 
cleansing water, face cooler, libation, foot bathing water, flowers, 
incense, butterlamps, perfume, food and music all of the nature 
of emptiness. In aspect they appear as the individual offering 
substances. Their function as objects of enjoyment of the six 
senses is to generate the exceptional uncontaminated bliss. 

OM PROK~AI'>TA¥ AI;I H0!y1, OM Ar'JCAMAI'>TMyl AI:I H0ly1, Oly1 
ARGHAM AH HOM, OM PADYAM AH HOM, OM PUSPAM AH 
HOM, OM i:muPA¥ AI:I HO¥, · o¥ ALOKE AI;I HUM: OM 
GANDHE AI;I H0ly1, Oly1 NAIWITE AI:I HO!y!., O!y!. SAPTA AI;I 
HO!y!., 0¥ ROPA AI;I H0ly1, Oly1 SAPTA AI;I HO!y!., Oly1 GANDHE 
AI:I HO!y!., O!y!. RASA AI;I H0ly1, Oly1 SPARSA AI:I H:0¥-

Bless these while making the mudra. Then make the vajra-fist, 
with the middle finger extended touching at the tips. Touch the 
offering sticks, clarified butter and S() forth, the substances to be 
burned, saying, 

Oly10ly1SWAHA 

think that all those materials are purified; saying 

OM AI:I SW AHA 

think that the offering sticks are purified; saying, 

Oly1 SRI SWAHA 

think that the clarified butter is purified; saying, 

Oly1JRily1 SWAHA 



104 Ritual Fire O.fferingfor Peace 

think that the grains are purified; and saying, 

Ol'y1 KURU KURU SWAHA 

think, 
All the substances other than these, having been purified of all 
the faults of not possessing the qualities, actually become the five 
nectars. 

GENERATING THE CELESTIAL MANSION 

In the centre of the blazing triangular fire at the heart of the 
fire deity, from BHR0l'y1 arises a square four-doored celestial 
mansion. Upon a five layered wall, coloured white, yellow, red, 
green and blue from the outside inwards, circles a jewel frieze 
with a red base studded with jewels, triangular, square and so 
forth. Upon that are four golden girdles, from the outer face of 
which protrude Makara heads, from which hang strings and 
pendants of pearls. Beyond these, from the eaves hang jewel 
ornaments (shar-bu). Above is a parapet in the shape ofhalflotus 
petals, embellished by eight victory and eight plain banners, 
which stand in golden vases. The outer upper corners are 
adorned by four parasols. Along the foot of the walls run the 
ledges of the red plinth, on which goddesses of various colours 
perpetually make offerings. The outer corners of the doorways 
and inner entrances, and the inner and outer four corners of the 
wall are decorated by half moons adorned with red jewels topped 
by vajras. In front of each of the four doors, upon pedestals, are 
four pot-based pillars. These four support the golden, ornament 
(shar-bu), jewel, horse-hoof, dark, waral)Qa, dark, ornament 
(shar-bu), jewel, hoof, and parapet layers, that is the eleven 
layered portico. At the top is a Dharma wheel with a buck and 
doe to the right and left. 

To the right and left of the gateways, growing from good 
golden vases are wishfulfilling trees with the seven precious 
emblems of royalty. In the spaces between them are adepts and 
emerging from clouds are gods holding flower garlands to 
beautify the whole environment. 

Beyond that encircling the spokes of the crossed vajra and so 
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forth is the. protection circle. Beyond that is the five coloured 
vajra fire, like the fire at the destruction of the aeon, swirling to 
the left and blazing above and in all directions. Beyond that are 
the eight charnel grounds. In those are the eight trees, at the 
roots of which are the eight Directional Protectors and protruding 
from the trees' upper branches showing half their bodies are the 
eight Field Protectors. There are the eight lakes of compassion, 
in which are the eight Nagas. In the space above the lakes are the 
eight offering clouds. There are eight mountains, on which 
stand the eight white stiipas. Moreover there are the eight wisdom 
fires, ravens, owls, vultures, jackals, male and female kites, bull­
headed serpents and so forth. 

There are yak~as, zombies and rak?asas loudly making the 
sound, 'Kili, kili', adepts, knowledge holders and committed 
yogins and yoginis gazing one pointedly at the Bhagawan, 
naked, their hair loose, adorned with five mudras, (each) holding a 
hand drum (cang'teu), a skull and a khatwarpga crowned by a 
skull. They laugh and entering the charnel grounds all do wond­
rous things. 

Inside the beautifully roofed celestial mansion, supported on 
eight pillars are vajra joists. The pinnacle of the jewel roof is 
beautified by a vajra and jewel. In the eight (main) and inter­
mediate directions of the outer layer within the celestial mansion 
are eight corpse seats, inside each of which is an eight-spoked 
white Holy Body wheel, at whose rim is a garland of wheels. At 
the hub of that is the eight-spoked red Holy Speech wheel, at 
whose rim is a lotus garland. At the hub of that is the eight­
spoked blue Holy Heart-mind wheel, at whose rim is a vajra 
garland. At its hub is the variegated lotus of the Great Bliss 
wheel, the rim of which is circled by a garland of curved knives. 

Thus, clearly evoke the celestial mansion together with the seats. 

SECONDLY, GENERATING THE DEITIES 

On the central sun seat are H01y1, BA1y1. 

On the four cardinal petals of the Great Bliss wheel are the four 
syllables, 

J:Uly1, J<Hy1, J;,Ily1 and l;Jly1. 
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On the eight spokes of the Holy Heart-mind wheel are the eight 
syllables, 

KAiy1, KHAiy1, GAiy1, GHAiy1, NAiy1, CAiy1, CHAiy1 andJAiy1. 

On the eight spokes of the Holy Speech wheel are the eight 
syllables, JHAiy1, NAiy1, TA!yi, THA!yi, J?A!yi, J?HAiy1, NA¥ and 
TA!yi. 

On the eight spokes of the Holy Body wheel are the eight 
syllables, THAiy1, DAiy1, DHAiy1, NA!yi, PA!yi, PHAiy1, BAiy1, and 

BHAiy1. 

At the four doors and four corners are Y A!yi, RA!yi, LAiyl, W Aly1, 

$Aly1, !;)Aly1, SA!yi and HA!yi. 

These undergo complete transformation: 
On the central seat arises Sri Heruka, with a blue-black coloured 

body. Of his four faces the root face is black, the left face is 
green, the rear face is red, the right face is yellow. Each face also 
has three eyes. He has twelve arms and a garland of five point 
vajras fixed at the brow. Furthermore, his extended.right leg 
treads on the head ofblack Bhairava, wh~ has four arms, the first 
pair with palms joined, the remaining right holds a c;lamaru and 
the left a sword. His bent left leg treads on the breasts ofKalarat'i, 
who has four arms, the first pair with palms joined, the remain­
ing two hold a skull and kha~warp.ga. Both have one face, three 
eyes, and are adorned with the five mudras. 

His first pair ofhands embraces Vajravarahi, the right holds a 
five point vajra and the left a bell. The two below them hold a 
bloody white elephant skin cloak, the right hand holds the left 
foreleg and the left hand holds the left hindleg, the hands are in 
the threatening mudri, and the skin is stretched across his back. 
The two tips of the threatening mudra are at the level of the 
eyebrows. His third right hand holds up a c;lamaru, the fourth 
holds an axe, the fifth holds a curved knife, and the sixth holds a 
trident. His third left hand holds a vajra marked kha~warp.ga, the 
fourth holds a blood filled skull, the fifth holds a vajra snare, and 
the sixth holds the four faced head of Brahma. His top knot is 
marked with a crossed vajra. Each face is adorned by a five skull 
crown strung together by an upper and lower garland ofblack 
vajras. On the left of his head hangs a slightly tilted half moon. 
His facial expressions change and the four sets of four eye-teeth 
are bared and terrifying. He possesses the nine expressions: 
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haughty, heroic and unattractive-the three physical expressions; 
laughing, wrathful and terrifying~the three vocal expressions; 
compassionate, majestic and peaceful the three mental expressions. 
He wears a loin cloth of tiger-skin and a garland of fifty fresh 
human heads strung on human intestines. Sealed by the six 
mudras, his entire body is smeared with the ash ofhuman bones. 
In front of the Bhagavan is the Bhagavati Vajravarahi, who has 
a red body, one face, two hands, and three eyes. She is naked, 
her hair is loose and she wears an apron of pieces of skull. Her 
right hand, embracing the neck of the father, holds a skull filled 
with the blood of the four maras and so forth; her left hand 
threatens the malignant ones of the ten directions by pol.nting a 
curved knife and threatening mudra at them. She blazes like the 
fire at the end of the world. Her two calves clasp the father above 
the thighs. Being herself the great compassion of the nature of 
great bliss she is adorned by the five mudras, and wears a five 
skull crown and a necklace of fifty dry heads. 

On the east petal of the lotus is black l!akini, on the north 
petal green Lama, on the west petal red Khai).<;iaroha on the south 
petal yellow Riipini. All have one face, three eyes, and their eye­
teeth bared. They are naked, their hair is loose. Of their two 
hands the right holds a curved knife and the left holds a skull and 
supports a kha~warp.ga in the crook of the elbow. They stand 
with right leg extended, adorned by the fiv~ mudras, wearing a 
crown of five dry human heads and a necklace of fifty dry human 
heads. 

At 'Fire' and so forth, the petals in the four intermediate 
directions, are four nectar filled skulls. 

On the east spoke of the Holy Heart-mind wheel are Piillir­
malaya's Khai).<;iakapala and Pracai).<;ia. 
On the north spoke are ]alandhara's Mahakailkala and 
Pracai).<;iaksi. 
On the west spoke are O<;lyana's Katikala and Prabhavatl. 
On the south spoke are Arbuta's Vika~adarhgri and Mahanasa. 
On the 'Fire' spoke are Godavari's Suravairi and Viramatl. 
On the 'Non-truth' spoke are Rame§varl's Amitabha and 
Kharvap. 
On the 'Air' spoke are Deviko!i's Vajraprabha and Lai:tkesvari. 
On the 'Powerful' spoke are Malawa's Vajradeha and 
Drumaccha. 
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On the east spoke of the Holy Speech wheel are Kamarupa's 
Ankuraka and Iravatl. 
On th~north spoke are Ote's Vajrajatila and Mahabhairav1. 
On the west spoke are Trisakune's Mahav1ra and Vayuvega. 
On the south spoke are Kosala's Vajra-HOtyi-kara and 
Surabhaksi. 
On the 'Fire' spoke are Kalinga's Subhadra and Syamadevl. 
On the 'No~-truth' spoke are Lampaka's Vajrabhadra and 
Subhadra. 
On the 'Air' spoke are Kaiici's Mahabhairava and Hayakai1).1. 
On the 'Powerful' spoke are Himalaya's Virupaksa and 
Khaganana. 
On the east spoke of the Holy Body wheel are Pretapuri's 
Mahabala and Cakravega. 
On the north spoke are Grhadewata's Ratnavajra and 
Khandarohi. 
On th."e west spoke are Sauragra's Hayagr1va and Saul).<;iin1. 
On the south spoke are Suwarl).ad1pa's Akasagarbha and 
Cakravarmin1. 
On the 'Fire' spoke are Nagara's Sri: Heruka and Suv1ra. 
On the 'Non-truth' spoke are Sindhura's Padmanarte5vara and 
Mahabala. 
On the 'Air' spoke are Maru's Vairocana and Cakravartin1. 
On the 'Powerful' spoke are Kuluta's Vajrasattva and 
Mahav1rya. 

All the twenty-four heroes, Khal).dakapala and so forth, have 
one face and two hands, of which the right holds a vajra and the 
left a bell, embracing the consort. Their hair is bound up in a 
topknot with a crossed vajra at the crown and to the left a crescent 
moon. Adorned with a crown of five dry skulls and a necklace 
of fifty fresh skulls, and a vajra garland at the brow, they are sea­
led with the six mudras. They wear a tiger skin loin cloth, and 
stand with right leg extended. 

All the twenty-four heroines, Pracal).<;ii and so forth, have one 
face and two hands, of which the right in the threatening mudra 
wields a curved knife and the left, embracing the neck of the 
father, holds a skull filled with the blood of the four maras and 
so forth. They have three eyes, red and blazing like fire, wear an 
apron of fragments of skull, their hair falls smoothly and their 
two calves clasp the father above the thighs. They are adorned 
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by the five mudras and wear a crown of five dry human heads 
and a necklace of fifty dry human heads. 
On the corpse seat in the north is green Uliikasya. 
On the corpse seat in the west is red Swanasya. 
On the corpse seat in·the south is yellow Siikarasya. 
On the corpse seat of the 'Fire' is Yamadadhi, her right-side blue 
and left yellow. 
On the corpse seat of the 'Non-truth' is Y amadhiiti, her right 
side yellow and left red. 
On the corpse seat of the 'Air' is Y amadarp.grini, her right side 
red and left green. 
8n the corpse seat of the 'Powerful' is Y amamathani, her right 
side green and left blue. 

All also have one face, three eyes, their eye-teeth bared. They 
are naked their hair loose, of their two hands, the right holds a 
curved knife and the left holding a skull supports a kha~warp.ga 
in the crook of the elbow. They stand with right leg extended, 
are adorned by the five mudras, and wear a crown of five dry 
human heads and a necklace of fifty dry human heads. 

From the bodies of all the deities there radiates a mass of white 
light. 
Alternatively, if desired, generate all the bodies of the deities 

white. This is the method of generating the deities in accordance 
with the Ritual Fire Offering of Luipa's Supreme Bliss (bDe mChog). 
It can also be done as in the Vase Ritual, generating the deities 
instantly without the seeds. 

Putting on the Armour 

From the complete transformation of white Ol'yl HA at the 
principal deity's heart arises white Vajrasattva, with three faces 
white, red and black. Of his six hands the three right hold a 
vajra, a <;iamaru and a head, the three left hold a bell, a skull and 
a kha~warp.ga. He is united with Varahi. 

From the complete transformation of yc::llow NAMA HI at the 
head arises yellow Vairocana with one face. Of his four hands, 
the right two hold a wheel and a <;iamaru, the left two hold a bell 
and a skull together with a khatwarp.ga. He is united with 
Yamin!. 

From the complete transformation of red SW AHA HU at the 
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crown arises red Padmanarttdvara with one face. Of her four 
hands, the right two hold a lotus and <;lamaru, the left two hold 
a bell and a skull together with a khatwarp.ga. He is united with 
Mohan!. 

From the complete transformation ofblack BAU SAT HE at the 
two shoulders arises black Heruka with one face. Of his four 
hands, the right two hold a vajra and <;lamaru, the left two hold 
a bell and a skull together with a khatwarp.ga. He is united with 
Sarp.calini. 

From the complete transformation of orange HOM HOM HO 
at the two eyes arises orange Vajrasurya with one face. Of his 
four hands, the right two hold a wheel and <;lamaru, the left two 
hold a bell and a skull together with a khatwarp.ga. He is united 
with Sarp.trasini. 

From the complete transformation of green PHAT HAM at the 
brow, the nature of the physical power of all the limbs, arises 
green Paramasva with one face. Of his four hands, the right two 
hold a sword and a <;lamaru, the left two hold a bell and a skull 
together with a khatwarp.ga. He is united with CaQ.<;lika. 

Vajrasattva abides on a moon seat and has a halo of moon­
light. The other five are on sun seats and have halos of sunlight. 
All six heroes are also adorned with the six mudras and have a 
crown of five dry skulls, a necklace of fifty fresh skulls and a loin 
cloth of tiger skin. They have three eyes and stand with right leg 
extended.· 

From the complete transformation of red OM BAM at the 
navel of the principal lady arises red Vajravarahi with three 
faces, red, blue, and green. Ofher six hands, the right three hold 
a curved knife, the head of Brahma and an iron hook, the left 
three hold a skull, a khatwarp.ga and a snare. She is united with 
Vajrasattva. 

From the complete transformation of blue HAM YAM at the 
heart arises blue Yamin! united with Vairocana. 

From the complete transformation of white HRIM MOM at the 
throat arises white Mohan! united with Padmanarttdvara. 

From the complete transformation of yellow HREM HREM at 
the head arises yellow Sarp.calini united with Heruka. 

From the complete transformation of green HOM HOM at the 
crown arises green Sarp.trasini united with Vajrasurya. 

From the complete transformation of PHAT PHA T at the 
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brow, the actuality of the physical power of all the limbs, arises 
smoke coloured Carp;lika united with Paramasva. 

They all have one face. Of their four hands, the right two hold 
a <;lamaru and curved knife. The left two hold a skull together 
with a kharwarpga and a bell. 

Mohan! abides on a moon seat and has a halo of moonlight. 
The other five are on sun seats and have a halp of sunlight. They 
all have three eyes, are naked with hair unbound, and are 
adorned by the five mudras. They wear a crown of five dry 
skulls and a necklace of fifty dry skulls. They stand with right 
leg extended. 

PHAIM The supporting and supported mal).<;iala and the deities 
of empowerment are all invited. 

Then offer the two waters, the sense offerings and music, 

OM SRI HERUKA ARGHAM PRATICCHA HOM SWAHA 
OM SRI HERUKA PADYAM PRATICCHA HOM SWAHA 
OM SRI HERUKA PUSPE P.RATICCHA HOM SWAHA 
OM SRI HERUKA DHUPE PRATICCHA H1JM SWAHA 
OM SRI HERUKA DHIPE PRATICCHA HOM. SWAHA 
OM SRI HERUKA GANDHE PRATICCHA HOM SWAHA 
OM SRI HERUKA NAIWITE PRATICCHA HOM SWAHA 
OM SRI HERUKA SAPTA PRATICCHA HOM SWAHA 
VAJRA ANKUSAJAI:I, VAJRA PASA H0Iy1, VAJRA SPHOTA BAiyl, 
V AJRA GHANTA HOI:I 

The wisdom beings become non-dual with their respective 
commitment beings. 
Thus the wisdom beings dissolve. 

Make this entreaty, 
May all these in front be empowered by all the Tathagatas 

The hindrances are banished by the eight door and corner-keepers, 
auspicious verses are uttered by all the heroes, vajra songs are 
sung by the heroines, the empowerment is master-minded by 
the principal deity and jewel vases filled with the five nectars are 
held by Varahi and the four mothers. 

Saying, 
Just as at the time of birth, 
All the Tathagatas are bathed 
By this pure divine water, 
Likewise we bathe you. 

Olyl SARV A TATHAGATA ABHI$EKAT A SAMA Y A SRIYE H0Iy1, 
all the deities and oneself are empowered by stream of nectar 
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upon the crown, and become of the nature of great bliss. The 
water enters into the body through the crown. From the com­
plete transformation of the excess water overflowing the crown, 
the principal deity is crowned by Vajrasattva, Varah! by 
Ak~obhya, Dakin! and so forth by Ratnasarp.bhava, the deities 
of the Heart-mind wheel by Ak~obhya, the Speech wheel deities 
by Amitabha, the Body wheel deities by Vairocana and the 
Commitment wheel deities by Amoghasiddhi. 
Thereby the empowerment is sealed. 
Thirdly, 

OFFERINGS AND PRAISES 

Offer the four waters as before, 

OM AH HRIH PRA W ARASADKARAM PROKSANAM PRATlCCHA 
HUJ'y1. SWAHA . . . . • 

OM AH HRiH PRA WARASADKARAM ANCAMANA¥ 
PR.ATICCHA HO.ryi SWAHA . 
Ol'y1. AI:I HRII:I PRA W ARASADKARAJ'y1. ARGHAJ'y1. PRA TICCHA 
H01'y1.SWAHA 
OJyl AI:I HRII:I PRA W ARASADKARAJ'y1. P ADY A¥ PRATICCHA 
H01'y1.SWAHA 

Then offer the sense offerings and music, 

OJyl V AJRA PU~PE AI:I H01'y1. SW AHA 
OJyl V AJRA DHUPE AI:I HOJyl SW AHA 
OJyl V AJRA DHIPE AI:I H01'y1. SW AHA 
0¥ V AJRA GANDHE AI:I HOiyl SW AHA 
0¥ V AJRA NAIWITE AI:I H0Jyl SW AHA 
OJyl V AJRA SAPT A AI:I H01'y1. SW AHA 

Then, offer the sixteen knowledge ladies, 

OJyl VAJRA VINI HUJ'y1. H0Jyl PHAT 
Ol'y1. V AJRA V Aiy1SA HUiy1 H01'y1. PHAT 
OJyl V AJRA MB.TAJyl.GE HUJyl H0Iy1 PHAT 
OJyl V AJRA MURAJE HUiyl H01'y1. PHAT 
Ol'y1..VAJRA HASYA HUiy1 H01'y1. PHAT 
Ol'y1. VAJRA LASYE HUiy1 H0Iy1 PHAT 
OJyl V AJRA GITI HUiyl H0Jyl PHAT 
Ol'y1. V AJRA NB.TY A HUJ'y1. H01'y1. PHAT 
OJyl VAJRA PU~PE HUiy1 HOiyl PHAT 
OJyl V AJRA DHUPE HUiy1 H0Iy1 PHAT 
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Ol'yl V AJRA DHI~E HUI'yl HOI'yl PHAT 
Ol'yl V AJRA GHANDE HUI'yl HOI'yl PHAT 
Ol'yl ROPA VAJRA HUI'yl HOI'yl PHAT 
Ol'yl RASA VAJRA HU!yl HO!yl PHAT 
Ol'yl SPARSA VAJRA HUI'yl HO!yl PHAT 
Ol'yl DHARMADHATU.VAJRA HUI'yl HOI'yl PHAT 

Joining O!yl Al;l HO!yl to the mantra of each deity, offer the inner 
offering. (In brief, 

0 l'y1 HO l'y1 BAI'yl J3.II'yl J3.JI'yl t-II'yl t-II'yl KAI'yl KHAI'yl GAI'yl GHAI'yl NA!yl 
CAI'yl CHAI'ylJAI'ylJHAI'yl NAI'yl TAI'yl THAI'yl.QAI'yl.QHAI'yl l)lA!yl TA¥ 
THAM DAM DHAM NAM PAM PHAM BAM BHAM YAM RAM LAM 
WAI'yl. SAI'yl.~AI'yl ~AI'yl HAI'yl HUI'yl PHAT Ol'yl Al;l HOI'yl). . . 

Offer the eight-fold praise (rKang brGyad) in Sanskrit or Tibetan (or 
English), 

OM NAMO BHAGA V ATI VIRISAY A HUM HOM PHAT 

g~;1~~A:~i~~~%ks~~~~~~~~y ~trY~~¥1'yl PHAT 

O!yl DAMSTRAKARALOGRA BHI~AN~ MUKHA Y A HUI'yl HO!yl 
PHAT 
O!yl SAHASRA BHOJA BHASURAYA HU!yl H01y1 PHAT 
OM PARASU PASODYATA SOLA KHATWAMGA DHARINE HUM 
HU!yl PHAT . . . . 

O!yl BYAGHRAJINAMBHARA DHARAYA HU!yl HO!yl PHAT 
O!yl MAHA DHOMBRANDHAKARA WAPU~A Y A HU!yl HO!yl 
PHAT 
O!yl NAMO BHAGAVATI VAJRAVARAHI BA!yl HU!yl HO!yl PHAT 
O!yl NAMO ARYA APARAJITE TRAILOKYAMATE 
VIDYESW ARI HU!yl HO!yl PHAT 
O!yl NAMO SARVA BHOTA BHAYABAHE MAHA VAJRE HU!yl 
HOMPHAT 
O!yl.NAMO VAJRASANI AJITE APARAJITE BA SA!ylKARI NETRA 
HUMHOMPHAT 
O!yl.NAMO BHRAMAI)ll RO~ANI KRODHE KARALINI HU!yl HO!yl 
PHAT 
O!yl NAMO TRASANI MARAI)ll PRABHEDANI PARAJAYE HU!yl 
HOMPHAT 
O!yl NAMO VIJAYEJAMBHA NISTAMBHANI MOHANI HU!yl HO!y1 
PHAT 
O!yl NAMO VAJRAVARAHI MAHAYOGINI 
KAMESWARI KHAGE HU!yl HO.lyl PHAT 

If you wish to make the offerings elaborately, they can be combined 
with the verses. 
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Then: 
The tongues of the deities appearing as white vajras are marked 

by the syllable H0Jy1 and light rays. 

THE ACTUAL RITUAL FIRE OFFERING 

Think: 
(Here it should be noted that there are two systems of reciting the 

mantra of the deity. According with the Upper Tantric College both 
the action mantras of the f~ther and mother are recited. The Lower 
Tantric College system has only the father's action. mantra. The 
lineage of the initiation follows the former system thus:) 

OtyiSRIVAJRAHEHERURUKAtyiH0Jy1H0tyiPHATQAKINlJALA 
SA¥ BARAtyi SWAHA 

For us all, teachers, students and adherents (pacify)* all inter­
ferences to our accomplishment of liberation and omniscience, 
breaches of the three classes of vows, naturally evil deeds and 
everything inauspicious andt especially all faults of excess and 
omission in the rituals and mantras SANTIJyl* KURUYE SWAHA 

The appended lines are added according to the occasion. Then 
tmake offerings three or seven times while making the request and 
think that the enlightened activities have been promised. 

In offering the offering sticks and so forth to each deity, make 
many offerings. If possible, each time offer the mantra of the 
principal deity (and consort), the substance mantra and the 
appended lines together with the substance to be offered. If this 
is not possible, for the first offering join the three and for the 
remainder say the deity mantras and the appended lines. If that is 
also not possible join them at every seventh offering. If even that is 
not possible then join the three at the beginning and end. For the 
rest offer the substance with the deity mantra and the substance 
mantra. For the special substance in the Ritual Fire Offering for 
Peace there is no special mantra, therefore offer it with the mantra 

(tHere the special wish applies to the Ritual Fire Offering performed in compensation at the con­
clusion of a retreat. If it docs not suit the occasion it should not be said, however, if it is said then the 
same appended lines must be added to the appended lines for the mundane fire deity.) 
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of the deity. To the deities in the retinue make three or seven offerings 
each, whichever is suitable, joining the mantras and the appended 
lines suited to the occasion. Furthermore, one can offer the offering 
sticks to the principal deity and the retinue individually and the 
other substances can be offered individually iri sequence. Having 
made offerings to the principal deity from the offering sticks to the 
special substance, offer similarly to the retinue deities individually. 
Alternatively, after offering to the principal father and mother, 
with their mantras, make offerings to the retinue with their mantras. 
Thus, there are three ways in which offerings can be made. How­
ever, it is essential, even when the offerings are made conjoined 
with the mantras of the deities, that each mantra coincide with an 
offering of the substances. 

The principal substances to be offered are the offering sticks and 
the clarified butter. Offerings of these two conjoined with one 
mantra each is considered to be one offering. Otherwise, making 
more offerings of these and the other substances should accord 
with the occasion. 
The way to join the mantra and the appended lines is as follows: 

To the Principal Father and Mother 

The offering sticks, offered in pairs: 

Otyi SRI VAJRA HE HE RU RU KAtyi H0l'y1 H0l'y1 PHAT :QAKINIJA 
LA SA.l'yl BARA.l'yl SW AHA O.l'yl V AJRA V AIROCANlYE I-I0.l'y1 H0l'y1 
PHATSWAHA 
Otyi BODHI-V~KSAYA 

For us all, teachers, students and adherents (pacify)* all inter­
ferences to our accomplishment ofliberation and ommiscience, 
breaches of the three classes of vows, naturally evil deeds and 
everything inauspicious, especially hindrances to the perfection 
ofbrilliance SANTI!'y1* KURUYE SW AHA 

The clarified butter: 

Ol'yl SRI VAJRA HE HE RU RU KA!'y1 H0l'y1 H0l'y1 PHAT QAKINljA 
LA BARAMrSWAHA O.l'yl V AJRA V AIROCANlYE H0l'y1 H0l'y1 PHAT 
SWAHA 
Ol'yl AGNA YE 

For us all, .... .inauspicious 
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and especially ........ mantras 
and hindrances to the perfection of wealth SANTII'y!. KURUYE 

SWAHA 
Then the sesame: 

OM SRI VAJRA HE HE RU RU KA!y!. H0Iy1 H0Iy1 PHAT QAKINIJA 
LA SA!y!. BARA!y!. SW AHA O!y!. V AJRA V AIROCANIYE H0Iy1 H0Iy1 
PHATSWAHA 

O!y!. SARVA PAPA!y!. DAHANA VAJRAYE 

For us ....... .inauspicious 
and especially ....... mantras 
and all misdeeds SANTI!y!. KURUYE SWAHA 

Then offer the durva grass in pairs: 

O!y!. SRI VAJRA HE HE RU RU KA!y!. H0Iy1 H0Iy1 PHAT QAKINIJA 
LA SA!y!. BARA!y!. SWAHA O!y!. V AJRA V AIROCANIYE H0Iy1 H0Iy1 
PHATSWAHA 
O!y!. VAJRA AYU~E 

For us .... inauspicious 

and especially ..... mantras 
and hindrances to completing our life spans SANTI!y!. KURUYE 

SWAHA 
Then the unbroken rice: 

O!y!.SRIVAJRA HEHE RU RUKA!y!. H0Iy1H0Iy1 PHATQAKINIJA LA 
SA!y!. BARA!y!. SW AHA O!y!. V AJRA VAIROCANIYE H0ry!. H0Iy1 
PHATSWAHA 
O!y!. V AJRA PU~TA YE 

For us ..... inauspicious 
and especially .... mantras 
and hindrances to the increase of merit SANTI!y!. KUR UYE SW AHA 

Then the sho-zen (Zho-zr:m: a sweet rTzampa based dairy mixture): 
O!y!. SRI V AJRA HE HE RU RU KA!y!. H0Iy1 H0Iy1 PHAT QAKINI JA 
LA SA!y!. BARA!y!. SW AHA Ory!. V AJRA V AIROCANIYE H0Iy1 H0Iy1 
PHATSWAHA 
O!y!. SARVA SA!y!.BADHE 

For us ........ inauspicious 
and especially ....... mantras 
and hindrances to supreme bliss SANTI!y!. KURUYE SW AHA 

Then offer the kusa grass in pairs: 
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OM SRi VAJRA ...... SWAHA OM VAJRA ...... SWAHA 
OM APRATIHATA VAJRAYE 

For us ....... .inauspicious 
and especially ........ mantras 
and shadows, uncleanl1ness and hindrances to supreme protection 
SANTity1 KURUYE SW AHA 

Then the mustard seed: 

OM SRi V AJRA ........ SWAHA OM VAJRA ......... SWAHA 
OM SARVA ARTHA SIDHAYE 

For us ....... .inauspicious 
and especially ........ mantras 
and all hindrances SANTI.¥ KURUYE SW AHA 

Then the coarse barley: 

OM SRi VAJRA ....... SWAHA OM VAJRA ....... SWAHA 
OM VAJRA BijAYA 

For us ....... inauspicious 
and especially ......... mantras 
and hindrances to obtaining treasure and good harvest SANTity1 
KURUYESWAHA 

Then the barley: 

OM SRi VAJRA ....... SWAHA OM VAJRA ....... SWAHA 
Oty1 MAHA-BEGAYA 

For us ...... .inauspicious 
and especially ......... mantras 
and hindrances to the perfection of quick strength SANTity1 
KURUYESWA,HA 

Then the pulses: 

OM SRi VAJRA ....... SWAHA Otyi VAJRA ....... SWAHA 
OM MAHA-BALA Y A 

For us ...... .inauspicious 
and especially ......... mantras 
and hindrances to the increase of might SANTI.¥ KURUYE 
SWAHA 

Then. the wheat: 

Oly1 SRI VAJRA ....... SWAHA Oly1 VAJRA ....... SWAHA 
Oly1 V AJRA GHASMARI 

For us ...... .inauspicious 
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and especially ......... mantras 
and all ills SANTil'y1. KURUYE SW AHA 

The special materials (offered once) 

Ol'y1. SRI VAJRA ....... SWAHA Ol'y1. VAJRA ....... SWAHA 

For us ...... .inauspicious 
and especially ......... mantras 
SANTil'y1. KURUYE SWAHA 

(Melodiously offer the materials to be burned in this way.) 

To the Ritinue 

There are two systems, the long and the brief. In the former the 
mantras are recited from: Ol'y1. I?AKINIYE HUl'y1. H0l'y1. PHAT up to 
Ol'y1. Y AMAMATHANi HUl'y1. H0l'y1. PHAT, then the substance man­
tras and the appended lines. However, it is acceptable to use the 
brief form, reciting the seed syllables of the deities of the retinue as 
follows: 
The offering sticks, offered in pairs: 

Ol'y1. l_{Il'y1. l,{il'y1. ~ll'y1. ~Il'y1. KAiyi KHAl'y1. GAl'y1. GHAl'y1. NAl'y1. CAl'y1. 
<:;;HAl'y1. JA¥ JHAl'y1. NAl'y1. TAM THAl'y1. J?Alyi J?HAl'y1. ~Al'y1. TAl'y1. 
THAM DAM DHAM NAM PAM PHAM BAM BHAM YAM RAM 
LA¥ . WA¥. SAl'y1. ~Al'y1. SAiy1 HUl'y1. H0Iy1 .PHAT . . . 
0Iy1 BODHIVI_{K~A Y A 

For us all, ..... inauspicious 
and especially ........ mantras 
and especially hindrances to the perfection ofbrilliance SANTil'y1. 
KURUYESWAHA 

Then the clarified butter: 

0Iy1 l_{Il'y1. l_{ll'y1. ........ HUiy1 H0Iy1 PHAT 
0Iy1 AGNAYE 

For us all, .... .inauspicious 
and especially ....... mantras 
and hindrances to the perfection of wealth SANTil'y1. KURUYE 
SWAHA 

Then the sesame: 

0Iy1 l.{IIy1 l.{liy1 ......... HUl'y1. HOiyi PHAT 
Ol'y1. SARVA PApAl'y1. DAHANA VAJRAYE 

For us all, .... .inauspiciou~ 
and especially ....... mantras 
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arid all misdeeds SANTilyl KURUYE SWAHA 
Then offer the diirva grass in. pairs: 

Olyl B.Ilyl B.llyl ......... HUlyl H0ly1 PHAT 
Olyl VAJRA AYU~E 

For us ..... inauspicious 
and especially ....... mantras 
and hindrances to completing our life spans SANTilyl KURUYE 
SWAHA 

Then the unbroken rice: 

Olyl B.Ilyl :B.llyl ......... HUlyl HOlyl PHAT 
Olyl VAJRA PU~TAYE 

For us ..... inauspicious 
and especially ...... mantras 
and hindrances to the increase of merit SANTilyl KURUYE 

SWAHA 
Then the sho-zen (Zho-zan: a sweet rTzampa based dairy mixture): 

Olyl B.Ilyl :B.Ilyl ......... HUlyl H0ly1 PHAT 
Olyl SARV A SAlylBADHE 

For us .... .inauspicious 
and especially ....... mantras 
and hindrances to supreme bliss SANTilyl KURUYE SWAHA 

The~ offer the kusa grass in pairs: 

Olyl B.Ilyl B.llyl ......... HUlyl H0ly1 PHAT 
Olyl APRATIHATA VAJRAYE 

For us .... .inauspicious 
and especially ....... mantras 
and shadows, uncleanliness and hindrances to supreme protec­
tion SANTilyl KURUYE SW AHA 

Then the mustard seed: 

Olyl B.Ilyl :B.llyl ......... HUlyl H0ly1 PHAT 
Olyl SARV A ARTHA SIDHA YE 

For us ..... inauspicious 
and especially ...... mantras 
and all hindrances SANTilyl KURUYE SW AHA 

Then the coarse barley: 

Oly1 B.Ilyl :B.llyl ......... HUlyl H0!y1. PJ:iAT 
Oly1 V AJRA BiJA Y A 
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For us .... .inauspicious 
and especially ...... mantras 
and hindrances to obtaining treasure and good harvest SANTI¥ 
KURUYESWAHA 

Then the barley: 

0¥ ~I¥ ~I¥· ........ HU¥ HU¥ PHAT 
0¥ MAHA-BEGAYA 

For us ...... inauspicious 
and especially ....... mantras 
and hindrances to the perfection of quick strength SANTI¥ 
KURUYE SWAHA 

Then the pulses: 

0¥ ~I¥ B.ll\r1 ........ HU¥ HO¥ PHAT 
0¥ MAHA-BALA YA 

For us ...... inauspicious 
and especially ....... mantras 
and hindrances to the increase of might SANTI¥ KURUYE 
SWAHA 

Then the wheat: 

0¥ ~1¥ J!.ll\r1 ........ HU¥ HU¥ PHAT 
0¥ V AJRA GHASMARI 

For us ...... inauspicious 
and especially ....... mantras 
and all ills SANTI¥ KURUYE SW AHA 

The special materials (offered once to each deity): 

0¥ ~I¥ B.il\r1 ....... .HU¥ HU¥ PHAT 

For us ..... .inauspicious 
and especially ....... mantras 

SANTI¥ KURUYE SW .AHA 

At the completion of the offering, think, 
From the hearts of the deities radiate Buddhas bearing white 
vases filled with nectar. They bathe rhe one for whom the ritual 
is being performed (sadhya), who sits on a moon mandala, and 
having purified his stains and defilements, sicknesses and demons 
and so forth, his body becomes clear like crystal. 



The Heruka Body MarJqala 121 

CONCLUDING ACTIVITIES 

Then saying, 

O!yi HRII;I HA HA HO!yi H0!y1 PHAT 

the seven syllable near-heart mantra, offer three or seven scoops of 
clarified butter. 

In the supplement to the rituals it is said that offerings should be 
made of ARGHAlyi and so forth. In accordance with the thoughts of 
Abhaya (-karagupta) andje (Tzong Khapa) offer the libation with 
the essence mantra of the principal deity. 
Offer the cleansing water and face cooler, 

Olyi SRi VAJRA HE HE RU RU KAlyi H0!y1 H0!y1 PHAT .QAKINIJA 
LA SAMBARAM SW AHA 
Olyi AB HRII;I PRA WARASADKARAlyi PROK~A~Alyi PRATICCHA 
HOMSWAHA 
OM. AH HRIH PRA WARASADKARAM ANCAMA~Alyi 
PRATICCHA HOryf sw AHA . . 

Thinking to offer garments to the deities say, 
(Garments soft, fine and light, 
To those possessing unchanging vajra body, 
With steadfast faith I make this offering 
So that I too may attain the vajra body.) 

Olyi V AJRA WASASY A SW AHA 

and to offer the toothpaste say, 

Olyi V AJRA T A!y1BULA SW AHA 

new garments and the toothpaste are offered into the fire. 
The sense offerings and music, 

Olyi V AJRA PU~PE AI;I H0!y1 SW AHA 
Olyi V AJRA DHUPE AI;I H0!y1 SW AHA 
Olyi V AJRA DHIPE AI;I HOlyi SWAHA 
Olyi V AJRA GANDHE AI;I HOlyi SW AHA 
Olyi V AJRA NAIWITE AI;I H0!y1 SW AHA 
Olyi V AJRA SAPT A AI;I HOiyi SW AHA 

The sixteen knowledge ladies, 

Olyi V AJRA VINI HUlyi H0!y1 PHAT 
Olyi V AJRA V AiyiSA HUiyi H0Iy1 PHAT 
Olyi V AJRA M~T AlyiGE HUlyi H0Iy1 PHA T 
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OM VAJRA MURAJE HUM HOM PHAT 
OM VAJRA HASYA HUM HOM PHAT 
OM V AJRA LASYE HUM HOM PHAT 
OM VAJRA GITI HUM HOM PHAT 
OM V AJRA NB.TY A HUM HOM PHA T 
OM V AJRA PU~PE HUM HOM PHAT 
OM V AJRA DHUPE HUM HOM PHAT 
OM V AJRA DHIPE HUM HOM PHA T 
OM V AJRA GHANDE HUM HOM PHAT 
OM ROPA VAJRA HUM HOM PHAT 
OM RASA VAJRA HUM HOM PHAT 
OM SP ARSA V AJRA HUM HOM PHAT 
OM DHARMADHA TU V AJRA HUiyl HOiyl PHA T 

Offer the inner offering to all, 

Oiyl HOM BAiyl B.IM B.IM J;JM Lliyi KAM KHAM GAM GHAM NAM 
CAM CHAM JA!yi ]HAM NAiyl TAM THAM QAiyl QHAM NAM 
TAM THAM DAM DHAM NAM PAM PHAM BAM BHAM YAM 
RAM LAM WAM SAiyl ~AM SAM HAM HUiyl.HOM.PHAT 0~1 AB 
HOiyl 

Offer the eight-fold praise, 

OM NAMO BHAGA V ATI VIRISAY A HUM HOM PHAT 
OM MAHA KALPAGNI SAMA NIBHAYA.HUM.HOM PHAT 
OM ]ANA MUKUT ANXOTA y A HUiyl HOiyl PHAT . . 
OM DAM~TB.AKARALOGRA BHI~ANA MUKHA YA HU.l'y1 HOI'yl 
PHAT 
Ol'yl SAHASRA BHOJA BHASURAYA HUM HOM PHAT 
OM P ARASU P ASODY AT A SOLA KHATW AMGA DHARINE HUM 
H(JM PHAT . . . . 

Ol'yl.BY AGHRAJINAMBHARA DHARAY A HUI'yl HOI'yl PHAT 
Ol'yl MAHA DHOMBRANDHAKARA W APU~A Y A HUI'yl HOI'yl 
PHAT 
OM NAMO BHAGA V ATI V AJRA VARAHI BAI'yl HUM HOM PHAT 
Ol'yl. NAMO ARYA APARAJITE TRAILOKYAMATE 
VIDYESW ARI HUI'yl HOI'yl PHAT 
OM NAMO SARV A BHOT A BHA Y ABAHE MAHA V AJRE HUI'yl 
HOMPHAT 
OM .NAMO VAJRASANI AJITE APARAJITE BA SAI'ylKARI NETRA 
HUMHOMPHAT 
Oiyl. NAMO BHRAMANI RO~ANI KRODHE KARALINI HUI'yl 
HOMPHAT 
Oiyl.NAMO TRASANI MARAN! PRABHEDANI PARAJA YE I-IUI'yl 
HOI'yl PHAT 
Oiyl NAMO VIJAYE NISTAMBHANI MOHANI HUI'yl H01'y1 PHAT 
Ol'yl. NAMO V AJRA V ARAHI MAHA YOGINI 
KAMESW ARI KHAGE HU!yl HO!yl PHAT 
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According to the ritual fire offering ofVajrabhairava, at this point, 
if one wishes to elaborate and time permits, it is recommended that 
one offer the ritual cake (gTor Ma), having blessed it in accordance 
with the sadhana. It can be offered here. 
Prostrate saying, 

OM PRANAMA MI SARVA TATHAGATAN 

Offer the libation, saying, 

OM AH HRIH PRA W ARASADKARAM ARGHAM PRA TlCCHA 
HlJMSWAHA. . 

Then for the purpose of pacifying the faults of excess and omission, 
because of incomplete facilities and so forth, join the palms at the 
heart holding acflower, and say, 

Whatever even slight faults have been committed 
By me out of ignorance, 
Because you are the refuge of all beings 
Lord forbear with all of these. 
Anything here done incorrectly 
Because of not finding the proper materials, 
Not completely understanding, or lack of ability, 
Please forbear with all of these. 

May the Bhagawan Sri Cakrasamvara's host of deities pacify all 
negativities, stains, sicknesses, demons, obstacles and so forth, 
everything obstructive and disharmonious accumulated over 
beginningless lives, for us all teachers, students, and adherents. 

May they increase our life span, merit and fortune, the excel­
lences of insight and knowledge and so forth more and more. 
May they especially bless us to generate in our mental continuums 
all the stages of the common and exclusive paths and very 
swiftly place us in the exalted state ofHeruka. 

Thus, request for the general and specific occasions according to 
one's wishes. 

OM VAJRASATTVA Al:l 

Having said many of these mantras, recite the hundred syllable 
mantra ofHeruka. 

OM VAJRAHERUKA SAMAYAM ANUPALAYA VAJRAI-IERUKA 
TWENOPATI$THA DB.QHO ME BHAVA SUTO$YA ME BHAVA 
SUPOSYA ME BHAVA ANURAKTO ME.BHA VA SARV A-SIDDHIM 
ME PRAY ACCHA SARV A-KARMASU CA ME CITT AM SRI YAM 
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KURU HOM HA HA HA HA HOI:;l BHAGAWAN VAJRA HERUKA 
MA ME MUNCA HERUKA BHA VA MAHA SAMA Y A-SA TTVA Al:;l 
HOM PHAT 

After that say, 
OM you who fulfil all the needs of sentient beings, 
Bestow upon me the accomplishments accordingly. 
After departing to your Buddha-lands 
Please return once again. 

OM Al:;l OM SRi VAJRA HE HE RU RU KAM HOM PHAT r;:>AKINi 
]A LA SAMBARAM SW AHA HOM MOI:;l 

Think, 
The wisdom beings depart to their own abodes, 
the commitment beings dissolve into me. 

(Proceed top. 155). 



PART SIX 

THE V AJRA YOGIN! OF THE 
NAROPA KHECARI 

This is a translation of the supramundane section of The Ritual Fire 
Offering for Peace of Vajrayogin! by Kyabje Phabongkha, Dechen 
Nyingpo. 
The supplements to the ritual words are taken from the Self Gener­
ation by the same author. 
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Purifying the Offerings 

Secondly, the offering to wisdom fire deity. Expel hindrances 
from all the offerings saying, 

Oiyl KHAt:JQAROHI HUiyl H0Iy1 PHAT 

and purify them saying, 

OM SWABHAVA SUDDHAH SARVA DHARMAI;I SWABHAVA 
SUDDHO HAiy1 . 

From within emptiness arise, KAiyls, from which arise the 
skull containers, inside which from H0Iy1s arise the offering sub­
stances. All, of the nature of emptiness, appear as the individual 
offering substances, with the function of generating the extraor­
dinary uncontaminated great bliss as objects of enjoyment for 
the six senses. 

Bless them saying, 

OM ARGHAM AH HOM 
OM PADYAM AH HOM 
OM ANCAMANAM AH HOM 
OM PROKSANAM.AH.HOM. 
o¥ v AJRA PUSP~ A~ HOM 
(Of\(1 V AJRA DHUPE AI;I H0Iy1 
Oiyl V AJRA DHIPE Al:l H0Iy1 
Oiyl V AJRA GANDHE AI;I H0Iy1 
0Iy1 V AJRA NAIWITE AI;I H0Iy1) 
Oiyl V AJRA SAPT A AI;I H0Iy1 
OMROPAAHHOM 
(Ofvl SAPT A AI;I HUiy1 
OM GANDHE AH HOM 
o¥ RAsA AI:I HUiyl) · 
Oiyl SPARSA AI;I H0Iy1 

(Then make the substances purifying mudra as was previously 
explained, p. 14). 
Saying, 

Oiyl Oiyl SW AHA, 

think that all the materials are purified; saying, 

Oiyl AI;I SW AHA 

think that the offering sticks are purified; saying, 

Oiyl SRI SWAHA 



128 Ritual Fire Offeringfor Peace 

think that the clarified butter is purified; saying, 

Olyl JRIIy1. SW AHA 

think that the grains are purified; and saying, 

Olyl KURU KURU SW AHA 

think, 
All the substances other than these, having been purified of all 

the faults of not possessing the qualities, actually become the· five 
nectars. 

Purify the substances in this way. 

GENERATING THE DEITY 

In the centre of the blazing triangular fire at the heart of the 
fire deity, from E and E arises a double red tetrahedral reality 
source. Inside it from A arises a white moon mal.}.c;lala with a red 
lustre. At its centre the red syllable BAlyl is encircled by Olyl Olyl 
Olyl SARV A BUDDHA :QAKINIYE V AJRA V ARNA~JNIYI;: V AJRA 
V AIROCANIYE H0lyl HOlyl HOlyl PHAT PHAT PHAT SW AHA. 

From this red coloured mantra garland, which circles to the left, 
light rays radiate making offerings to the Aryas and working for 
the benefit of sentient beings. They reabsorb and from their 
complete transformation arises a variegated eight petalled lotus, 
at whose centre upon a sun mat;c;lala is the holy body of the 
foremost Vajravarahl. .. 

(From the sadhana: 
..... her extended right leg treads on the breasts of red Kalarati, 
her bent left leg treads on the backward bent head of black 
Bhairava. Her red coloured body has a brilliance like the fire at 
the end of the age. She has one face, two hands and three eyes 
which gaze towards the pure Khecari. Her right hand holds a 
curved knife marked by a vajra extended downwards, her left 
hand holds a skull filled with blood, from which she drinks with 
upturned mouth. She bears a vajra-marked khatwarp.ga over her 
left shoulder, from which dangle a c;lamaru, a bell and a three 
tipped pennant. Her flowing black hair covers her back above· 
the waist. In the prime of youth her breasts swell with desire and 
her bearing expresses great bliss. Adorned by a crown offive dry 
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heads and a necklace of fifty dry heads, she is naked, adorned by 
the five mudras ....... ) 
...... and standing amidst a blaze of wisdom fire, a mass of white 
light radiates from her body. 
PHAIIyl.-From the syllable BAiyl. at her heart light rays 
radiate, ..... . 

(From the sadhana: 
.... and emerging from the mid-brow go into the ten directions 
inviting all the Tathagatas and heroes and heroines in the form 
ofVajrayogini:s. 

Saying, 

JAI:I H0Iy1 BAiyl. HOI:I, 

they are summoned, they enter, they are bound and they delight. 
At the end of the circling lotus mudra make the mudra of embrace. 

Oiyl. YOGA SUDDHAI:I SARV A DHARMAI:I YOGA SUDDHO 
HAiyl. 

Upon moon maJ;19alas all her places are marked; at her navel 
by red Oiyl. BAiyl., the actuality ofVajravarahl, at the heart by blue 
HAiyl. Y Aiyl., Yamani:; at the throat by white HRIIyl. MOiyl., Mohani:; 
at the forehead by yellow HRIIyl. HRIIyl., Satp.calini; at tbe crown 
by green H0Iy1 HUiyl., Satp.trasini; and on all the limbs by smoke 
coloured PHATPHAT, CaJ;19ika. 
PHAIIyl.-Light rays radiate from the syllable BAiyl. at my 
heart ..... 

(From the sadhana: 
.... .inviting the empowering deities, the supporting and sup­
ported maJ;l9alas of Cakrasatp.vara. 

Making the request, 
'May these in front be empowered by all the Tathagatas,' 

hindrances are banished by the eight door and corner keepers 
auspicious verses are uttered by the heroes. Vajra songs sung by 
the heroines, offerings are made by Rupavajra and so forth, and 
the empowerment is master-minded by the principal deity. The 
four consorts together with Varahi: hold jewel vases filled with 
the five nectars, with which they empower through the crown. 

Just as at the time of birth 
All the Tathagatas are bathed 
By this pure divine water, 
Likewise we bathe you. 
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0Iy1 SARVA TATHAGATA ABHI~EKATA SAMAYA SRIYE 
H0Iy1,by this empowerment the entire body is filled and the 
stains are purified. From the complete transformation of the 
excess water upon the crown, she becomes crowned.····) 
... by Vairocana Heruka, together with his consort. 

OFFERINGS AND PRAISES 

Then while making the mudra, exclaim, 
PHAIIy1-Light rays radiating from the syllable BAiy1 at my heart 

invite the foremost Vajrayogin'i surrounded by the gurus, medita­
tional deities, Buddhas, Bodhisattvas, heroes, dakinis, the religi­
ous and worldly protectors and the assembly of the Gal).acakra, 
from Akal).igha into the space before me. Offering goddesses ema­
nated from my heart make offerings to them. 
Offer the four waters, 

Otyl AI:I HRII:I PRA W ARASADKARAiy1 ARGHAiy1 PRATICCHA 
H0ty1SWAHA 
OM AH HRiH PRAWARASADKARAM PADYAM PRATICCHA 
HlJM SWAHA. . . 
OM. AH HRIH PRAWARASADKARAM ANCAMAt:-JAiy1 
PRATICCHA HOM sw AHA . 
OM AH HRIH PRA W ARASADKARAM PROKSANAM PRA TICCHA 
H"lJiy1 sw AHA . . . . 

Offer the sense offerings and music, 

OM SARVA TATHAGATA SARVA VIRA YOGIN! SAPARIWARA 
PU~PE* POJAMEGHA SAMUDRA SPHARAI':'JA SAMA YE AI:I H0Iy1 

In the place of PU~PE* insert DHOPE, DHIPE, GANDHE, NAIWITE 
and SAPT A, that is, the sense offerings and music. Then offer the 
sixteen knowledge ladies, by mantra only, 

0Iy1 VAJRA VINI HUiy1 H0Iy1 PHAT 
0Iy1 VAJRA VAtylSA HUiy1HUiy1 PHAT 
Otyl VAJRA MB,TAiy1GE HUiy1 H0Iy1 PHAT 
0Iy1 VAJRA MUF,AJE HUiy1 H0Iy1 PHAT 
0Iy1 VAJRA HASYA HUiy1 H0Iy1 PHAT 
0Iy1 VAJRA LASYE HUiy1 H0Iy1 PHAT 
Otyl V AJRA GITI HUiy1 H0ty1 PHAT 
0Iy1 V AJRA NB,TY A HUiy1 HUiy1 PHAT 
0Iy1 VAJRA PU~PE HUiy1 H0ty1 PHAT 



Oly1 V AJRA DHUPE HUly1 H0ly1 PHAT 
Oly1 V AJRA DHiPE HUly1 H0ly1 PHAT 
Oly1 GANDHE V AJRA HUly1 H0ly1 PHAT 
Oly1 ROPA VAJRA HUly1 H0ly1 PHAT 
Oly1 RASA V AJRA HUly1 H0ly1 PHAT 
Oly1 SPARSA V AJRA HUly1 H0ly1 PHAT 
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O!yi DHARMADHATU V AJRA HUly1 H0ly1 PHAT 

Offer the inner offering by appending the three seed syllables to 
the triple-Oly1 mantra, 

Oly1 O!y1 Oly1 SARVA BUDDHA ........ PHAT PHAT PHAT SWAHA 
Oly1 AI;I H0ly1 

Offer the eight-fold praise (rKang brGyad) in either Sanskrit, or 
Tibetan (or English). 

Oly1 NAMO BHAGA WATI VAJRA V ARAHI BAly1 H0!y1 H0!y1 PHAT 
Oly1 NAMO ARYA APARAJITE TRAILOKYAMATE 
VIDYESWARI HUM HOM PHAT 
Oly1 NAMO SARVABHUTA BHAYABAHE MAHA VAJRE HUly1 
HOMPHAT 
Oly1.NAMO VAJRASANI AJITE APARAJITE BA SAly1KARI NETRA 
HUly1 H0ly1 PHA T 
Oly1 NAMO BHRAMANI RO~ANI KRODHE KARALINI H0ly1 
HOMPHAT 
Oly1.NAMO TRASANI MARAN! PRABHEDANi PARAjAYE HUly1 
HOMPHAT 
Oly1. NAMO VIJAYE JAMBHA NISTAMBHANI MOHAN! HUly1 
HOMPHAT 
O!yl.NAMO V AJRA V ARAHI MAHA YOGINi KAMESW ARI KHAGE 
HU!yi H0ly1 PHAT 

and 
0 Glorious Vajra<;iakini, 
Y pu control through your retinue of <;lakinis, 
Having the five wisdoms and three bodies, 
To you, protector of migrators, I pay homage. 
~owever many Vajra<;lakini:s there are, 
Ladies thoroughly severing the fetters of conceptions 
And entering into worldly activities, 
To all of them I pay homage. 

If you wish to elaborate, recite, 
Pure, stainless and desirable ..... . 

and so forth up to 
May the state of the great Khecari: be attained. 
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Make this garland of offerings, the inner offering, and praises as 
they occur in the Front-generation. 

THE ACTUAL RITUAL FIRE OFFERING 

Thinking, 
The tongue of the deity appearing as a white vajra is marked 
with the syllable H01y1, 

recite, 

Oly1 Oly1 Oly1 SARVA ......... PHAT PHAT P)-IAT SWAHA 

For us all, teachers, students, adherents and patrons (pacify)* all 
interferences to our accomplishment of liberation and omni­
science, breaches of the three classes of vows, naturally evil 
deeds and everything inauspicious, 
tunclear samadhi, impure mantras and all faults of excess and 
omission in the ritual SANTI1y1* KURUYE SW AHA 

(Adding the appended lines. and reciting them three or seven times, 
offer three or seven scoops of clarified butter. In addition to ringing 
the bell during the appended lines, in this ritual it is the tradition 
also to play the 4amaru. This applies to the mundane fire deity sec­
tions as well.) 
The offering sticks offered in pairs: 

All the offering sticks are of the nature ofBodQi-wood. 

0 1y1 Oly1 Oly1 SARV A ........ PHA T PHAT PHAT SW AHA 
Oly1 BODHI-VB.K~AYA 

For us ...... inauspicious 
unclear ........ ritual 
and especially hindrances to the perfection of brilliance SANTI1y1 

KURUYESWAHA 
The clarified butter: 

Ol'y1. Oly1 Oly1 SARVA ........ PHAT PHAT PHAT SWAHA 
Ol'y1.AGNAYE 

(t 'unclear samadhi.. ..... ritual' applies to the Ritual Fire Offering for Peace, compensating after a 
retreat. !fit does not apply, omit it, butifit is applicable, it must also be recited during the mundane 
fire deity sections.) 
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For us ..... inauspicious 
unclear ...... ritual 
and hindrances to the perfection of wealth SANTI¥ KURUYE 
SWAHA 

Then the sesame: 

0Iy1. 0Iy1. 0Iy1. SARVA ........ PHAT PHAT PHAT SWAHA 
0Iy1. SARVA PAPAiy1. DAHANA VAJRAYE 

For us ..... .iQauspicious 
unclear ....... ritual 
and all misdeeds SANTIIy1. KURUYE SWAHA 

Then offer the durva grass in pairs: 

0Iy1. 0Iy1. 0Iy1. SARVA ........ PHAT PHAT PHAT SWAHA 
0Iy1. VAJRA AYU~E 

For us .... .inauspicious 
unclear ....... ritual 
and hindrances to our completing our life spans SANTI¥ 
KURUYE SWAHA 

Then the unbroken rice: 

0Iy1. 0Iy1. 0Iy1. SARVA ........ PHAT PHAT PHAT SWAHA 
0Iy1. VAJRA PUHAYE 

For us .... .inauspicious 
unclear ...... ritual 
and hindrances to the increase of merit SANTI¥ KURUYE 
SWAHA 

Then the sho-zen (Zho-zan: a sweet rTzampa based dairy mixture): 

0Iy1. 0Iy1. 0Iy1. SARV A ........ PHAT PHAT PHAT SW AHA 
0Iy1. SARV A SAiy1.BADHE 

For us .... ~inauspicious 
unclear ....... ritual 
and hindrances to supreme bliss SANTI¥ KURUYE SWAHA 

Then offer the kusa grass in pairs: 

0Iy1. 0Iy1. 0Iy1. SARVA ........ PHAT PHAT PHAT SWAHA 
0Iy1. APRATIHATA VAJRAYE 

For us .... .inauspicious 
unclear ...... ritual 
and shadows, uncleanliness and hindrances to supreme protec­
tion SANTIIy1. KURUYE SWAHA 
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Then the mustard seed: 

Olyi Olyi Olyi SARVA ........ PHAT PHAT PHAT SWAHA 
Olyi SARV A ARTHA SIDHA YE 

For us ..... inauspicious 
unclear ....... ritual 
and aU hindrances SANTilyi KURUYE SW AHA 

Then the coarse barley: 

Olyi Olyi Olyi SARVA ........ PHAT PHAT PHAT SWAHA 
Olyi VAJRA BIJAYA 

For us .... .inauspicious 
unclear ...... ritual 
and hindrances to obtaining treasure and good harvest SANTI¥ 
KURUYE SWAHA 

Then the barley: 

Olyi Olyi Olyi SARVA ........ PHAT PHAT PHAT SWAHA 
Olyi MAHA-BEGA Y A 

For us .... .inauspicious 
unclear ...... ritual 
and hindrances to the perfection of quick strength SANTI¥ 
KURUYESWAHA 

Then the pulses: 

Olyi Olyi Olyi SARVA ........ PHAT PHAT PHAT SWAHA 
Olyi MAHA-BALA Y A 

For us .... .inauspicious 
unclear ...... ritual 
and hindrances to the mcrease of might SANTI¥ KURUYE 
SWAHA 

Then the wheat: 

Olyi Olyi Olyi SARVA ........ PHAT PHAT PHAT SWAHA 
Olyi VAJRA GHASMARI 

For us ..... inauspicious 
un<:lear ....... ritual 
and all ills SANTilyi KURUYE SWAHA 

(In the Vajrayogini ritual the following two extra substances 
should also be offered to the mundane fire deity.) 
The chang (liquor): 
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Oiyl Oiyl Oiyl SARVA ........ PHAT PHAT PHAT SWAHA 
Oiyl MADANA PANCA AMB.TA Al:l H0Iyl 

For us .... .inauspicious 
unclear ...... ritual 
and especially hindrances to attaining the supreme accomplish­
ment SANTIIyl KURUYE SW AHA 

The piece ofbeef: 

OM OM OM SARVA ........ PHAT PHAT PHAT SWAHA 
o¥ BALA PANCA AM:B.TA AI;i HOiyl. · 

For us ..... inauspicious 
unclear. ...... ritual 
and especially hindrances to attaining the supreme accomplish­
ment SANTIIyl KURUYE SWAHA 

The special substances for peace (offered once only): 

Oiyl Oiyl 01\1. SARVA ........ PHAT PHAT PHAT SWAHA 

For us ..... inauspicious 
unclear ...... ritual 
and especially hindrances to attaining the supreme accomplish­
ment SANTIIyl KURUYE SWAHA 
When you make many offerings of each substance, if conditions 

allow, offer them by conjoining the deity and substance mantras 
with the appended lines. If this is not possible conjoin the three for 
the first offering of the substance, and for the remainder offer it 
with the deity's mantra and appended lines. If that is not possible 
join them after every seven offerings. If that is not possible, then 
join them at the beginning and end; for the remainder offe:r the 
deity's mantra with the substance to be burned. 

The special substance for peace has no separate substance mantra 
and should be offered with"the mantra of the deity. The offering 
sticks and clarified butter are the principal substances. Each time 
they are offered is counted as one offering. On the occasion of 
compensation it is good to offer much sesame. 

Moreover, previous lamas have adopted this method for the 
count of the 'tenth part' recitation. For example, if the 'approaching' 
(mantra recitation) was 100,000 then 10,000 offerings of sesame 
should be made, this is therefore termed as the 'Tenth Part Ritual 
Fire Offering'. It is excellent if this can be done, but I .(J{yabje 
Phabongkha) think it is not vital that the tenth part be counted. 
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The significance is explained in other texts. 
(Having made the offerings,) think, 

From the heart of the deity emanate Buddhas bearing white 
vases filled with nectars. They bathe the one for whom the ritual 
is being performed, who sits upon a moon ma~Qala, and having 
purified stains and defilements, sicknesses and demons, and so 
forth, his body becomes clear like crystal. 

CONCLUDING ACTIVITIES 

With the triple-0¥ mantra offer three or seven scoops of 
clarified butter. Also offer the libation with 

0¥0¥0¥ SARVA ....... PHAT PHAT PHAT SWAHA 

Offer the cleansing water with, 

OM AH HRiH PRA WARASADKARAM PROKSANAM PRATICCHA 
HlJM SWAHA . . . . 

and the face cooler with, 

OM AH HRIH PRA WARASADKARAM ANCAMA~AM 
PRATiCCHA HOryt SWAHA . 

Offer the garments, 
(Garments soft, fme and light 
To those possessing unchanging vajra body, 
With steadfast faith I make these offerings 
So that I too may attain the vajra body.) 

OM VAJRA WASASYA SWAHA 

Offer the toothpaste, saying, 

0¥ VAJRA TAJ'y1BULAYE SWAHA 

Then offer the five sense offerings and music, 

OM SARV A T ATHAGA T A VIRA YOGINI SAP ARIV ARA PUSPE* 
POJAMEGHA SAMUDRA SPHARANA SAMA Y A SRIYE H0l'y1 

(Replace PUSPE* with DHUPE, DHiPE', GANDHE, NAIWITE and 
SAPTA) 
Then offer the sixteen knowledge ladies, 



OM V AJRA VINI HUM HOM PHAT 
OM V AJRA V AMSA HUJ'y1 HOM PHAT 
OM VAJRA MB.TAMGE HUM HOM PHAT 
OM V AJRA MURAJE HUM HOM PHAT 
OM V AJRA HASY A HUM HOM PHAT 
OM VAJRA LASYE HUM H0l'y1 PHAT 
OM V AJRA GITI HUJ'y1 HOM PHAT 
OM VAJRA NB.TYA HU.ty1 HOM PHAT 
OM VAJRA PU~PE HUM H0l'y1 PHAT 
OM VAJRA DHUPE HUM HOM PHAT 
OM VAJRA DHIPE HUM H0ly1. PHAT 
Ol'y1 GANDHE VAJRA HUJ'y1 H0ly1. PHAT 
OM ROPA VAJRA HUJ'y1 H0l'y1 PHAT 
Ol'y1 RASA V AJRA HUJ'y1 H0l'y1 PHAT 
OM SPARSA VAJRA HUJ'y1 HOM PHAT 
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OM DHARMADHATU VAJRA HUM H0l'y1 PHAT 

Next offer the inner offering, 

Ol'y1 Ol'y1 Ol'y1 SARVA ......... PHAT PHAT PHAT SWAHA Ol'y1 AJ:I 
HOM 

Offer the eight-fold praise 

OM NAMO BHAGA W ATI V AJRA V ARAHI BAJ'y1 HUJ'y1 H0l'y1 PHA T 
Ol'y1 NAMO ARYA APARAJITE TRAILOKYAMATE 
VIDYESWARI HUJ'y1 H0l'y1 PHAT 
Ol'y1 NAMO SARVABHOTA BHAYABAHE MAHA VAJRE HUM 
HOMPHAT 
Oly1. .NAMO V AJRASANI AJITE AP ARAJITE BA SAJ'y1KARI NETRA 
HUMHOMPHAT 
OM. NAMO BHRAMANI RO~ANI KRODHE KARALINI HUM 
HOMPHAT 
OM .NAMO TRASANI MARANI PRABHEDANI 
PARAJAYE HUJ'y1 H0l'y1 PHAT 
OM NAMO VI]AYE JAMBHA NISTAMBHANI MOHANI HUM 
HOMPHAT 
Ol'y1.NAMO VAJRA VARAHI MAHA YOGINI 
KAMESW ARI KHAGE HUJ'y1 H0ly1. PHAT 

If you wish to offer the ritual cake (gtor rna), having blessed it, the 
giving, offering, and praising should be done in accordance with 
the sadhana. 
Prostrate saying, 

Ol'y1 PRANAMA MI SARV A T ATHAGAT AN 

Then offer the libation, 
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Oly1 Al:l HRll:l PRAWARASADKARAly1 ARGHAly1 PRATiCCHA 
H0ly1 SWAHA 

Request forbearance, 
Whatever even slight faults have been committed 
By me out of ignorance, 
Because you are the refuge of all beings 
Lord forbear with all of these. 
Anything here done incorrectly 
Because of not finding the proper materials, 
Not completely understanding, or lack of ability 
Please forbear with all of these. 

As the bliss and emptiness of boundless Buddhas ........ and so 
forth, make the prayer to behold the beautiful face of the Khecarl. 

The Extensive Prayer 

May the Bhagvat1, the foremost Vajrayogini pacify for all of 
us, teachers, students and adherents, all our negativities and 
stains, sicknesses and demons, obstacles and so forth, everything 
obstructive and disharmonious accumulated over beginningless 
lives. Increase our life span, merit and fortune, the excellences of 
insight and knowledge and so forth, more and more. Especially 
bless us to generate in our mental continuums all the stages of 
the common and exclusive paths and very swiftly place us in the 
exalted state of the foremost Vajrayogin1. 

Make this entreaty in accordance with your wishes. 

Oly1 V AJRASATTV A Al:l 

Having said many of these mantras, recite the hundred syllable 
mantra ofHeruka. 

Oly1 VAJRA HERUKA SAMAYAM ANUPALAYA VAJRA HERUKA 
TWENOPATISTHA DRDHO ME BHAVA SUTOSYA ME BHAVA 
SUPOSYA ME. BHA V.A. ANURAKTO ME BHiVA SARVA-SID­
DHIM. ME PRAYACCHA SARVA-KARMASU CA ME CITTAM 
SRIYAly1 KURU H0ly1 HA HA HA HA HOI:I BHAGAWAN VAJRA 
HERUKA MA ME MUNCA HERUKA BHAVA MAHA SAMAYA­
SATTVA AI:I HOM PHAT 

OM You who fulfil the needs of sentient beings 
Bestow upon me the accomplishments accordingly. 
After departing to your Buddha-lands 
Please return once again. 



Olyi V AJRA MOI;I 

Think, 
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The wisdom beings depart to their own abode, the commitment 
beings dissolve into me. 

(Proceed top. 155). 





PART SEVEN 

THE CITT AMANI TARA 

This is the translation of the supramundane portion of The Ritual 
Fire Offering for Peace of the CittamaiJi Tara composed by K yabje 
Trijang Dorje Chang (Khri Byang rDo r]e 'Chang). 
The supplements to the ritual words are taken from the Self Gener­
ation by the same author. 
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The Offering to the Supramundane Fire Deity 

Expel hindrances from the offering materials, saying, 

Ol'yl VAJRAMB.TA KU~QALI HANA HANA HOJ'yl PHAT 

Purify them, saying, 

OM SWABHAVA SUDDHAH SARVA DHARMAI:f SWABHAVA 
SUDDHO 'HAJ'yl . 

Everything becomes emptiness. From within emptiness arise 
KAJ'yls. From them arise the skull containers, inside of which, 
from HOJ'yls arise the substances to be offered. All, of the nature 
of emptiness, appear as the individual offering substances with 
the function of generating the extraordinary uncontaminated 
great bliss as objects of enjoyment for the six senses. 

Bless them saying, 

Ol'yl ARGHAJ'yl AI:f HOJ'yl 
OM PADYAM AH HOM 
OM ANCAMANAM AH HOM 
o¥ PROKSA~Al'yl.AI:f.HOM. 
Ol'yl V AJRA PUSPE AI:f HOJ'yl 
Ol'yl VAJRA DHUPE AI:f HOJ'yl 
Ol'yl V AJRA ALOKE AI:-1 HOJ'yl 
Ol'yl V AJRA GANDHE AI:f HOJ'yl 
Ol'yl V AJRA NAIWITE AI:-1 HOJ'yl 
Ol'yl V AJRA SAPT A AI:f H0ly1 
OM ROPA AH HOM 
OM SAPTA AH HO.M 
OM GANDHE.AI:f H.Olyl. 
OM RASA AH HOM 
o¥ SPARSA ·AI:f HOl'yl 

(Then make the substance purifying mudra as it was previously 
explained, seep. 14.) 
By saying, 

Ol'yl Olyl. SW AHA 

(think that all the materials are purified; saying,) 

Olyl. AI:-1 SW AHA 

(think that the offering sticks are purified; saying,) 

Ol'yl SRI SW AHA 

(think that the clarified butter is purified; saying,) 
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Oly1JRIM SWAHA 

(think that the grains are purified; and saying,) 

Ol'y1 KURU KURU SWAHA 

think, 
All the substances other than these, having been purified of all 

the faults of not possessing the qualities, actually become the five 
nectars. 

Thus all the substances are made pure. 

GENERATING THE DEITY 

In the centre of the blazing triangular fire at the heart of the fire 
deity, from PAM arises an eight petalled lotus, at the hub of which 
a green TAM arises in an instant. From this light rays radiate, work 
the two benefits, and reabsorb. Instantly, from its complete trans­
formation, there arises a green utpala marked by T Al'y1. From its 
melting into light arises the foremost lady, whose complexion is 
very green with an emerald lustre. She is one faced and two armed; 
peaceful and smiling. Half her lustrous black hair is bound up in a 
top knot decorated with utpalas and various jewel omaments. Her 
eyes are long and round. Her right hand is in the mudra of Supreme 
Bestowing and the left at the heart is in the mudra indicating the 
Three Jewels. Both hands hold blue utpalas. Her breasts are promi­
nent and full. She is adomed by all the jewel omaments and wears 
garments of multicoloured silk. Her right leg is extended, the left 
retracted. She has a moon as a back rest and possesses the thirty­
two major marks and eighty minor signs. All this appears with 
complete clarity. From her body white light radiates. At her crown 
is a white Ol'y1 the actuality ofVajra Body, at her throat is a red AI:I 
the actuality of V ajra Speech and at her heart a blue HOM the 
actuality ofVajra Heart-mind. 

From the syllable TAM at her heart light rays radiate inviting 
from their abodes the Buddhas and their retinues, the hosts of 
Bodhisattvas, identical to the foremost lady already visualised. 
Having imagined this, say, 

From Potala, the supreme place, 
Arisen from the green syllable TAM and 



Adorned at the crown by Amitabha, 
The lady who is the enlightened activity 
Of the Buddhas of the three times, 
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Tara, together with your retinue, please come. 
Make offerings, saying, 

O.Iy1 ARYATARE SAPARIWARA ARGHAry1, PADYA.Iy1, PUSPE, 
DHUPE, ALOKE, GANDHE, NAIWITE, SAPT A PRATICCHA H0Jy1 
SWAHA 
JAI:i, H0Jy1, BA.Iy1, HOI:I 

(The wisdom beings) become non-dual with the commitment 
beings. 

Again light radiates from the seed at the heart, drawing in 
front the empowerment deities of the five families, of whom 
Amitabha is the principal, together with all their retinues. 

O.Iy1 PANCA KULA SAPARIWARA ARGHAJyl., PADYA.Iy1 PUSPE, 
DHUPE, ALOKE, GANDHE, NAIWITE, SAPTA PRATICCHA H0Jyl 
SWAHA 

Make a request, 
May they be fully empowered by you. 

Think, 
Thus requested all of them hold vases full of the nectar of 

wisdom and saying, 

Olyi SARVA TATHAGATA ABHISEKATA SAMAYA SRIYE AI:I 
HOJyl 

The nectar water empowers. The body is freed of stains. The 
excess water swirling to the top of the head becomes Amitabha 
at the crown and all the deities of the empowerment melt into 
him. 

OFFERINGS AND PRAISES 

Then (offer the four waters), 
Pure, uncontaminated, and desirable, 
This supreme cleansing water blessed by mantra 
I offer with devotion, 
Please accept and bestow on me grace. 
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Otyl AI;I HRII;I PRA WARASADKARAtyl AN'CAMAr:-JAtyl 
PRA TICCHA HOtyl SW AHA 

Pure, uncontaminated, and desirable, 
This supreme libation blessed by mantra 
I offer with devotion, 
Please accept and bestow on me grace. 

Otyl AI;I HRII;I PRAWARASADKARAtyl ARGHAiyi PRATICCHA 
H0ty1 SWAHA 

Pure, uncontaminated, and desirable, 
This supreme footwater blessed by mantra 
I offer with devotion, 
Please accept and bestow me grace. 

OM AH HRIH PRAWARASADKARAM PADYAtyt PRATICCHA 
HUtylSWAHA. . 

Then offer the five sense offerings and music, 
With these supreme divine flowers 
I will engage in the offering to the mal)<;lala, 
With a compassionate heart closely care for me. 
Lady, accept this offering. 

Otyl ARYA TARE SAPARIWARA PU~PE PRATICCHA H0ty1 
SWAHA 

With this supreme divine incense 
I will engage in the offering to the mal)<;lala, 
With a compassionate heart closely care for me. 
Lady, accept this offering. 

Otyl ARYA TARE SAPARIWARA DHUPE PRATICCHA HOtyt 
SWAHA 

With these supreme divine butterlamps 
I will engage in the offering to the mal)<;lala, 
With a compassionate heart closely care-for me. 
Lady, accept this offering. 

OM ARYA TARE SAPARIWARA ALOKE PRATICCHA HOtyl 
SWAHA 

With this supreme divine perfume 
I will engage in the offering to the mal)<;lala, 
With a compassionate heart closely care for me. 
Lady, accept this offering. 



The Cittama!Ji Tara 147 

0Iy1 ARYA TARE SAPARIWARA GANDHE PRATICCHA H0Iy1 
SWAHA 

With this supreme divine food 
I will engage in the offering to the mal).<;iala,_ 
With a compassionate heart closely care for me. 
Lady, accept this offering. 

OM ARYA TARE SAPARIWARA SAPTA PRATICCHA H0Iy1 
SWAHA 

Then offer the five objects of desire, 
Aquamarine, the King ofjewels, 
Blue and so forth, all colours and shapes, 
The three kinds of form made into Riipavajra 
Are offered to the eyes of the mal).<;iala deities 

0Iy1 ARY A TARE SAPARIW ARA ROPA PRATICCHA H0Iy1 SW AHA 

Arisen from the collection of the spontaneously produced, 
The collection of sounds of indescribable melodies, 
The three kinds of sound made into Saptavajra 
Are offered to the ears of the mal).<;iala deities 

0Iy1 ARYA TARE SAPARIWARA SAPTA PRATICCHA H0Iy1 
SWAHA 

The collection of scents arisen from compounding well, 
Camphor, aloe-wood, nutmeg and so forth, 
The three kinds of smell made into Gandhavajra 
Are offered to the noses of the mal).<;iala deities 

OM ARYA TARE SAPARIWARA GANDHE PRATICCHA HOM 
SWAHA . 

The tastes, sweet, sour, bitter, astringent and so forth, 
Of the ambrosia and so forth, which bestows the supreme body, 
The three kinds of tastes made into Rasavajra 
Are offered to the palates of the mal).<;iala deities 

0Iy1 ARY AT ARE SAPARIW ARA RASA PRA TICCHA H0Iy1 SW AHA 

The collection of the touchable, wishfulfilling raiments, 
Causing bliss by merely touching the body, 
The three kinds of tangibles made into Spar5avajra 
Are offered to the hoi y bodies of the mal).<;iala deities 

0Iy1 ARYA TARE SAPARIWARA SPARSA PRATICCHA H0Iy1 
SWAHA 
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Then offer the inner offering, 

Oryt ARYA TARE SAPARIWARA Oryt A.l;l H0Iy1 

OM Homage to the foremost Arya-Tara ..... . 
and so forth, recite The Twenty-one Homages three times. 

The tongue of the deity, appearing as a white vajra, is marked 
by the syllable RA!y1. 

THE ACTUAL RITUAL FIRE OFFERING 

Having imagined this, say, 

Oryt TARE TUTT ARE TURE SW AHA 

For us all, teachers, students and adherents (pacify)* all inter­
ferences to our accomplishment ofliberation and omniscience, 
breaches of the three classes of vows, naturally evil deeds and 
everything inauspicious, 
tunclear samadhi, impure mantras and all faults of excess and 
omission in the ritual SANTI!y1* KURUYE SWAHA 

Reciting this three or seven times, offer three or seven scoops of 
clarified butter. 
If one wishes to abbreviate the appended lines, then after the mantra 
say: 

For us all, teachers, students and adherents, (pacify) everything 
disharmonious, the outer and inner obstacles to hearing, con­
templating and meditating, and so forth and. grant all that is 
wished for SANTI!y1 KURUYE SW AHA 

(If this abbreviated form is employed then the same appended lines 
must be used at the time of offering to the mundane fire deity). 
The offering-sticks: 

All the offering sticks are of the nature ofBodhi-wood 

Oryt TARE TUTTARE TURE SWAHA 
Oryt BODHI-V~K~AYA 

For us all, ..... inauspicious, 
unclear samadhi ...... ritual 

t("'unclear samadhi.. ...... ritual" applies to the Ritual Fire Offering for Peace, compensating after a 
retreat. !fit does not apply, then omit it. !fit is applicable then it must also be recited at the time of 
making offerings to the mundane fire deity). 
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and especially hindrances to the perfection ofbrilliance SANTIJ'yi 
KURUYESWAHA 

Then the clarified butter: 

Olyl. TARE TUTTARE TURE SWAHA 
OJ'yi AGNAYE 

For us all, ..... inauspiciOl;IS, 
unclear samadhi ...... ritual 
and especially hindrances to the perfection of wealth 
SANTIIyl. KURUYE SW AHA 

Then the sesame: 

0 Iyl. TARE TUTT ARE TURE '.NI AHA 
Olyl. SARVA PAPAiyl. DAHANA VAJRAYE 

For us all, ..... inauspicious, 
unclear samadhi ....... ritual 
and all misdeeds SANTIJ'yi KURUYE SWAHA 

Then offer the diirva grass in pairs: 

Otyl. TARE TUTTARE TURE SWAHA 
OJ'yi V AJRA AYU~E 

For us all, ...... inauspicious, 
unclear samadhi ...... ritual 
and hindrances to our completing our life spans SANTIIyl. 
KURUYESWAHA 

Then the unbroken rice: 

OM TARE TUTTARE TURE SWAHA 
OM VAJRA PU~TAYE 

For us all, ...... :inauspicious, 
unclear samadhi ........ ritual 
and hindrances to the increase of merit SANTIJ'yi KURUYE 
SWf,.HA 

Then the sho-'zen (Zho-zan: a sweet rTzampa based dairy mixture): 

OJ'yi TARE TUTTARE TURE SWAHA 
Olyl. SARVA SAJ'yiBADE 

For us all, ...... inauspicious, 
unclear samadhi ........ ritual 
and hindrances to supreme bliss SANTI¥ KURUYE SW AHA 

Then offer the kusa grass in pairs: 
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Ol'y1. TARE TUTTARE TURE SWAHA 
Ol'y1. APRATIHATA VAJRAYE 

For us all, ..... .inauspicious, 
unclear samadhi ........ ritual 
and shadows, uncleanliness and hindrances to supreme protec­
tion SANTIJ'y1.~URUYE SWAHA 

Then the mustard seed: 

Ol'y1. TARE TUTTARE TURE SWAHA 
Ol'y1. SARVA ARTHA SIDHAYE 

For us all, ..... .inauspicious, 
unclear samadhi ........ ritual· 
and all hindrances SANTIJ'y1. KURUYE SWAHA 

Then the coarse barley: 

Ol'y1. TARE TUTTARE TURE SWAHA 
Ol'y1. V AJRA Bl]A Y A 

For us all, ..... .inauspicious, 
unclear samadhi ........ ritual 
and hindrances to obtaining treasure and good harvest SANTIJ'y1. 

KURUYE SWAHA 

Then the barley: 

Ol'y1. TARE TUTT ARE TURE SW AHA 
Ol'y1. MAHA-BEGA Y A 

For us all, ...... inauspicious, 
unclear samadhi ........ ritual 
and hindrances to the perfection of quick strength SANTIJ'y1. 

KURUYESWAHA 

Then the pulses: 

Ol'y1. TARE TUTTARE TURE SWAHA 
Ol'y1. MAHA-BALA Y A 

For us all, ...... inauspicious, 
unclear samadhi~ ....... ritual 
and hindrances to the increase of might SANTIJ'y1. KURUYE 

SWAHA 

Then the wheat: 

Ol'y1. TARE TUTT ARE TURE SW AHA 
Ol'y1. V AJRA GHASMARI 
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For us all, ...... inauspicious, 
unclear samadhi ........ ritual 
and all ills SANTI¥ KURUYE SWAHA 

The special substance of peace (offered once only): 

Otyi TARE TUTT ARE TURE SW AHA 

For us all, ...... inauspicious, 
unclear samadhi ........ ritual 
*hindrances to the attainment of the supreme accomplishment 
SANTI¥ KURUYE SW AHA 

(*The last line should also be recited at the time of offering the 
special substance to the mundane fire deity). 
Having offered all the substances in this way, imagine, 

From the heart of the foremost lady radiate white complexioned 
goddesses bearing vases filled with nectar. They pour the water, 
which streams through the crown of the one for whom the ritual 
is being performed, (the sadhya), who sits upon a moon, and all 
the negativities, stains and downfalls having emerged from the 
pores as liquid soot and liquid ash, the body becomes as clear as 
crystal. 

CONCLUDING ACTIVITIES 
Otyi TARE TUTTARE TURE SW AHA 

With this mantra offer seven full scoops of clarified butter. 
Offer the libation, saying, 

OM AH HRIH PRA WARASADKARAM ARGHAtyi PRATICCHA 
HUtyiSWAHA: . 

The cleansing wate:· 

Otyi AI:I HRII:I PRA W ARASADKARAtyi PROK$ANA¥ PRATICCHA 
HOtyiSWAHA, 

The face cooler, 

Otyi AI:I HRII:I PRA W ARASADKARAtyi ANCAMANA/y1 PRATICCHA 
H0ty1.SWAHA, 

Then offer the sense offerings, 

OM ARYA TARE SAPARIWARA PUSPE, DHUPE, ALOKE, 
GANDHE, NAIWITE, SAPTA PRATICCHA H0ty1. SWAHA 
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and the five desire objects, 

Otyl ARYA TARE SAPARIWARA ROPA, SAPTA, GANDHE, RASA, 
SPARSA PRATICCHA HOtyl SWAHA. 

Offer all these just by the mantras or conjoined with the verses. 
Then offer the inner offering saying, 

Otyl ARY A TARE SAP ARIWARA Otyl Al:l HOtyl 

Praise by reciting The Twenty-one Homages, once. 
Then offer the ritual cake. First expel hindrances saying, 

Otyl VAJRA AMB.TA KUN.QALI HANA HANA HOM PHAT 

and purify it, 

OtylSWABHAVASUDDHASARVADHARMAI:ISWABHAVASUD­
DHO'HAtyl 

From within emptiness arises Y Atyl, from that air; from RAtyl, 
fire; from A, a wisdom skull cup wide and vast, inside of which 
from the melting of the five meats and five nectars arises a great 
ocean of wisdom nectar. 

Bless it by saying, 

Otyl AI:I HOtyl (x3) 

It is drawn up and imbibed through the tongue's vajra tube of 
light. 

By thinking, 

Otyl ARYA TARE SAPARIWARA IDAtyl BALINTA KHA KHA 
KHAHI KHAHI 

Offer it seven times. 
Offer new garments saying, 

Garments soft, fine and light 
To those possessing unchanging vajra body, 
With steadfast faith I make these offerings, 
So that I may attain the vajra body. 

Otyl VAJRAWASAYA SWAHA 

Then offer the toothpaste, 

Otyl VAJRA TAtylBULAYE SWAHA 

Again offer the two waters, the sense offerings and music, 
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OM ARYA TARE SAPARIWARA ARGHAM, PADYAM. PUSPE, 
DHUPE, GANDHE, NAIWITE, SAPT A PRATICCHA HOM SWAHA. 

Then offer the inner offering, 

OM ARYA TARE SAPARIWARA OM Al:l HOM 

and offer a praise, 
The deity accomplished by me in previous lives 
The lady, enlightened activity of the Buddhas of the three times, 
The blue-green, one faced, two handed, swift; peaceful Lady. 
I prostrate to and praise the utpala-holding mother. 

Offer the parting drink, 

OM Al:l HRII:I PRAWARASADKARAM ARGHAM PRATICCHA 
HUMSWAHA 

Then holding a flower, join the palms at the heart, and request for­
bearance, 

Whatever slight faults have been committed 
By me out of ignorance, 
Because you are the refuge of all beings 
Lord forbear with all of these. 
Anything here done inc~rrectly 
Because of not finding the proper materials, 
Not completely understanding, or lack of ability, 
Please forbear with all of these. 

Then make request for the fulfilment of wishes, 
Bestow on me the supreme accomplishments 
And the fruits of all concentration, 
Whatever the desires of sentient beings are 
Bestow on them the peerless accomplishment. 

OM VAJRASATTVA Al:l 

Recite this many times, then recite the hundred syllable mantra of 
Padmasattva. 

OM PADMA SATTV A SAMA YAM ANUPALA Y A PADMA SATTV A 
TWENOPATISTHA DRDHO ME BHAVA SUTOSYA ME BHAVA 
suPOSYA ME imA vA· ANURAKTO ME BHAVA SARV A-SIDDHIM 
ME PRAYACCHA SARVAKARMASU CAME CITTAM SRIYAM 
KURU HOM HA HA HA HA HOH BHAGAWAN SARVA 
TATHAGATA PADMA MA MElMUNCA PADMA BHAVA MAHA 
SAMA Y A-SA TTV A Al:l H0ly1. PHA T 

OM you who fulfil the needs of sentient beings 
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Bestow upon me the accomplishments accordingly. 
After departing to your Buddha-lands 
Please return once again. 

Oly1 Al;l VAJRA MOI;I 

The wisdom beings depart to their own abodes. 
The commitment beings dissolve into me. 

(Proceed top. 155). 



PART EIGHT 

THE FINAL ROUND OF OFFERINGS 
TO THE MUNDANE FIRE DEITY 

This is the translation of the concluding section of the The Ritual 
Fire Offering for Peace of the Thirteen Deity Vajrabhairava , which is. 
applicable to all the deities. 
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(The following is once more taken from the Ritual Fire Offering of 
the Thirteen Deity Vajrabhairava.) 

GENERAL OFFERINGS INCLUDING 
GARMENTS AND TOOTHPASTE 

Then again offerings are made to the mundane fire deity, 

OM AGNAYE ......... VAHANAYA PUSPAM PRATICCHA H0!y1 
SWAHA . . 

O!y1 AGNAYE ......... VAHANAYA DHUPE PRATICCHA H0!y1 
SWAHA 
O!y1 AGNA YE ......... V AHANA Y A ALOKE PRATICCHA H0!y1 
SWAHA 
O!y1 AGNAYE ......... VAHANAYA GANDHE PRATICCHA H0!y1 
SWAHA 
O!y1 AGNA YE ......... V AHANA Y A NAIWITE PRATICCHA H0!y1 
SWAHA 
O!y1 AGNAYE ......... VAHANAYA SAPTA PRATICCHA H0!y1 
SWAHA 
Oly1 AGNA YE ......... V AHANA Y A Oly1 Al:l H01y1 

Then offer the cleansing water, saying, 

OM AH HRIH PRA WARASADKARAM PROKSANAM PRATICCHA 
HU!y1 sw AHA . . . . 

the face cooler, saying, 

O!y1 Al:l HRII:l PRA WARASADKARA!y1 ANCAMA~A!y1 
PRATICCHA H01y1 SW AHA 

the toothpaste, saying, 

O!y1 V AJRAT Aly1BULA SWAHA 

and new garments, saying, 
(Garments soft, fine and light 
To those possessing unchanging vajra body 
Wi:th steadfast faith I make these offerings 
So that I too may attain the vajra body.) 

O!y1 V AJRA WASASY A SW AHA. 
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OFFERING THE MATERIALS TO BE BURNED 

Then, having begun with the offering sticks, offer all the remain­
ing substances to be burned as was explained on the occasion of 
making offerings to the mundane fire deity. 

(Ol'y1. AGNA YE ADIVY A ADIVY A A VISA A VISA MAHASRiYE 
HAVYA-KAVYA-VAHANAYA Ol'y1. BODHI-VB.K~AYA 

For us .... .inauspicious and especially hindrances to the perfec­
tion ofbrilliance SANTIJ'y1. KURUYE SWAHA 

The clarified butter: 

Ol'y1. AGNA YE ........ V AHANA Y A 
Ol'y1.AGNAYE 

For us ..... .inauspicious and hindrances to the perfection of 
wealth SANTIJ'y1. KURUYE SWAHA 

Then the sesame: 

Ol'y1. AGNAYE ......... VAHANAYA 
Ol'y1. SARVA PAPAJ'y1. DAHANA VAJRAYE 

For us .... .inauspicious and all misdeeds SANTIJ'y1. KURUYE 

SWAHA 

Then offer the diirva grass in pairs: 

OM AGNA YE ......... V AHANA Y A 
OM VAJRAAYU~E 
For us .... .inauspicious and hindrances to our completing our 
life spans SANTI¥ KUR UYE SW AHA 

Then the unbroken rice: 

Ol'y1. AGNAYE ......... VAHANAYA 
Ol'y1. VAJRA PUSTAYE 

For us ..... ..inauspicious and hindrances to the increase of merit 
SANTIJ'y1. KURUYE SW AHA 

Then the sho-zen (Zho-zan: a sweet rTzampa based dairy mixture): 

Ol'y1. AGNAYE ......... VAHANAYA 
Ol'y1. SARV A SAJ'y1.BADE 

For us ..... inauspicious and hindrances to supreme bliss 
SANTIJ'y1. KURUYE SW AHA 

Then offer the kusa grass in pairs: 
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0Iy1 AGNAYE ......... VAHANAYA 
0Iy1APRATIHATA VAJRAYE 

For us ..... inauspicious and shadows, uncleanliness and hindrances 
to supreme protection SANTIIy1 KURUYE SWAHA 

Then the mustard seed: 

0Iy1 AGNA YE ......... VAHANAYA 
0Iy1 SARV A ARTHA SIDHA YE 

For us ...... inauspicious and all hindrances SANTIIy1 KURUYE 
SWAHA 

Then the coarse barley: 

0Iy1 AGNA YE ......... V AHANA Y A 
0Iy1 V AJRA BlJA Y A 

For us ...... inauspicious and hindrances to obtaining treasure 
and good harvest SANTIIy1 KURUYE SW AHA 

Then the barley: 

OJYI AGNAYE ...... VAHANAYA 
0Iy1 MAHA-BEGA Y A 

For us ..... inauspicious and hindrances to the perfection of quick 
strength SANTIIy1 KURUYE SWAHA , 

Then the pulses: 

OJYI AGNAYE ...... VAHANAYA 
0Iy1 MAHA-BALA Y A 

For us ..... inauspicious and hindrances to the increase of might 
SANTIJYl KURUYE SWAHA 

Then the wheat: 

0Iy1 AGNA YE ...... V AHANA Y A 
0Iy1 V AJRA GHASMARI 

For us .... .inauspicious and all ills SANTIIy1 KURUYE SW AHA 
Then the special mixture (offered only once): 

0Iy1 AGNAYE ...... VAHANAYA 

For us ..... inauspicious SANTIJYI KURUYE SWAHA 
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OFFERING THE PRAISE 

Then, while ringing the ritual bell, recite this praise, 
Son ofBrahma, Lord of the World, 
(King of fire gods empowered by Takki (desire), 
Whose supreme wisdom burns all delusion. 
I completely bow down to the holder fire god 
Son ofBrahma, Lord of the World, 
The supreme seer, the fire gods' king. 
Who in order to give protectiop to all Bhiitas 
By the power of compassion emanated a body, 
In the manner of a seer accomplishing the knowledge mantra. 
The light ofhis wisdom, which consumes delusion 
Blazes brilliantly like the fire at the aeon's end. 
Possessing clairvoyance and magical power, 
Mounted on the emanation of skilful means. 
Uttering the mantra and holding a rosary, 
Holding the khul)~i possessing the essence of nectar. 
Cooling with the nectar of Dharma, 
Brahmin conduct, free from the errors of downfalls. 

·He is trimscendent although residing in the world, 
Though having attained peace has great compassion 
Therefore he is praised and also prostrated to.) 

GENERAL OFFERINGS AND 
THE RITUAL CAKE 

Then offer the face cooler, 

OM AH HRiH PRA WARASADKARAM ANCAMA~AI'y1 
PRATiCCHA HOM SWAHA, 

and the cleansing water, 

OM AH HRiH PRA W ARASADKARAM PROKSANAM PRATiCCHA 
H61'y1~WAH~. . . . . 

Then add PUSPAI'y1 and so forth to the fire god's mantra to offer the 
five sense objects, music and the inner offering. 
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(OM AGNAYE ....... VAHANAYA PUSPAM PRATICCHA HOM 
SWAHA 
OM AGNAYE ....... Vf..HANAYA DHUPE PRATICCHA HOM 
SWAHA 
OM AGNAYE ....... VAHANAYA ALOKE PRATICCHA HOM 
SWAHA 
OM AGNA YE ....... V AHANA Y A GANDHE PRATICCHA HOM 
SWAHA 
OJYl AGNAYE ....... VAHANAYA NAIWITE PRATICCHA H0JY1 
SWAHA 
OJYl AGNAYE ....... VAHANAYA SAPTA PRATICCHA HOJY! 
SWAHA 
OJYl AGNAYE ....... VAHANAYA OJYl AI;! HOM) 

Then, bless the ritual cake by expelling .interferences with liquor, 
water and inner offering, (here only action vase water is used or 
failing that inner offering) and purify it as is done in the sadhana, 
(in the manner of blessing the inner offering.) 
Then say three times, 

OM AGNAYE ....... VAHANAYA A-KARO MUKHAM SARVA-
m.fARMANAM ADY-ANUTPANNATVAD oM AH HOM PHAT 
SWAHA . . . . . . 

and offer the ritual cake. 
As before offer PUSPAM and so forth, joined to the end of the fire 
god's mantra, 

(OJYl AGNA YE ....... V AHANA Y A PUSPAM PRATICCHA H0JY1 
SWAHA 
0¥ AGNAYE ....... VAHANAYA DHUPE PRATICCHA HOJYl 
SWAHA 
OM AGNAYE ....... VAHANAYA ALOKE PRATICCHA HOJYl 
SWAHA 
OM AGNA YE ....... V AHANA Y A GANDHE PRATICCHA H0JY1 
SWAHA . 
OM AGNA YE ....... V AHANA Y A NAIWITE PRATICCHA H01y1 
SWAHA 
OJYl AGNAYE ....... VAHANAYA SAPTA PRATICCHA HOJYl 
SWAHA 
OM AGNA YE ....... VAHANAYA OJYl AI;I HOJYl) 



162 Ritual Fire Offeringfor Peace 

THE PRAYERS 

While ringing the ritual bell recite, 
Fire, the deity who eats what is to be burned, 
King of Seers, Lord of Spirits, 
The fire deity of the south-east with his retinue, 
Is offered to, praised and prostrated to, 
Having accepted this sacrificial cake offering, 
Bestow on us practitioners and our adherents: 
Good health, long life and power, 
Glory, fame and good fortune. 
May we gain extensive wealth, 
And attain the accomplishments 
Of the activities of peace, increase and so forth. 
May the oath-bound ones protect me 
And assist me in all attainments. 
Please avert untimely death, 
Sickness, demons and hindering spirits. 
Please eliminate bad dreams, 
Bad omens and unwholesome actions. 
May the world be happy and the year good 
And may the harvest be abundant and the Dharma flourish. 
As well-being and every goodness are perfected, 
May all wishes be fulfilled. 

OM AH HRIH PRAWARASADKARAM ARGHA!yi PRATiCCHA 
HU!y1SWAHA. . 

VERSES OF APOLOGY 

Whatever even slight faults have been committed 
By me out of ignorance, 
Because you are the refuge of all beings, 
Lord forbear with all these. 
Anything here done incorrectly 
Because of not finding the proper materials, 
Not completely understanding, or lack of ability 
Please forbear with all of these. 

O!yi VAJRASATTVA AJ:I 
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DEPARTURE OF THE MUNDANE FIRE DEITY 

Accomplisher of my own and others' aims, 
Eater of what is to be burned, depart; 
Return at the specified time, 
To actualize all our accomplishments. 

0Iy1 Al;l VA JRA MDI;l 

The wisdom beings of the fire deity depart to their own abodes. 
The commitment beings become a blazing fire. 

Then if milk pudding has been prepared, offer it here. Then say the 
Prayer of Aspiration and the verses of auspiciousness of the particular 
deity for whom the ritual was performed. This concludes the 
explanation of the Ritual for Peace. 

This Ritual (Fire Offering for Peace of the Thirteen Deity Sri 
Vajrabhaira'{a) was compiled by the Buddhist monk Lobsang 
Y eshe ( bLo bZang Yeshes-the Second Panchen Lama, 1663-173 7), 
after carefully consulting the Ritual Fire Offerings of 
Guhyasamaja, Heruka and Vajrabhairava and many others written 
by previous holy masters. It is based on the customary recitation 
ritual of the Tantric College of the Great Monastery ofTashi ( bKra 
bShis) Lhunpo. 





PART NINE 

THE RITUAL FIRE OFFERING FOR 
INCREASE OF SRI GUHY ASAMAJA 

The explanation of the Ritual Fire Offering for Increase is taken 
from The Collected Rituals of Guhyasamaja, composed by the 
Buddhist monk (Khedrub Je) Geleg Pal Zangpo (dGe Legs dPal 
bZang Po). 
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THE PRELIMINARIES 

Features of the Ritual for Increase Which Differ from the 
Ritual for Peace 

To practise the Ritual Fire Offering for Increase (seep. 4), the 
base of the hearth is yellow. The shape of the hearth is square. The 
dimensions are two khru (forty finger-widths) wide, hollowed out 
or built up one khru. From the top to the inner rim (mu ren) is eight 
finger-widths. The outer rim (kha khyer) is eight fmger-widths 
wide and deep and is encircled by a garland ofjewels. At the centre 
of the hearth is a yellow eight-spoked wheel, marked at the hub by 
a nine faced jewel, six finger-widths deep and marked by a vajra or 
a plain jewel. The hearth should be smeared with yellow earth. 
The outer border is large and square. The four corners are marked 
by a half moon and vajra. Having applied cow dung as before on 
the outside, sprinkle yellow nectar and yellow scent, and scatter 
yellow flowers. 
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The des({?fl of the hearth for increase 
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The substances to be offered, such as sesame, curd, yellow flowers, 
yellow scented water and so forth, are placed in vessels of gold, 
silver and so forth. The special materials to·be burned are: 

Offering sticks, which are the same as for the Ritual for Peace, 
but are taken from the middle part of the branches. One khru in 
length, twenty-four finger-widths, their thickness should be the 
same as the circle formed by the index finger touching the upper 
joint of the thumb. They should be sprinkled with yellow, scented 
water containing nectar and the ends dipped in a mixture of curd, 
milk and butter with the three sweets (crystal sugar, honey and 
raw brown sugar). 

Other special materials to be burned for increase are the supreme 
delicacies; cooked rice soaked in the three sweets mixed with curd; 
curd, honey, black sesame, a curd and rTzampa mix, and clarified 
butter all mixed together with rice; lotuses, Naga-gesar flowers, 
and grains. 

There are many sources from which the fire for this ritual can be 
taken: fire originating from the house of a king or one of royal 
caste, or a forest, or started by a jewel, or from a monastic kitchen. 
(seep. 15). 

The tips of the kusa stems should face the north (seep. 15). The 
jewel mudra for holding the ladle (sruva)-and funnel (patri) is 
formed by making a fist, the tips of the thumb and the index finger 
touching (see p. 170). 

Facing north, sit upon a high seat with the legs down in the 
Noble sitting posture (seep. 11). 

The fire god is yellow, and the supramundane deities should be 
meditated on as radiating yellow light (see pp. 16 and 170), The 
appended lines are: (seep. 170) 

For us all teachers, students and adherents (increas~)* our life 
span, merit, fortune and magnificence, our practice and study of 
the Three Collections of Scripture and the four classes ofT antra, 
and all the excellence of the three higher trainings PUHI!y1* 
KURU 0Iy1 

Most of the remaining ritual is as was explained before. Still, the 
meaning of the individual rites, and the reasons for them, the 
methods for benefiting others, the ways of binding and clearing 
away obstacles, the faults and attributes of the offering sticks, the 
functions of the individual substances, the method for making the 
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milk pudding and so forth, can be understood in detail from The 
Ocean of Accomplishment of the Great Ritual Fire Offering, which was 
composed by the foremost Kiil.g of the Dharma Tzong Khapa 
(1357-1419) himself. 

This recitation of the Ritual Fire Offerings for Peace and Increase 
of Sri Guh yasamaj a (of which the former is only presented in part), 
has been composed for the benefit ofbeginners, to enable them to 
practise easily, by the Buddhist monk Khedrub Geleg Pal Zangpo 
(mKhas Gnlb dGe Legs dPal bZang po (1385-1438) at the Monastery 
of the Radiant Mountain, Ganden-(dGa' lDan). 

May it cause the precious teaching to increase and flourish. 

THE MAIN RITUAL 

The basic pattern of this ritual accords with the Ritual for Peace. 
Here, in order to give some guideline for the recitation of the 
Ritual for Increase, we have chosen the Ritual for Increase of Sri 
Guhyasamaja, which is performed on the occasion of the genera­
tion of the mal).<;lala and offering. 

Having carefully studied the above notes by Khedrub Je in con­
junction with the previously presented Ritual for Peace and noted 
the changes, the Ritual for Increase should be easy to follow. Here, 
for the convenience of the enthusiastic beginner, are set out those 
sections which are considerably different from the Ritual for 
Peace. 

Proceed from the start of the ritual (p. 12) up to the generation of 
the hearth (p. 16). Replace the generation of the hearth with the 
following: 
Having cleansed the hearth with the cleansing water say the action 
mantra. 

OM SWABHAVA SUDDHAH SARVA DHARMAH SWABHAVA 
SUDDHO 'HAM 0 

The hearth becomes emptiness. From within emptiness a 
variegated lotus and moon appear, upon which from a SA!y1 and 
a vajra arises a yellow Vajraholder with three faces yellow, black 
and white. The first pair of the six arms embrace the consort, 
who is similar to. himself. The lower right han9s hold a vajra and 
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sword, and the lower left hands a jewel and lotus. From their 
melting arises a yellow, square wisdom hearth together with the 
inner rim (mu ren) and outer rim (kha khyer). The outer rim is 
decorated with a jewel garland and each of the four corners with 
a half moon and vajra. All is clear and unobstructed. Inside the 
hearth from a RAJ'y1 arises a triangular fire, at the centre of which, 
at the hub of a variegated lotus, from RAJ'y1 arises a rosary. From 
the complete transformation of that arises a yellow deity. He has 
three faces yellow, black and red, and six arms ..... . 
(There is some variation in this section between the ritual of 

Vajrabhairava and each of the others, but the above section is 
suitable for all.) 

The remainder of the generation of the hearth's deity is in 
accordance with the Ritual for Peace (p. 16). After generating the 
hearth proceed up to the end of voicing the commitment (p. 21) 
Pages 167-8 should be consulted and the changes should be made. 

MAKING THE FIRST ROUND OF OFFERINGS 
TO THE FIRE DEITY 

Then think:· 
The fire deity's tongue appears as a yellow vajra marked by the 
syllable RAJ'y1 and the spout of the ritual funnel is marked by the 
syllable H0Iy1, blazing with rays oflight. 
The mudra for holding the ladle and funnel is formed by making 

a fist, with the tips of the thumb and the index finger touching in 
the Jewel m.udra. The remainder is as on the occasion of the Ritual 
ofPeace. (p. 21) 

Having circled the hands holding ladle and funnel three times 
clockwise, the fire deity's mouth thus being opened, offer three or 
seven ladles of liquid clarified butter with the mantra of the fire 
deity. 

Ol'y1 AGNA YE ADIVY A ADIVY A A VISA A VISA MAHASRIYE 
HA VY A-KA VY A-V AHANA Y A 

For us all, teachers, students and adherents (increase)* our life 
span, merit, fortune and magnificence, our practice and study of 
the Three Collections of Scripture and the four classes ofT antra, 
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and all the excellence of the three higher trainings PU~TI.¥* 
KURUOfl:1. 
At this time investigate whether there are any hindrances in the 

fire or not. If there are, perform the method for dispelling them as 
stated in The Great Ritual Fire Offering. Then offer the offering 
sticks, seep. 23 and p. 168 for details of the qualities of the wood. 

All the offering sticks are of the nature ofBodhi-wood. 

OJ'yl AGNA YE ...... V AHANA YA 
OJ'yl BODHI-V.B.K~AYA. 

For us all, teachers, students and adherents (increase)* our life 
span, merit, fortune, and magnificence, our practice and study 
of the Three Collections of Scripture and the four classes of 
Tantra, and all the excellences of the three higher trainings, 
PUSTIJ'yl* KURU OJ'yl 

(The appended lines are identical throughout the entire ritual). 
The clarified butter: 

OJ'yl AGNAYE ........ VAHANAYA 
OMAGNAYE 

For us all, ..... trainings PUHIM KURU OM 
The sesame: 

OJ'yl AGNA YE ........ V AHANA Y A 
OJ'yl SARVA PAPA¥ DAHANA VAJRAY.E 

For us all, ..... trainings PUHIM KURU OJ'yl 
The durva grass in pairs: 

OJ'yl AGNAYE ........ VAHANAYA 
OJ'yl VAJRA AYUSE 

For us all, ..... trainings PUHIM KURU OJ'yl 

The unbroken rice: 

OM AGNA YE ........ V AHANA Y A 
OM VAJRA PUHAYE 

For us all, ..... trainings PUHIM KURU OJ'yl 
The sho-zen (Zho-zan: sweet rTzampa based dairy mixture): 

OJ'yl AGNAYE ........ VAHANAYA 
OJ'yl SARVA SAJ'y1BADE 

For us all, ..... trainings PUHIM KURU OJ'yl 
The kusa grass in pairs: 
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OM AGNAYE ........ VAHANAYA 
OM APRATIHAT A V AJRA YE 

For us all, ..... trainings PUHIM KURU Ol'y1 
The mustard seed: 

OM AGNA YE ........ V AHANA Y A 
OM SARV A ARTHA SIDHA YE 

For us all, ..... trainings PUS'fiM KURU OM 
The coarse barley: 

OM AGNAYE ........ VAHANAYA 
OM VAJRA BlJAYE 

For us all, ..... trainings PUSTIM KURU OM 
The barley: 

OM AGNAYE ........ VAHANAYA 
OM MAHA-BEGAYA 

For us all, ..... trainings PU~TIM KURU OM 
The pulses: 

OM AGNAYE ........ VAHANAYA 
OM MAHA-BALAYA 

For us all, ..... trainings PUS TIM KURU OM 
The wheat: 

OM AGNAYE ........ VAHANAYA 
OM VAJRA GHASMARI 

For us all ..... trainings PUSTIM KURU OM 
The special mixture (see page 168): 

OM AGNA YE ........ VAHANA Y A 

For us all. ..... trainings PUSTIM KURU OM 
Having offered the materials to be burned melodiously in this way, 
offer the face-cooler saying, 

OM AH HRIH PRA WARASADKARAM ANCAMA.t:-rAM 
PR.ATICCHA HOM SWAHA . 

and the cleansing water, saying. 

OM AH HRiH PRA WARASADKARAM PROKSANAM PRATiCCHA 
HUMSWAHA . . .. 
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GENERATING THE SUPRAMUNDANE 
DEITY 

Then to offer to the supramundane deity, initially generate the 
deity: 

In the centre of the blazing triangular fire at the heart of the 
fire deity, from BHRO¥ arises a square, four-doored celestial 
mansion. Upon a five layered wall, coloured white, yellow, red, 
green and blue from the outside inwards, circles a jewel frieze 
with a red base studded with jewels, triangular, square and so 
forth. Upon that are four golden girdles, on the outer face of 
which protrude Makara heads, from which hang strings and 
pendants of pearls. Beyond those, from the eaves, hang jewel 
ornaments (shar-bu). Above is a parapet in the shape ofhalf-lotus 
petals, embellished by eight victory and eight plain banners, 
which emerge from golden vases. The outer upper comers are 
adorned by four parasols. Along the foot of the wall run the 
strips of the red plinth A on which goddesses of various colours 
perpetually make offerings. The outer corners of the doorways 
and inner entrances, and the four inner and outer comers of the 
wall are decorated by half-moons on which are red jewels topped 
by vajras. In front of each of the four doors, upon pedestals, are 
four pot-based pillars. These support the golden, ornament 
(shar-bu), jewel, horse-hoof, dark-layer, warai).<;la, dark, 
ornament, jewel, hoof, and parapet, that is, the eleven-layered 
porticos. On top is a Dharma wheel with a buck and doe to the 
right and left. To the right and left qf the gateways, growing in 
good golden vases are wishfulfilling trees, with the seven precious 
emblems of royalty. In the space between them are adepts. 
Emerging from clouds are gods holding flower garlands, 
beautifying the environment. 

Inside the celestial mansion, half the dimensions of the inner 
mai).<;lala, circles a garland of five different coloured light rays, 
within which is a ring of three-point vajras. Pillars marked by 
wheels in the east, jewels in the south, lotuses in the west and 
swords in the north, support the vajra beams, which support the 
beautiful roof. The top is adorned by a jewel and vajra pinnacle. 

To both the right and left sides of the second layer are a pair of 
nectar filled vases, that is, it is embellished by eight vases. This 
supremely good palace whose qualities excel those of gods and 
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men is transparent from the outside and from the inside. Inside, 
the ceiling and the floor are all white in the east, yellow in the 
south, red in the west, green in the north and blue in the centre. 

The central part transforms into a variegated lotus and sun 
seat. Upon the seat at the centre arise Ak~obhyavajra male and 
consort, radiating a mass of yellow light. 

OFFERINGS AND PRAISES 

Then make offering of the four waters, the sense offerings and 
music, and the five desire objects, (as on pp. 80-2). 
Offer the inner offering saying, 

VAJRADHRIKA O.tyi Al:i HO.tyi 
SPARSAVAJRA Oly1 Al:i HO.tyi 

Offer a praise (as on p. 83), 
Ak~obhyavajra-great wisdom, the Vajradhatu ...... to the 
Vajrasattva. 

ReCite and imagine, 
From the HOM at the tongue of the deities a one pointed yellow 
vajra is produced and at the spout of the funnel is a syllable HOM 
blazing with rays oflight. 

THE ACTUAL RITUAL FIRE OFFERINGS 

Having done so, offer all the substances to be burned. 

0Iy1 Al:i VAJRADHRIKA HO.tyi H01y1 

For us all, teachers, students and adherents (increase)* our life 
span, merit, fortune, and magnificence, the practice and study 
of the Three Collections of Scripture and the four classes of 
Tantra, and all the excellences of the three higher trainings 
PUSTI¥* KURU 0Iy1. (x7) 

As for the principal substances seep. 168 and for the way to count 
the offerings seep. 92. 
The way to join the mantras of the deities with the mantras of the 
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substances and the appended lines: 
The offering sticks offered in pairs: 

The offering sticks are of the nature ofBodhi-wood 

OM AI;I V AJRADHRIKA HOM HOM OM AI;I 
SPARSAVAJRA KHAM HOM 
OM BODHI-V~K~AYA 

For us all, 0 0 0 0 0 trainings PU~TIM KURU OM 
The clarified butter: 

OM AI;I V AJRADHRIKA HOM HOM OM AI;I 
SPARSAVAJRA KHAM HOM 
OMAGNAYE 

For us all, 0 o 0 o o trainings PUSTIM KURU OM 
The sesame: 

OM AI;I V AJRADHRIKA H0Iy1. HOM 0Iy1. AI;I 
SPARSAVAJRA KHAM HOM 
Oly1. SARVA PAPAM DAHANA VAJRAJE 

For us all, o 0 0 o 0 trainings PU~TIM KURU Oly1. 

Then offer the durva grass in pairs: 

Oly1. AI;I V AJRADHRIKA HOM H0Iy1. Oly1. AI;I 
SPARSAVAJRA KHAM HOM 
OM VAJRA AYUSE 

For us all, 0 0 0 0 o trainings PUSTIM KURU Oly1. 

The unbroken rice: 

OM AI;I V AJRADHRIKA H0Iy1. HOM Oly1. AI;I 
SPARSAVAJRA KHAM HOM 
OM VAJRA PUSTAYE 

For us all, 0 0 0 0 o trainings PU~TI¥ KURU 0Iy1. 

The sho-zen (Zho-zan: a sweet rTzampa based dairy mixture): 

0Iy1. AI;I V AJRADHRIKA HOM HOM 0Iy1. AI;I 
SP ARSA V AJRA KHAI'y1. HOM 
OM SARVA SAMBADE 

For us all, 0 0 0 0 0 trainings PUSTII'y1. KURU OM 

Then offer the kusa grass in pairs: 

Oly1. AI;I VAJRADHRIKA H0Iy1. HOM Oly1. AI;I 
SP ARSA V AJRA KHAM H0Iy1. 
OM APRA TIHAT A V AJRA YE 
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For us all, ..... trainings PUHIM KURU OM 
The mustard seed: 

OM Al:i V AJRADHRIKA HOM HOM OM Al:i 
SPAR$AVAJRA KHAM HOM 
OM SARVA ARTHA SIDHAYE 

For us all, ..... trainings PU~TIM KURU OM 
The coarse barley: 

Ol'yl Al:i V AJRADHRIKA HOM HOM OM Al:i 
SPAR$AVAJRA KHAM HOM 
OM VAJRA BIJAYE 

For us all, ..... trainings PUHIM KURU HOM 
The barley: 

OM Al:i V AJRADHRIKA HOM HO!'yl OM Al:i 
SPAR$AVAJRA KHAM HOM 
OM MAHA-BEGAYA 

For us all, ..... trainings PUHIM KURU OM 
The pulses: 

Olyl. Al:i V AJRADHRIKA HOM HOM OM Al:i 
SPAR.$AVAJRA KHAM HOM 
OM MAHA-BALA YA 

For us all, ..... trainings PU~TIM KURU OM 
The wheat: 

OM Af:i V AJRADHRIKA HOM HOM OM Al:i 
SPARSAVAJRA KHAM HOM 
Olyt V AJRA GHASMARI 

For us all, ..... trainings PU~TIM KURU OM 
The special mixture: 

OM Al:i V AJRADHRIKA HO.¥ HOM OM Al:i 
SPARSAVAJRA KHAM HOM 

For us all, ..... trainings PUHIM KURU OM 
Having offered the substances to be burned in this way, think, 

From the hearts of the deities radiate Buddhas bearing yellow 
vases filled with nectar. Having bathed the one for whom the 
ritual is being conducted together with his residence, on a yellow 
moon mai;lc,iala, may his life span, merit, fortune, glory, practice 
and study of the Three Collections of Scripture and the four classes 
of Tantra and all the excellences of the three higher trainings 
mcrease. 
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CONCLUDING ACTIVITIES 

Then offer three or seven and so forth, ladles of butter with the 
mantra of the principal deity, 

OM Al;l V AJRADHRIKA HUM HUM 

and then offer the libation, cleansing water and face cooler, 

OM AH HRIH PRA W ARASADKARAM ARGHAM PRATlCCHA 
HUMSWAHA. . . 
OM .Al:l HRll;l PRA W ARASADKARAM PROK~ANAM PRATICCHA 
HUMSWAHA 
OM. AH HRIH PRA WARASADKARAM ANCAMANAM 
PR.ATICCHA HUM sw AHA . 

Offer new cloth into the fire and think garments are offered to the 
deity 

Garments soft, fine and light, 
To those possessing unchanging vajra body 
With steadfast faith I make this offering 
So that I too may attain the vajra body. 

OM VAJRA WASASY A SW AHA 

Then offer the toothpaste, 

OM VAJRATAMBULA SWAHA 

Then offer the five sense offerings and music, 

OM SARVA TATHAGATA PUSPAM PRATiCCHA HOM SWAHA 
OM SARVA TATHAGATA DHUPE.PRATICCHA HOM.SWAHA 
OM SARVA TATHAGATA ALOKE PRATICCHA HUM SWAHA 
OM SARVA TATHAGATA GANDHE PRATICCHAHUM SWAHA 
OM SARVA TATHAGATA NAIWITE PRATICCHA HUM SWAHA 
OM SARVA TATHAGATA SAPTA PRATICCHA HOM SWAHA 

Offer the inner offering saying, 

VAJRADHRIKA'OM Al;l HUJ'yl 
SPARSAVAJRAOM Al;l HUM 

Having praised and paid respect with, "Aksobhyavajra, great 
wisdom, the Vajradhatu" and so forth, (as on p. 83), offer the 
libation, 

OM Al;l HRil;l PRAWARASADKARAM ARGHAM PRATiCCHA 
HUMSWAHA 
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Then for the purpose of eliminating the faults of excess and omission, 
join the palms together at the heart, holding a flower, and say, 

Whatever even slight faults have been committed 
By me out of ignorance, 
Because you are the refuge of all beings 
Lord forbear with all of these. 
Anything here done incorrectly 
Because of not finding the proper materials. 
Not completely understanding, or lack of ability, 
Please forbear with all of these. 

OM VAJRASAITVA AI;I 

Having said many of these mantras recite the hundred syllable 
mantra ofV ajrasattva, 

OM VAJRASATTVA SAMAYAM ANUPALAYA VAJRASAITVA 
TWENOPATISTHA DRDHO ME BHAVA SUTOSYO ME BHAVA 
SUPOSYA ME imAvA· ANURAKTO ME BHA v A SARV A-SIDDHIM 
ME PRAY ACCHA SARV A-KARMASU CA ME CIIT AM SRIY AM 
KURU HOM HA HA HA HA HOH BHAGAWAN-SARVA­
TATHAGATA-VAJRA MA ME MUNCA VAJRA BHAVA 
MAHASAMA Y A-SA ITV A AI:I HOM PHAT 

Thereafter, 
Bestow on me· the supreme accomplishment, 
Bestow on me the fruits of concentration. 
Whatever sentient beings desire 
Bestow on them the peerless accomplishment. 
For the purpose of returning again 
Return to your own abodes. 

VAJRAMOI:I 

(If conjoined with the generation of the ma~C;lala and offering): 
The deities having again departed from the heart of the {ire 
deity, they become inseparable from the individual deities of the 
mandala. (see note p. 99) 
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FINAL ROUND OF OFFERINGS TO THE 
MUNDANEFIREDEITY AND CONCLUDING 

ACTIVITIES 

Then again make offerings to the mundane fire deity, 

O!yi AGNAYE ....... VAHANAYA PU~PA!yi PRATICCHA H0Iy1 
SWAHA 
O!yi AGNA YE ....... V AHANA Y A DHUPE PRA TICCHA H0Iy1 
SWAHA 
O!yi AGNA YE ....... V AHANA Y A ALOKE PRATICCHA H0Iy1 
SWAHA 
OM AGNAYE ....... VAHANAYA GANDHE PRATICCHA H0Iy1 
SWAHA 
OM AGNA YE ....... V AHANA Y A NAIWITE PRATICCHA H0Iy1 
SWAHA 
O!yi AGNA YE ....... V AHANA YA SAPT A PRATICCHA H0Iy1 
SWAHA 
O!yi AGNA YE ....... V AHANA Y A O!yi AI;I H0Iy1 

Then offer the cleansing water saying, 

O!yi AI;I HRII;J PRA WARASADKARA!yi PROK~A:r;.lAiyi PRATICCHA 
H0Iy1 SWAHA 

and the face cooler, 

OM AH HRIH PRA WARASADKARAM ANCAMA:r;.lAiyi 
PRATICCHA HOM sw AHA, . 

Offer the toothpaste saying, 

O!yi VAJRA TAM:J;lULA SWAHA 

Offer new garments, 
Garments soft, fine and light. 
To those possessing unchanging vajra body 
With steadfast faith I make this offering 
So that I too may attain the vajra body. 

O!yi VAJRA W f\SASY A SW AHA 

Again having begun with the offering sticks, offer all the remaining 
substances to be burned as was explained on the occasion of the 
offerings to mundane fire deity, (as on p. 158) from: 

OM AGNA YE ADIVYA ADIVY A A VISA A VISA MAHASRIYE 
HiVYA-KAVYA-VAHANAYA O!yi BODHI-V:B.K~AYA 
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For us all, .... trainings PU~TIM KURU 0Iy1 
and so forth up top. 159. 
to the special mixture: 

0Iy1 AGNAYE ...... VAHANAYA 

For us all, ..... trainings PU~TIM KURU 0Iy1 
The remainder of the ritual is as from p. 163 onwards, beginning 
from: 
"Then, while ringing the ritual bell, recite this praise: 

Son ofBrahma, Lord of the World, 
up top. 163. 

The commitment beings become a blazing fire". 


	page0001
	page0002
	page0003
	page0004
	page0005
	page0006
	page0007
	page0008
	page0009
	page0010
	page0011
	page0012
	page0013
	page0014
	page0015
	page0016
	page0017
	page0018
	page0019
	page0020
	page0021
	page0022
	page0023
	page0024
	page0025
	page0026
	page0027
	page0028
	page0029
	page0030
	page0031
	page0032
	page0033
	page0034
	page0035
	page0036
	page0037
	page0038
	page0039
	page0040
	page0041
	page0042
	page0043
	page0044
	page0045
	page0046
	page0047
	page0048
	page0049
	page0050
	page0051
	page0052
	page0053
	page0054
	page0055
	page0056
	page0057
	page0058
	page0059
	page0060
	page0061
	page0062
	page0063
	page0064
	page0065
	page0066
	page0067
	page0068
	page0069
	page0070
	page0071
	page0072
	page0073
	page0074
	page0075
	page0076
	page0077
	page0078
	page0079
	page0080
	page0081
	page0082
	page0083
	page0084
	page0085
	page0086
	page0087
	page0088
	page0089
	page0090
	page0091
	page0092
	page0093
	page0094
	page0095
	page0096
	page0097
	page0098
	page0099
	page0100
	page0101
	page0102
	page0103
	page0104
	page0105
	page0106
	page0107
	page0108
	page0109
	page0110
	page0111
	page0112
	page0113
	page0114
	page0115
	page0116
	page0117
	page0118
	page0119
	page0120
	page0121
	page0122
	page0123
	page0124
	page0125
	page0126
	page0127
	page0128
	page0129
	page0130
	page0131
	page0132
	page0133
	page0134
	page0135
	page0136
	page0137
	page0138
	page0139
	page0140
	page0141
	page0142
	page0143
	page0144
	page0145
	page0146
	page0147
	page0148
	page0149
	page0150
	page0151
	page0152
	page0153
	page0154
	page0155
	page0156
	page0157
	page0158
	page0159
	page0160
	page0161
	page0162
	page0163
	page0164
	page0165
	page0166
	page0167
	page0168
	page0169
	page0170
	page0171
	page0172
	page0173
	page0174
	page0175
	page0176
	page0177
	page0178
	page0179
	page0180
	page0181
	page0182
	page0183
	page0184
	page0185
	page0186
	page0187
	page0188
	page0189
	page0190
	page0191
	page0192
	page0193
	page0194
	page0195
	page0196

